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EDITORIAL 


Bonn After 
Lyrical Tribute Karl Barth 


the figure and influence Karl Barth stirs memories deep 

and sacred that the formal editorial “we” must give place 
intimate and lyrical 


far can remember first heard the name Barth the 


1925 that distinguished Swiss churchman and precursor the 


Ecumenical Movement, Dr. Adolf Keller, meeting the World 


Presbyterian Alliance Cardiff, Wales. mention Barth 
was, believe, the first public reference ever made the English 
speaking world the rising Swiss theologian who was then the 
theological faculty University. year later 
Count Hermann Keyserling made public allusion Barth the 
course lecture tour through the United States. was be- 
fore American readers were introduced for the first time the 
thought Karl Barth Douglas Horton’s excellent translation 
The Word God and the Word Man. 

What interested most about Barth the ‘twenties was the 
news that had been profoundly influenced Sgren Kierkegaard. 
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had learned about Kierkegaard the second decade the century 
from the Spanish writer Miguel Unamuno. 1913, the year 
before the First World War and some years before German scholars 
began show interest the great Danish thinker, Unamuno 
published article entitled, “Ibsen and Kierkegaard.” His book, 
The Tragic Sense Life, which appeared 1912, reflects very 
cidedly the Kierkegaardian influence. was, however, 
tion into Spanish study Kierkegaard the 
pher, Harold that was first real introduction 
gaard, who was then virtually unknown figure the English 
speaking world. Walter Lowrie did not begin his monumental 
translation Kierkegaard’s works until well the 
furlough from South America fell due 1929-30. Early 1930 
family and spent four months Bonn, Germany. went 
there primarily study German order read Kierkegaard and 
meet and listen man who had come under Kierkegaard’s in- 
fluence. For me, quarter century later, Bonn and will ever 
continue be, Karl Barth. 


was one large group eager auditors who greeted Barth 
the theology class-room the University Bonn unforget- 
table spring morning 1930. The new professor had just arrived 
from Miinster, and this was his first appearance before Bonn aca- 
demic audience. Barth’s daily class was Four days 
week lectured Ethics and Fridays the Epistle James. 
held weekly seminar the University Anselm’s Deus 
Homo?” and one evening week informal group met his home 
for the discussion contemporary theologians. Paul Tillich, then 


Frankfort, was among those whose thought came for study. 
Those were the days the Weimar Republic before Hitler’s rise 


power. 

was good fortune become intimately acquainted with 
Barth who was interested wayfaring Protestant evangelist from 
the Spanish-speaking world. Having recently spent some days with 
Unamuno his exile France, was able tell the Bonn 
sor that was Unamuno who first suggested Count Keyserling 
that acquaint himself with the work certain young Swiss 
theologian whom himself had come regard very significant 
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for religious thought. Barth, his part, told how Keyserling 
suddenly appeared his home and virtually billeted 
himself for several days the Barth family. The supercilious 
philosopher Darmstadt, who prided himself his intuitive ca- 
pacity sense everything that was the culture 
people, was engaged gathering material for his lec- 
ture tour. Yet was exiled Spaniard who gave him his first 
hint regarding new and significant figure the philosopher’s own 
country. 

The privilege became mine being Barth’s first tutor Eng- 
lish. invitation had come him visit Great Britain. This 
made highly desirable that should acquire conversational 
knowledge the language Shakespeare. Since that time, 
should said, Barth has achieved real mastery crisp English, 
very largely through his reading detective stories. 

Discussions the Barth home; peripatetic conversations with the 
professor walked the bank the Rhine the way the 
weekly seminar St. Anselm; attendance the seven lec- 
tures Ethics and St. James; the struggle with the then 
its fifth edition—all these form memories new theological 
stimulus that had come into life. There was also abundant op- 
portunity during those months appreciate the human side 
Barth, his exuberant mirthfulness, his boyish, even proletarian, 
spirit, and his passionate love music. 


For myself was then literally the times” life 
pilgrimage. commitment Christ and faith the author- 
ity the Biblical revelation were unwavering. But problem was 
weighing upon spirit. Should return the direct service 
the Church from the service was rendering Christ and men 
under the auspices great Christian organization which had 
ecclesiastical connection? That problem was resolved two years 
later among the mountains Mexico. The decision, when finally 
made, was influenced the place which the Church and life 
local parish had had upon the thought Karl Barth. What led 
Barth, some years later, entitle the first volume his monu- 
mental treatise theology Kirchliche Dogmatik (Church Dogmat- 
ics) led restudy the Church and its place the pur- 
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pose God, and subsequent identification with branch 
the Church Militant. The conviction grew upon that the 
Church was not only central God’s scheme things but that 
must made specially central Christian witness and Christian 
life our generation. 

shall never cease also grateful Karl Barth for his sensi- 
tivity the importance so-called secular thinkers who, whether 
they wrote favorably unfavorably Christ and Christianity, fo- 
cussed attention upon the crucial human issues with which profes- 
sional Christian thinkers and Churchmen must deal. How startling 
and refreshing was find the index the Rémerbrief that 
the author this epoch-making commentary Paul’s Letter 
the Romans referred more frequently Kierkegaard, Dostoevsky, 
and Nietzsche than well known New Testament exegetes and 
professional interpreters St. Paul. Unamuno had already shown 
how find point contact for the communication Christian 
truth with the secular mind Latin America. 1932, the year 
changed residence and chief sphere labor from Latin Amer- 
ica the United States, the opportunity came interpret 
before American University audience group thinkers whose 
thought, whether Christian anti-Christian, had provided with 
approach the intensely secular academic mind Latin Amer- 
ica. November that year delivered the Merrick Lectures 
Ohio Wesleyan University. Under the general title “Prophetic 
Thinkers,” dealt with Kierkegaard, Dostoevsky, Nietzsche, Una- 
muno, and Barth. Alas, violent transition from literary freedom 
administrative responsibility Mission Board Secretary was 
responsible for the fact that this series never saw the light print. 


Bonn 1930 stands now retrospect, twenty-six years the past. 


Karl Barth has attained the Biblical three score years and ten. 
longer thought, once was the United States America, 
that the so-called Crisis” Theology” 
with which Barth’s name associated, represented mere patho- 
logical reflection theological thinking the disillusionment that 
oppressed the European mind after the First World War. the 
meantime came Hitler’s rise power, the horrors Second World 
War, the birth the Atomic age, the resurgence Russia, India, 
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and China, together with clear evidence many other directions 
that ours one history’s major transition times. Barth’s colossal 
Kirchliche Dogmatik spans this whole tremendous period and still 
unfinished. apparent, however, that the erst-while pastor 
Swiss Alpine parish has written the most impressive and significant 
theological system since Aquinas and Calvin. 

What does Karl Barth represent? Something much greater than 
anything that called About one thing Barth him- 
self very emphatic: doesn’t want called 
Something his stature Christian thinker and the structure 
and significance his theology this issue 
Topay. For me, Barth the theologian who 
has done greatest justice the first and most basic Christian creed, 
“Jesus Christ Lord.” his christological emphasis and his 
passion for Jesus Christ, the Christ the New Testament and 
Grunewald’s famous painting the Crucifixion, where John the 
Baptist points his long finger the “Lamb God,” that leads 
today thank God for his servant Barth. one our time, 
any time since the New Testament was written, has done more 
set forth the Lordship Christ the whole gamut creation 
and redemption found the Bible, the Church, the world, 
and the Christian soul. 

Let continue the same lyrical vein offer personal com- 
ment Barth’s loyalty Christ’s lordship and especially his 
growing appreciation that lordship and its implications the 
subjective realm Christian experience. 


How liberating has been for Christian faith—mine and that 
multitude others—that high view Holy Scripture and the 
reality Biblical authority not bound with the genetic 
historical problem the composition the books! Barth has 
taught Christians our generation that more important 
listen God the Bible than acquire all sorts informa- 
tion about the Bible. Most important all the recognition that 
the Bible above all else bears witness Jesus Christ—the Word made 
flesh, who once the core the Biblical revelation and the clue 
the interpretation the Book. 

Never moreover will the Christian Church cease thank God 
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for Barth’s clear insight into the significance National Socialism, 
and for the leadership gave the Ger- 
many opposing that system. The famous and decisive 
tion Barmen,” which proclaimed that every human authority 
subject Jesus Christ, was his workmanship. When the po- 
litical and academic world Germany crumbled before the on- 
slaught Hitler, Barth, Niesel, Albertz, and their friends and fol- 
lowers stood firm. The chief prophetic voice those tremendous 
years was that Barth. fell him also Christ’s under- 
shepherd. The pastoral letters wrote Christians France 
and other lands that period anguish brought insight and cour- 
age those who received them. There also doubt that the 
experiences and problems those years raised afresh 
mind the question the relationship Christianity culture 
and the Church’s responsibility for culture, thus preparing the 
way for the developments that have marked his more recent thought 
this realm. 

Barth’s contact with the Ecumenical Movement and his participa- 
tion the Amsterdam Assembly the World Council Churches 
has been mutually beneficial Church leaders and him. His 
emphasis upon the Church essentially fellowship and not pri- 
marily organization, “the living congregation the living Lord 
Jesus Christ,” decisive importance all ecclesiological discus- 
sion. unwilling the same time that the Church should 
called community, lest such desig- 
nation should compromise the work the one Redeemer, Jesus 
Christ, who lives in, and does his work through, the Church. 


is, however, the growing recognition Barth the con- 
crete ontological reality the Man that chiefly 
rejoice. our discussions the old days Bonn often became 
depressed and angry over Barth’s disparaging references Christian 
experience and anything that had with so-called “piety” 
“mysticism.” had reacted strongly against founding theology 
upon experience that tended ignore what happened the 
soul that became “‘a new creation Christ had remon- 
strate with him that was brought religious tradition where 
the “marks the inner life the believer were regarded 
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crucial, and that the fact had been overwhelmingly 
real own life. Karl Heim alleged have said the Barth 
that earlier period that what needed most was 
conversion”! recall that the later before the War 
broke out, the German theologian remarked that 
felt sure that, soon Barth came deal with the doctrine 
and work the Holy Spirit, would arrive fresh appreciation 
Christian experience and the world the “Christian 
Barth, today, evidenced his treatment the doctrine Sancti- 
fication, has been exploring the life God the soul, the work 
the living Christ the life the Christian believer. 

only general and many who accept the honor- 
able designation would recognize the validity 
Christian experience and concerned about the nurture the 
“new Man Christ,” they would closer the Pauline and Jo- 
hannine tradition and also more relevant the most crucial issue 
the Church and world our time. That issue concerns life and 
not merely light; and life not merely terms ethical behavior 
but also terms spiritual inwardness and redemptive passion. 
What does mean really alive this era, which much 
the creative leadership being left Communists, Existen- 
tialists the Heidegger and Sartre variety, and Pentecostalists 
(for whose witness thank God). This problem not merely 
for theology but for all the Churches and the whole Ecumenical 
Movement. 

VII 


close with words that wrote some years ago which this 
concern given expression. supreme need the moment 
theology life and not merely theology light. Where 
both Barth and Niebuhr fall short that neither has taken seri- 
ously enough the new man Christ and what God can through 
him. Both have been too much afraid subjectivity and any- 
thing that might appear savor mysticism. Yet nothing more 
the heart the New Testament than the concrete pulsating real- 
ity men and women reborn into newness life through Jesus 
Christ and made, individually and collectively, the living organs 
His holy 


The Christian Century, July 27, 1949. 


T- 
a- 
0- 
n- 


294 THEOLOGY TODAY 


feel today did then, but with this difference, rejoice the 
evidence that Karl Barth has moved beyond the abstract 
gaardian doctrine the divine transcendence which dominated 
entirely his early thought, and has come appreciate that form 
subjectivity which emerges when Christian can say with Paul, 
profound self-abasement, “It longer who live, but Christ who 
lives me” (Gal. 20). 


Colloquium Barth 


but respectful American tribute Karl Barth the occasion 

his seventieth birthday which celebrated May 10, 
1956. There doubt that Barth the outstanding theologian 
our time terms his positive contribution well terms 
the passionate controversy which has recent years, 
especially America, Barth’s name has not had the prominence 
theological circles which had even twenty years and more ago. 
This due partly the fact that the Barthian corrective has suc- 
ceeded all too well making its point over against bankrupt 
liberalism, and partly the fact that the bulky volumes the Dog- 
matik have been more less closed books potential readers either 
because size language. any case, surely true that what 
Barth has been doing most recently his theological construction 
with simply unknown. This ought not be, for while the 
Barth the early essays and the Romans commentary the Barth 
the Dogmatik, times have changed and, indeed, Barth himself has 
changed. against ignorance and provincialism theology, and 
also warm and cordial expression appreciation for vigorous 
and fertile mind, this issue Topay devoted 
analysis and critique the theology Karl Barth. 


open this number, appropriately, with excerpt from 
informal discussion the Lord’s Prayer which provides clue not 
only his theological orientation but also devotional and pas- 
toral concern which very much part the man and his work. 
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his article Dogmatic Form Barth’s Theology,” 
George Hendry seeks isolate from the massive bulk the Church 
Dogmatics chief formal features Barth’s thought” related 
his “fundamental intention” theologian the grace God 
Jesus Christ. Among these formal features are Barth’s concern 
for the integrity Christian theology and its independence phi- 
losophy, the dynamic and actualistic character his view revela- 
tion, and the developing Christocentric nature the dialectic be- 
tween God and man. Professor Hendry’s critique indicates not only 
the implications Barth’s thought but also those areas which 
difficulties remain that require further consideration. 

George Hendry Professor Theology Princeton Theo- 
logical Seminary. the author recently published book, 
The Holy Spirit Christian Theology (Westminster Press, 1956). 


Undoubtedly Barth’s impact contemporary theology asso- 
ciated with his resolute and unflagging passion exalt and interpret 
the Word God the ultimate norm and content the Christian 
faith. was surely not alone this endeavor, and the temper 
recent Biblical well doctrinal theology indicates how widespread 
the trend has become; yet was also surely the most vigorous spokes- 
man for theology the Word God. Frederick Herzog his 
article this aspect Barth’s contribution analyzes clear and 
sympathetic terms just what Barth has been doing. Some 
the earlier criticisms Barth’s are seen misplaced, 
but the author—for all his obvious affinity with Barth—yet raises hon- 
est and perplexing questions which emerge for our own day. 

Frederick Herzog, who studied under Barth theological 
student Basel, one the younger generation American 
theologians. Professor Theology the Mission House 
Seminary the Evangelical and Reformed Church, Plymouth, 
Wisconsin. 


Paul Lehmann’s article primarily concerned indicate the 
“corrective” character the Barthian theology. This does 
exploring and examining the course Barth’s own thinking also 
exposing those unresolved issues which confront result 
Barth’s bold approach. the author defines 
it, “is the theological movement contemporary Protestantism 
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which seeks correct both liberalism and the orthodoxy against 
which liberalism rightly protested, return contemporary 
re-interpretation the fundamental and formative significance 
the Bible the theology the sixteenth century Reformers, chiefly 
Luther and this corrective task, clear that Barth 
has some instances changed his emphases from his earliest period. 
Beyond that, the problems communication, culture, and hermen- 
eutics—because what Barth has said—have opened contem- 
porary questions which will continue engage theological attention 
for years come. 

Paul Lehmann has been for some years Professor Applied 
Christianity and Director Graduate Studies Princeton Theo- 
logical Seminary. has just been appointed newly established 
chair theology the Harvard Divinity School, Cambridge, Mass. 


Under the general title Barth Has Influenced pub- 
lish imposing group testimonials from those who, for one rea- 
son another, think Barth and his contribution connection 
with their own theological pilgrimage. The group varied one 
respect age, experience, and position. nearly every case 
grateful appreciation for corrective theology expressed 
and, the same time, doubt and misgiving certain other, 
mainly negative, features which have always been uncongenial 
the American point view. dare think that Barth himself 
would pleased with such discriminating appraisals, for clear 
that America there Barthian party-line but rather robust 
and intelligent critique both the abiding and the transitory ele- 
ments system which itself the move. 


indication what Barth doing his most recently pub- 
lished volume, include review-article Arthur Cochrane 
the Kirchliche Dogmatik, the author suggests, this vol- 
ume may particular interest readers America.” 
Surely the doctrine sanctification, with which Barth deals, has 
had confusing and perplexing history. Barth’s approach, might 
expected, consistently Christological avoids, the one 
hand, the traditional psychological ordo salutis, and, the other 
hand, emphasizes both the connection and the distinction justi- 
fication and sanctification. 
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Arthur Cochrane Canadian who has studied Toronto, 
Edinburgh, and Bonn. Since 1948, has been Professor Theol- 
ogy Dubuque Theological Seminary, Dubuque, Iowa. the 
English translator Otto digest Barth’s Church Dog- 
matics and the author recent volume, The Existentialists and 
God (Westminster Press, 1956). 


his review the “Festschrift” published the Continent 
the occasion Barth’s seventieth birthday, entitled Antwort, Hen- 
drik Kraemer indicates the points contact well the gaps 
misunderstanding and difference between Continental and Ameri- 
can theological thinking. Formerly Professor the History Re- 
ligion the University Leiden, author the classic volume, The 
Christian Message Non-Christian World (1938), and just recently 
retired the Director the Bossey Institute Switzerland, Hen- 
drik Kraemer now residing the United States. Last year 
was visiting professor Union Theological Seminary, New York, 
and this present academic year serving Guest Professor 
Ecumenics and Christian Ethics Princeton Theological Seminary. 


THE PRAYER 


are invited pray. That presupposes all have said 

before prayer general. However, this the impor- 

tant fact: are exhorted pray, Father who art 
heaven.” Jesus Christ who invites address ourselves 
prayer God and call him our Father; Jesus Christ, who the 
Son God, who has made himself our brother and makes his 
brothers. takes with him order associate with him- 
self, place beside him that may live and act his brothers 


The Prayer not just any form prayer used just 
the order that Jesus gave follow him. implies the communion 
man praying with Jesus Christ, his existence the brotherhood 
the sons God. Jesus Christ invites, permits, commands man 
join him, especially his intercession with God his Father. 
Christ invites us, commands us, and allows speak with him 
God, pray with him his own prayer, united with him the 
Lord’s Prayer. invites adore God, pray God, 
and praise God with one mouth and one soul, with him, united 


“Our Father,” thou who hast begotten us, procreated thy 
Word, thy Spirit; thou who art our Father because thou art our 
creator, the Lord the covenant which thou hast been pleased 
make with men. Thou who hast begun and with our creation 
and who art the end our existence. 

Our Father, thou who hast made thyself responsible for our whole 
existence, temporal and eternal; God the Father, thou whose glory 


This excerpt from Barth’s lectures Switzerland, 1947-49, dealing with 
the Reformers’ interpretation the Lord’s Prayer. The English translation, from which this 
uotation taken, entitled Prayer According the Catechisms the Reformation (1952); 
translator Sara Terrien and the publisher the Westminster Press, Philadelphia, 
which has kindly given permission quote this brief passage from pages 33-36. 
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our heritage and whom have free access children their 
father. 

Our Father, thou who nature art ready simply listen us, 
but cannot forget us, nor can deny us. Being Father, 
faithful nature. His and his good will toward are 
unchangeable. 

This what God for us. But we.must admit that have 
right call him Father, his children, address him this 
manner. our Father, and are his children virtue the 
natural relationship existing between him and Jesus Christ, vir- 
tue this Fatherhood and this Sonship which were made real the 
person Jesus Christ; and for they are made real him. 
are his children, our Father, virtue this new birth realized 
Christmas, Good Friday, Easter, and fulfilled the moment 
our baptism. new birth, that say, new existence, 
really new, life quite different from the one that can born our 
human possibilities, our own merits. our means 
“Our Father mercy.” are and always shall prodigal sons 
who can claim other right than that which given the per- 
son Jesus Christ. 

This does not weaken what has been said the divine Fatherhood. 
The clarity and the certitude, the very greatness and majesty our 
Father appear the fact that find ourselves before him without 
power, without merit, without proper faith, and empty-handed. 
Yet, Christ are the children God. The reality this son- 
ship would not more certain there could added anything 
whatsoever coming from us. The divine reality alone the fullness 
all reality. 

Jesus Christ the donor and the warrant the divine Fatherhood 
and our filiality. the reason for which this Fatherhood and 
this filiality are incomparably superior any other, any relation- 
human bonds are not the original, which the other would the 
image symbol. The original, the true fatherhood, the true filial- 
ity are these ties which God has created between himself and us. 
Everything which exists among merely the image this original 
call God our Father, not fall into symbol- 
ism; the contrary, are the full reality these two words: 
“father” and 


THE DOGMATIC FORM 
THEOLOGY 


ARL Barth’s Church Dogmatics (Kirchliche Dogmatik) the 
largest theological treatise that has appeared Protestant- 
ism, and perhaps even all Christendom. The first vol- 
ume appeared 1932 and the tenth late 1955. These ten vol- 
umes comprise total 7831 pages, which about one quarter 
one third are printed brevier. Assuming that four additional 
volumes least will required cover the remaining topics 
the same scale, the completed work will have grand total about 
12,000 pages, and, rough estimate, six million words. The sheer 
bulk tremendous. Who can expected read all this? 
Who would have the time read it, even had the 
has frequently complained people who deliver critical pronounce- 
ments his work without having read it, and has directed this 
complaint specially towards America. may safely estimated 
that the people this country who have read the entire work can 
counted the fingers one hand; and doubtful the num- 
ber will materially increased when the whole work made avail- 
able 

Did have The question has been put the au- 
thor more than once, and has sought justify its length various 
grounds. some critics who pointed out that the Bible much 
shorter replied that did not believe either they were 
position apprehend the message which the Bible delivers 
briefly without very intensive and extensive theological delibera- 
another place pleads the necessity furnishing 
length the Biblical-exegetical basis his dogmatic presentations; the 
dogmatic theologian, says, ought able build the results 
achieved his colleagues the Biblical field, but since many 
them have not learned their business, has provide the Biblical 


The English translation the second volume the Prolegomena (KD I/2) has just ap- 
peared, and the following volumes may expected the rate two year. 
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basis himself.* The length may also accounted for part the 
fact that the material was first prepared for the lecture room before 
reached the printing press, and bears the stamp its origin. 
The style rhetorical rather than literary. Topics are often devel- 
oped with fugue-like elaboration which appropriate student 
audience but apt appear repetitious reader. Yet there 
power Barth’s writing which holds the attention, and its very 
spaciousness genial and refreshing. proceeds his way like 
solitary rider crossing vast plain, turning aside from time time 
survey the encampments previous travelers, but always return- 
ing his course, and slowly and steadily advancing towards the dis- 
tant horizon.* good that once—perhaps for the last time—the 
great themes Christian theology should unfolded and discussed 
this grand scale. And impossible not filled with ad- 
miration for the prodigious creativity the man who has accom- 
plished this monumental work. 

sometimes asked whether Barth’s Dogmatik has ecumenical 
significance. The question not susceptible simple answer. 
Despite its vast scale the Dogmatik disappointingly insular some 
respects. With few noteworthy exceptions, Barth pays little at- 
tention voices from the contemporary theological world, and al- 
most none any from outside the German-speaking section Eu- 
rope. The name Reinhold Niebuhr does not appear once the 
index any the ten part this due Barth’s own 
increasing sense isolation. While earlier volumes abound ref- 
erences Luther and Calvin, also Schleiermacher, Ritschl, 
Harnack, Bultmann, Brunner, and host names familiar stu- 
dents modern theology, this feature becomes less prominent 
Barth came see that the way had chosen involved break with 
the tradition and condemned him plough lonely furrow. 
part due his linguistic limitation. has himself deplored 
the fact that was ignorant English until was forty, and his 
writings show little evidence acquaintance with the theological 


volumes indeed, the core the volume creation (III/1) consists extended 
commentary Genesis and The exegesis fascinating and sometimes breathtaking 
brilliance; one inclined sympathize with the view European critic that would 
convincing Barth would confess once while that did not know what make 
the text. 
Swiss commentator once described the Dogmatik massive work, which flows along 
like great river, calmly, between uninhabited shores through apocalyptic landscape.” 

The name Barth, the other hand, listed times the index Niebuhr’s Na- 
ture and Destiny Man. 
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thought the English-speaking world. This insularity specially 
marked the volumes dealing with the atonement, which Barth 
has chosen develop his own interpretation with almost 
ence traditional theories and none current thought (except, im- 
plicitly, Bultmann), and account taken the notable con. 
tribution which the English-speaking world has made this theme 
since McLeod Campbell opened new chapter the debate hun- 
dred years ago. any one who acquainted with the thought 
McLeod Campbell and Bushnell and Moberly and Denney and For- 
syth (to name only few), Barth’s interpretation, for all its power 
and profundity, curiously unsatisfying, just because his failure 
face some the questions they raised and his somewhat ingenuous 
use concepts, such penal suffering, which they showed bristle 
with problems and difficulties. 

the other hand, must recorded that Barth has from the 
first excited the attention Roman Catholic theologians ex- 
ceptional degree. This certainly not because exhibits ireni- 
cal attitude towards Catholicism; for the opposite the case. 
radically opposed Catholicism and times expresses his oppo- 
sition with unaccustomed vigor. But many Catholic theologians 
Barth’s thought represents authentic and consistent Protestantism 
which consitutes more serious challenge them than any they have 
faced before. has reopened the fundamental theological ques- 
tions, which divided the Church the sixteenth century, such 
way force Catholics re-examine their own position; and his 
tendency express his theology more scholastic forms, which has 
been deplored some his early admirers the Protestant side, 
has been hailed Catholics development which makes intelli- 
gent conversation between them possible. course one 
either side under any illusions where this might 
ever such conversations reach certain point, Rome has way 
bringing them abrupt conclusion; and, Barth suggests, the 
latest developments Mariology have made the gulf wide that 
voices can scarcely carry across from opposite Nevertheless 
the contacts that were made have been considerable significance. 

obviously impossible short article attempt summarize 
the contents these massive volumes; digest the first eight 
Otto Weber has been available for some time English transla- 
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tion Arthur may, however, useful indicate 
certain basic features and principles Barth’s theological thinking 
which characterize the work whole.* 


Barth’s fundamental concern the integrity Christian theol- 
ogy and, particular, its independence philosophy. Authors 
theological systems have long been accustomed begin their work 
with preliminary section which the existence God the real- 
ity religion the possibility revelation the reasonableness 
faith established philosophical grounds, and erect their 
distinctively Christian theology upon this foundation. Barth has 
consistently opposed this conception and has striven for theology 
which stands upon its own feet and does not recline upon philo- 
sophical substructure. But has not found easy 
ics his earliest work were quick point out that was shot 
through and through with philosophical presuppositions. The 
changes which have taken place since that time represent stages 
continued quest for methods and forms thought which would 
emancipate theology from all alien dependences. Dogmatik 
presents the final stages this quest. completely misunder- 
stood those who see merely relapse into traditional ortho- 
theological thinking, and the author has gained increasing assur- 
ance its application, the patterns traditional orthodoxy have 
been progressively transformed. 

The emancipation theology from philosophy does not mean 
that the theologian can make use philosophical concepts and 
categories. the contrary, Barth well aware and has often 
acknowledged, cannot operate without them. But harm 
them his servants and not his masters, long treats them (in 
von Balthasar’s instruments which have carefully 
sterilized for theological operations. Barth has himself employed 


Barth’s Church Dogmatics, Introductory Report (The Westminster Press, 1953). 
Useful outlines individual volumes they were published have also appeared the Scot- 
tish Journal Theology since 1949. 

most perceptive and sympathetic study Barth’s thought from this angle the 
work Roman Catholic theologian, Hans Urs von Balthasar, Karl Barth: Darstellung und 
Deutung seiner Theologie (Cologne, 1951). 

Op. cit., 228. 
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variety philosophical styles; his earliest thought was impregnated 
with Platonism and Kantianism, his latest has unmistakable affinities 
with existentialism. But has never allowed himself become 
firmly wedded one them that was unable shake himself 
free when his advancing theological thought required it. For Barth, 
theology indeed queen who reigns her own right; philosophies 
are handmaidens who may employed perform useful services 
and discharged when their usefulness exhausted. 

The elimination the philosophical substructure does not mean 
that the questions which form the usual substance are 
simply ignored dismissed. Only, they must transformed into 
theological questions; the materials for the introduction theology 
must drawn from theology itself. The nature this transforma- 
tion best illustrated Barth’s treatment the typical introduc- 
tory question, the question the knowledge God. the 
customary procedure has been begin seeking establish the 
possibility knowledge God general, philosophical (meta- 
physical and epistemological) grounds, and then assert its reality 
the Biblical revelation, Barth contends that, God who makes 
himself known his word, the Church proclaims the strength 
the Biblical testimony, the possibility resides only God himself, 
and the question possibility cannot approached advance 
the reality. Theology does not ask whether knowledge God 
possible, but how possible that God fact known; starting 
from the actual knowledge God, backwards into the 
presuppositions and conditions the basis which comes about 
that God the possibility the knowledge God 
does not reside any capacity inherent man anything the 
structure the relationship between God and man, but solely 
God himself and his readiness make himself known man, 
which means reality God’s readiness admit man share the 
knowledge which has eternally himself the inner life the 
Trinity. Thus the doctrine the Trinity forms the main theme 
Barth’s Prolegomena, because the possibility revelation has its 
ground the internal communion and communication among the 
persons the Godhead, and its reality effected the external 
missions the Son and the Holy Spirit. All revelation revelation 
God Christ through the Holy Spirit. For this reason 
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position has been described Christocentric, and even Christo- 
monist. would more accurate describe strictly trini- 
tarian; for the word God always the word the triune God. 

article surveying the changes his thought over the ten 
years from 1928 1938, the period which saw the rise Hitler and 
the controversy over natural theology, Barth wrote: had learn 
these years that Christian doctrine must exclusively and con- 
sistently all its affirmations directly indirectly doctrine Jesus 
Christ the living word God spoken us, worthy 
its name and edify the Christian Church the world. 
new task was think through again and express everything had 
said before different way, theology the grace God 
Jesus The task which Barth set himself the Dog- 
matik, indicates here, large extent formal; i.e., the 
quest for theological form which appropriate the specific 
theme Christian theology (the grace God Jesus Christ). 
This shows itself two formal features his thought which are 
very pronounced. 


Barth’s thought has markedly dynamic actualistic character. 
For the grace God Jesus Christ, with which theology con- 
cerned, God’s act; and because God himself act. His 
being coincides with his action. true that God free act 
externally himself and reveal himself action; but this 
does not mean that can penetrate beyond the action which 
reveals himself supposed being God which lies behind it. 
the authentic expression his being, God’s action his being; 
Barth puts it, God his works and ways. For this reason pre- 
fers speak about the reality God, because this term embraces 
both being and action. 

The coincidence being and action the reality God the 
basic reason for Barth’s repudiation natural i.e. the idea 
revelation himself his acts history. This has been source 
great difficulty many, including some Barth’s own friends 
and disciples. well known that the case for natural theology 
can defended with extremely powerful arguments. But Barth 
able resist them all—even the argument that natural theology has 
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apparent foothold Scripture—with the, him overwhelming, 
argument that natural theology, necessary 
foundation precondition would effect_under- 
mine it; for the claim natural theology knowledge the 
existence God possible apart from his revealing acts implies 
separation between the being and the acts God which would 
fatal the authenticity revelation. admit two distinct 
ways the knowledge God, have means assuring our- 
selves that they lead the knowledge the same God, or, the last 
analysis, that either them yields valid knowledge God 

this same ground the actuality God (as may for 
convenience call it) that Barth opposes the Roman Catholic doctrine 
the analogia entis (analogy the doctrine that 
the Creator and the creature can subsumed together under the 
category being, that the structural relationship between them can 
defined ontological terms, and that the actual dealings between 
them take place within this structural framework. Barth denounces 
this doctrine, which calls invention Antichrist, because 
his view the actuality, the miracle, the grace God’s act towards 
man lost when enclosed the framework relationship 
between them which subsists all the time. 

His own endeavor has been create theology which corresponds 
the actuality God. early essay compared the task 
theology attempt paint bird His theology has 
become ever increasing degree theology movement, dy- 
namic actualism. Terms like act, event, occurrence, abound al- 
most every page the Dogmatik, while those like state, nature, 
being, are relatively infrequent. God’s being his act, and his act 
his word act; always present event, never given fact. 
like manna can only gathered and eaten, but not stored 
up.” God reveals himself man, but does not stand revealed, 
speak, such way that man can possess God’s revelation. 
Revelation present man only the revealing act God. And 
faith, which correlative revelation, has for Barth the same ac- 


That the doctrine the analogia entis essential element Roman Catholic the- 
ology denied von Balthasar, who ascribes one particular school thought. The 
formula itself was coined Przywara (op. cit., 48). 

Das Wort Gottes und die Theologie, 40. 
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tualistic “existential” character; always event, decision 
man which answers decision God; cannot transformed 
into theoretical system. denies—and this another objection 
the analogia entis—that the relation between God and man can 
surveyed from detached neutral position. The 
word God has always the character decision, and has also the 
faith which responds it; this cannot bracketed out, Husserl 
would say, leave abstract residuum for theology play 

Barth’s actualism has led some suppose that has place 
his thought for categories being; has been likened occa- 
sionalism which incompatible with the idea continuing states 
and structures any impression, which was fostered 
his earlier work, has been corrected somewhat the later and 
more careful expression his thought. Barth’s intention not 
eliminate the category being from theological discourse but re- 
verse the custom giving precedence being over act and give 
precedence act over being. refuses enclose the act 
structure being and seeks rather enclose the structure the 
act. does this two ways; sometimes the act “posits” the struc- 
ture, sometimes it. illustrations may given. 

Barth, have noted, rejects the doctrine the analogia entis 
the ground that the basic relationship between God and man 
defined terms ontological structure, the revealing act God 
necessarily conditioned Does the revelation God then take 
place_in vacuum No, says Barth, the act 
God brings with and posits its own structural framework. “God 
himself alone makes man receiver revelation, but does this 
which Barth uses comprehensive sense designate the people 
God both the Old Testament and the New, constitutes the con- 
text, both spatial and temporal, God’s revealing act, and itself 
constituted it. Behind the Church and closely related the 
Biblical concept the covenant, which Barth makes more ex- 
tensive use the later volumes. The covenant grace, which orig- 


Ethics is, therefore, inherent dogmatics, and cannot separated from it. 
present the decisive aspect the truth, without which the dogmatic presenta- 
would incomplete. Thus Barth follows his dogmatic treatment each major theme 
with appropriate ethical discussion. 

17H. Mackintosh, Types Modern Theology, 314. 


ng, 
ict 
ist 
‘ 


308 THEOLOGY TODAY 


inates eternal decision the inner life God, forms the 
work all the works God history. Creation the erection 
the stage for the history the covenant, and reconciliation its 
fulfillment. 

The other aspect the relation act and being Barth’s thought 
best seen his doctrine man. the central theme theology 
the history the covenant relationship between God and 
wouid seem natural suppose that theology must first consider what 
man himself, apart from his relation But Barth refuses 
allow this distinction between the nature and the destiny man, 
because the fulfillment man’s destiny God’s covenant-partner 
does not depend any potentiality capacity inherent his na- 
ture. Man’s capacity apprehend God’s word and become his 
partner his covenant but not apart from the act 
which God speaks his word and calls man into relation with him- 
self. The potentiality exists only the reality. Von Balthasar 
aptly compares Barth’s thought hourglass; the two chambers, 
which represent God and man respectively, are connected only 
the narrow passage the middle: the sand flows from above, 
the revelation God uni-directional movement—but such 
way that through this movement, and through alone, counter- 
movement takes place; the sand really rises the lower chamber. 
But all depends ultimately the neck the middle; the narrow- 
est place the decisive one; the act, the contact, the event, from 
which everything the way nature and condition derived.” 


The Christocentrism which marks the profoundest difference be- 
tween the thought the Dogmatik and that Barth’s earlier work 
also determines the changed character the dialectic. When the 
“dialectical first made its appearance, its dialectic was that 
Kierkegaard, the qualitative difference” between the di- 
vine and the human, the eternal and the temporal, the infinite and 
the finite. The characteristic phrases the Romans, the wholly 
other, the vacuum, the death-line, the vertical from above, etc., were 
all variations this basic theme. But the “otherness” the divine 
and the human was stressed such way make any positive 


Op. cit., 210. 
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relation between them impossible; they could touch only the 
tangent touches the circle, there was place for incarnation 
any real sense the term. Moreover, was impossible avoid 
the appearance equating finitude with evil. 

The Christocentric position the Dogmatik (which was probably 
the latent presupposition the earlier dialectic) alters the picture 
decisive way. does not indeed abolish the otherness the 
divine and the human, but means that their otherness must now 
viewed from the perspective their actual union incar- 
nate Christ, whom both affirmed and negated. \The Incar- 
nation rules out the idea fundamental essential incompati- 
bility between the divine and the human, but the same time 
exposes the radical character the actual division between them, 
which due sin. The grace God Jesus Christ the act 
whereby overcomes the contradiction sinners and brings them 
into communion with himself. 

The element dialectic not eliminated, but there signifi- 
cant change its location. now longer dialectic the 
relation between God and the world and has become, instead, 
inner-divine dialectic, dialectic Yes and the eternal divine 
word. Barth has gone back from the dialectic Kierkegaard an- 
other, more closely resembling the dialectic Hegel, which the 
self-movement the absolute spirit proceeds beyond the antithesis, 
where had been arrested Kierkegaard, the synthesis, and ali- 
enation overcome reconciliation. Barth the Incarnation 
the clue the pattern all the works God, which are interpreted 
phases the execution his eternal purpose Jesus Christ. 
All the external acts God, creation, reconciliation, redemption, 
have their eternal ground internal divine act, which belongs 
the being and life God Father, Son, and Holy Spirit; for the 
Trinity means that the unity God embraces both selfhood and 
otherness. otherness the created world thus the image 
otherness which God has, rather is, originally himself; and 
the Incarnation the Son God not thought kenotic 
abdication divinity departure into exile but the fulfillment 
divinity, the realization possibility which grounded the 
essential nature God; for belongs the nature God 
both home and abroad. Barth insists that the Incarnation 
act the divine freedom and denies that God hither and 
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yon the dialectic his divine Nevertheless, the re- 
semblance the Hegelian dialectic unmistakable.” 

The inmost aspect, the decision-side, the internal act God 
which underlies all his external acts his gracious election (Gna- 
denwahl), which, accordingly, forms part the doctrine God. 
Barth’s dialectical interpretation the doctrine predestination 
marks his most radical departure from the tradition and the same 
times provides the best clue the pattern his thought. Accord- 
ing the traditional Calvinistic doctrine double predestination, 
God from all eternity elected some eternal life, and abandoned 
the rest everlasting damnation (“to the praise his glorious jus- 
the Westminster Confession puts it). Barth rejects this 
doctrine the ground that substitutes abstract God for the 
God who has revealed himself Christ, and abstract and arbitrary 
decree for the concrete act God’s grace Jesus Christ. insists 
that God’s eternal purpose made known Christ, and that 
the doctrine election must therefore interpreted Christologi- 
cally, according the statement Ephesians “he [God] has 
chosen him [Christ] before the foundation the 
have think the divine act election primarily the election 
Jesus Christ—and that two senses: Jesus Christ the electing 
God, the subject election, that expresses the eternal will 
which God has chosen gracious man. also the elect 
man, the object election, because the grace God which ex- 
presses his will, not only Immanuel, God with us, but also 
become man. The incarnate Christ, whom God binds himself 
man and man himself, the concrete embodiment election. 

Now while the decree, the traditional doctrine, frozen into 
static immobility, such way that God reduced the status 
his own executor,” Barth stresses the dynamic and dialectical charac- 
ter the divine election. real choice the part God. 
His Yes contains No, but overcomes it. choosing God 
with us, chooses not God without us. electing election 
rejects reprobation. What then about sin? Does the election 
grace mean that God’s judgment and wrath against sin are done 

philosophy Barth’s History Protestant Theology the Nineteenth Century (Die 
Protestantische Theologie Neunzehnten Jahrhundert, pp. 343-378) written with such 
gusto and conviction that impossible not detect certain congeniality thought” (op. 


cit., 218 f.). 
Calvin admits this many words, 16, 
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away? God rejects the reprobation man electing 
take upon himself. Christ God has assumed the burden and 
the guilt human sin and has himself become the reprobate man; 
has thereby taken the reprobation man away from him. Christ 
represents the victory grace over judgment, mercy over wrath, 
election over reprobation. Election and reprobation not stand 
side side like two equal alternatives; reprobation the negative 
obverse election; that which God said when said 
Yes the election grace. 

the face this would seem lead doctrine universal 
salvation. But Barth denies this, and certainly not his inten- 
tion teach apokatastasis. the application the doctrine the 
community and the individual every point concerned stress 
the dynamic actualism election. not static decree before 
which man can only stand helpless resignation. always free 
divine decision, which becomes effective free human decision. 
Human freedom, far from being incompatible with divine elec- 
tion, rather it; for only freedom can man 
choose what God chooses for him. But man free choose what 
God rejects? This the crucial difficulty the Augustinian con- 
cept freedom, which Barth employs. attempting solve his 
dialectic takes its most daring flight. 

Barth’s doctrine evil may described restatement the 
Augustinian doctrine terms dialectical ontology. inter- 
prets God’s act creation, which his covenant purpose sal- 
vation the inner meaning, itself act election. When God 
elected create, rejected non-existence non-being; and this 
the category which Barth assigns evil, for, since all that God has 
created declared good, clear that evil cannot any sense 
included God’s creative act. (das Nichtige); 
the alternative which God rejected and “‘scornfully dismissed” 
when chose create. Barth finds the concept the tohu wa- 
bohu Genesis which takes, not the description in- 
itial stage the process creation, but attempt express 
primitive mythological terms that condition the world over which 
God’s creative word not spoken, the which brought 
nothing God’s creative act (creatio nihilo). contrast 
the world which created God’s word, the world without God’s 
word hopelessly lacks existence, substantiality, and goodness. Yet 
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this does not mean that purely imaginary entity, like Meinong’s 
golden mountain. real, its own absurd way. the world 
the non-existent, the insubstantial, the no-good, forms, says 
Barth, the shadow which falls upon the world God did will create. 
the shadow its past, which God has banished, comes back 
fall upon the world whenever word, and with the real being 
the world, forgotten. For within the freedom the crea- 
ture that can reach out and return that state chaos which God 
has relegated fundamentally its the undeniable risk 
which God took with the venture creation—but one which 
did not need fear, because Creator equal dia- 
lectic Yes and God’s eternal election and creation determines 
the relation between the divine freedom and the human: man his 
creaturely freedom free elect that which God has rejected; but 
this does not mean that man can defeat God, because God Creator 
free maintain his rejection what man elects. Man free 
forget God’s word the world created and conjure its 
chaotic past, but God his superior freedom continues the 
Creator and stand his word the world. The chaos which 
sinful man his freedom would realize the present belongs fun- 
damentally the past; Barth puts it, the myth which God 
does not allow become reality. Sin possibility for man his 
where sin abounds, there grace more abounding.” 


The attempt which has been made here, the risk gross over- 
simplification, exhibit the chief formal features Barth’s thought 
designed bring out the fundamental which underlies 
his theological program and which may sometimes lost sight 
the vast expanses the Dogmatik. There nothing startling 
unique about it, sometimes supposed. has become common- 
place modern theology that the Biblical revelation not system 
abstract propositional truths, but, both form and substance, 


pp. 119 ff. may relevant mention here passionate devotion 
the music Mozart, which regards kind obligato his theology. 
Mozart the incomparable musician, because was composer the ordinary sense but 
the instrument through which God’s good creation found voice. Mozart heard—and 
music lets hear—what shall see the last day, the (eschatological) harmony creation, 
which all discords are resolved. writing Mozart, Barth becomes dithyrambic. Cf. 
pp. 337 ff. 
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history the acts God. Barth has only taken this more seri- 
ously than any other, and gone further than any other the quest 
theological form appropriate the nature its theme. 
one who has followed his work with serious attention can deny that 
has brought great deal illumination and clarification into 
obscure areas. Nevertheless, difficulties remain, and may per- 
tinent conclusion refer briefly two them. 

The first has with the dynamic actualism his thought, his 
preference for the categories act and event over those being and 
structure. While Barth’s intention may approved, may 
questioned whether can carried quite far attempts. 
The extreme position the Romans, where the concepts act were 
absolutized exclude those being altogether, somewhat 
modified the Dogmatik, where concepts being are posited 
and comprised those act. But this adequate? really 
compatible with the Incarnation? far Christology itself con- 
cerned, earlier tendency discount the historical life the in- 
carnate Christ has been overcome, some measure least. But 
regards the Church, there still tendency deny any continuous 
being the horizontal plane historical existence. The Church 
event which takes place, speak, only when the lightning 
divine grace strikes vertically from above, and apart from that has 
real existence. This how Barth pictured the Church the 
paper prepared for the Amsterdam Conference 1948, and his 
first approach the doctrine the Church the Dogmatik the pic- 
ture not materially altered, although here there emphasis 
the fact that the Church really when takes place, has real es- 
sence its The question whether Church con- 
ceived this highly actualistic way adequate the functions which 
Barth himself ascribes it, the Prolegomena, for example. Can 
the Church bear witness the word God unless has exist- 
ence apart from this function? Granted that nothing the re- 
sources the Church’s existence can ensure the effective discharge 
its function, does not follow that its existence coincides with its 
effective functioning. Even the essence apostolicity 
found the function rather than the person the apostle, 
still true that the apostle must exist person before can func- 
tion apostle. This points the second difficulty. 


pp. 726 ff. The section entitled “The Being the Church.” 
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The shift from dialectic God and man inner-divine dia- 
lectic marks the decisive step Barth’s effort assert the integrity 
theology over against philosophy. The question here whether 
the earlier form the dialectic, which was Kierkegaardian, anti- 
Hegelian, and, therefore, ultimately philosophical, did not express 
aspect the truth which danger being lost the later, more 
Christological and theological form it, viz., the polarity the re- 
lation between God and man which must recognized without 
prejudice the sovereignty grace. the Romans the polarity 
was recognized, even only one-sided way; the human was ne- 
gated before the divine, yet the same time was implicitly affirmed 
over against the divine. But the Dogmatik with its radical 
Christocentrism, creation purely instrumental redemption and 
has meaning, even being, apart from it; and man held 
firmly the embrace divine grace from the beginning his ex- 
istence—and indeed from all eternity—that never seems reach 
position from which can assume really free relation God. 
Barth seeks accord real place human freedom, noted; 
but the account gives the interplay the divine freedom and 
the human, fascinating is, strangely reminiscent cun- 
ning the not say the play cat and mouse. Man 
free say God, but since God has from all eternity said 
negation, man’s overruled Yes; the antithesis auf- 
gehoben the synthesis. The profoundly evangelical motive 
Barth’s thought evident here; his not only theology grace, 
but theology triumphant grace. This triumph, however, tends 
theology grace for theology crisis. The question then 
whether the dialectic the Romans, although belongs stage 
which Barth supposed have superseded, does not still provide 
corrective the dialectic the Dogmatik, and whether both 
them must not somehow combined higher synthesis, before 
can have theological dialectic that fully adequate its theme. 
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HEN Barth enters the heavenly gate first expects 
inquire after Wolfgang Amadeus and then per- 


haps after Augustine and Thomas, Luther and Calvin, and 
Schleiermacher.* The scope interest evident this personal con- 
fession hints the difficulty finding place for Karl Barth the 
theological filing system. Many have tried place him and have 
respectively called him Neo-Supernaturalist, Neo- 
Modernist, Christomonist,* and even Christomaniac. more gen- 
eral and less pungent, but perhaps more pertinent way, his theology 
has become known dialectical, kerygmatic,* simply theology 
the Word God.’ labels, however, frequently tell more 
about their authors than about Barth. times expressed cha- 
grin that many concerned themselves more with Barth than with the 
object for which sought win attention. seemed forget 
that all flesh grass, even Barth’s theology. Only the Word God 
shall stand forever. All Barth ever wanted say just that. 

For many, the cultural and political situation Europe the 
early twentieth century lends itself the background against which 
Barth’s theology can understood. ‘There much said for 
this approach. The Church many quarters had forgotten what 
means that God speaks. Little did she have say that was rele- 
vant puzzled generation. ‘The response Barth found those 
turbulent days was not altogether surprising. However, com- 
pletely misleading assume that his theology was desperation the- 
ology chiefly interested the cultural crisis Europe that day. 
was much concerned with the Yes God’s Word with its 
No, and exceedingly more with theology proper than with cultural 
crisis. 

Barth, Wolfgang Amadeus Mozart, Zollikon, 1956, 

Barth, Das Wort Gottes und die Theologie, Miinchen, 1925, 101. 

the list names Berkhouwer, The Triumph Grace, Grand Rapids, 

Walter Marshall Horton, Christian Theology, Ecumenical Approach, New York, 1955, 


72. 
Hugh Ross Mackintosh, Types Modern Theology, London, 1937, 263. 
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Nevertheless would inadvisable disregard the significance 
the crisis concept Barth’s theology. His writings have much 
say about crisis, especially about theology’s own crisis pertains 
the relationship between the theologian pastor and his Bible. 
The well-known situation the pastor working two desks his 
study, the historical-critical and the practical, was deplored many, 
but Barth made constructive effort make one desk out the two. 
Herein may find the strongest impetus which led Karl Barth 
put his hand the plow theology unusually determined way. 


PREACHING, AND THE BIBLE 


the Word helpful characterizing dominant feature 
gan his dogmatics with Doctrine the Word God.” The 
first volume, rewritten 1932, and much larger second volume, 
contain the presuppositions and have set the direction his dog- 
matic thinking under the Word God. Nevertheless the careful 
reader the Church Dogmatics will have noticed shift emphasis 
the number volumes increased. Hans Urs von Balthasar calls 
the replacement the core category God” with the core 
category Christ, God and correct pointing 
out that “Word God” not the most comprehensive category for 
the nature and content revelation. More comprehensive Jesus 
Christ, the Son, whom God has purposed sum all things 
heaven and earth. 

This pertinent observation should remem- 
bered that the first volume his dogmatics Barth claimed that 
the criterion theology past and future well the present, 
thus the essence the Church, which Jesus in- 
structive note that returns this thought the latest volume 
the Church Dogmatics outlines the nature the Church. 
have approached the thought again which stood immediately 
the beginning the prolegomena the axiom the Church Dog- 
matics anticipating all that followed: The being Jesus Christ 
the being the Church, determining her self-understanding, her 


Hans Urs von Balthasar, Karl Barth, Darstellung und Deutung seiner Theologie, 
1951, 124. 
Barth, The Doctrine the Word God, tr. Thompson, Edinburgh, 1936, 
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proclamation, her practice, her problems, well their solutions 
and also her 

Although terminological shift emphasis from the Word 
God Jesus Christ has taken place, would next impossible 
presume that Barth intended emphasize anything else than 
Jesus Christ when laid greater stress the Word God. 
his theology find variety viewpoints and features. seems 
inadvisable single out any particular one the feature the 
theme his thought. Recently Berkhouwer found the cen- 
tral motif Barth the triumph grace. Granted that such 
motif may central Barth connection with Christological 
concentration, may still held that there are numerous features 
his message accounting for number motifs, since has 
peculiar method. According him the subject-matter theology 
constant motion. always aims recapture the movement 
the subject-matter several outstanding This seems 
account for some the which more systematic 
thinkers deplore. Berkhouwer, for example, finds that Barth criti- 
cizes the apokatastasis doctrine, but that the consistency the criti- 
cism appears thwarted statements which point universal res- 
toration. However, could not this inconsistency well others 
mirror the inconsistencies the movement the Biblical subject- 
matter? that may, our special concern with Barth’s empha- 
sis the Word God should viewed the light this move- 
ment which constantly seeks adjust. 


Starting preacher. difficult understand Barth with- 
out considering that started preacher. During his pastorate 
was confronted, says, with the peculiar pastor’s problem, the 
The commentary Romans was originally his personal 
attempt come terms with the meaning preaching. Not 
“What’s the technique?” but “How can one preach was the 
question bothering him. saw the preacher predicament 
between the Scylla human life and the Charybdis the content 
the Bible. 

Why people There suffering, fate, radical 


Barth, Kirchliche Dogmatik, IV/2, Zollikon-Ziirich, 1955, 741. 

715. 

Karl Barth, Das Wort Gottes und die Theologie, Miinchen, 1925, 101. 
107. 
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evil, and death. Everything existing time subject chance, 
and nature silent. the face all man raises the question 
whether true that God present and that lovingly con- 
cerned with his creatures. What life? Whence does come? 
Whither does are questions people cannot answer 
for Death, the last things, time and eternity, are prob- 
lems for which people seek solutions Church. Even more, rather 
than solutions, they seek redemption. They yearn for God the 
redeemer their humanity. 

When Sunday morning comes with the ringing the bells there 
atmosphere expectation. The preacher the pulpit. 
There are the mysterious faces the people the pew, and there 
the mysterious Bible. This Barth’s starting point. The peo- 
ple the pew feel need, does the preacher. And the Bible 
people appear strange the preacher, and the Bible 
seems strange the people, not the preacher himself. This 
impossible situation. overcome the absolutely new event 
which death becomes life, eternity time, and God 
tion must take place and faith must respond. But how can revela- 
tion take proclamation God’s Word? so, what does 
this mean for the sermon? does God’s Word enter into the 
realm man? 


The centrality the Bible. Barth found new world the 
Bible which could find nowhere else, the world had 
many facets. was the creative history God, his kingly reign, 
and new beginning making all things new. There were the right 
thoughts God about man rather than the right thoughts man 
about God, and the finding man God rather than the finding 
God man. God was seen source life, Saviour, and 
Lord heaven. Above all there was the revelation that the heav- 
enly Father also God earth, that does not split life into 
hither and beyond, and that the redeemer every groaning 
creature well suffering mankind. God wants all all. 

The Bible taught Barth humility faith. Although religion 
might everyone’s business, not the faith the Bible. Paul, 
for example, one the Biblical men who sees and hears things 
which Barth felt were beyond his ken. Paul found more than 
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religion. whole Bible seemed contain concepts which 
could not discover other religions. There peculiar faithful- 
ness, steadfastness, patience, and waiting regards the non-psycho- 
logical, non-historical truth God. The Bible rather quiet about 
man’s religious experience. actually has only one interest, and 
that God himself. 

Two things seemed have impressed Barth his struggle with 
the mysterious book: (1) The unique world which contains, and 
(2) its exclusive interest God. Concentrating these two things, 
thought that the questions those coming Church might 
answered, but only after deepening man’s question increasing his 
suffering, revealing that suffers from God. 

The unique place which the Bible held the early stage Barth’s 
work may summarized the following propositions: (1) The 
Bible has peculiar object. (2) points the non-historical and 
non-psychological truth which God. (3) This pointing done 
the main the peculiar Not every figure, 
not each word the Bible does this pointing. (4) the task 
interpretation again and again discover the so-called 
line” and find the Word the many words. 

the early stage Barth’s work the centrality the Bible did 
not find expression any elaborate doctrine justifying explain- 
ing it. that time plainly had event-character. was ex- 
istential fact. Later on, especially the second volume the 
Church Dogmatics, Barth did arrive such doctrine, claiming 
relevance not only for the theologian, but for the entire Church. 
all significant respects this doctrine merely the formulation 
what the Bible had done him throughout his theological labors. 
had effectually asserted itself witness God’s revelation. 
witness men, yet witness which God asserts himself. 
Witness and God’s self-assertion are not identical. God only uses 
assert himself. Calling the Bible the norm merely the post 
factum acknowledgment the self-assertion God. The Church 
can only acknowledge that the Bible the critical norm already, not 
static identity witness and revelation, but God’s ever 
re-occurring act identification. God’s act act authority, 
and the Bible shares it. Originally only God authoritative, not 
the Bible, but God exercises his authority through the Bible. 
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image revelation the Church and, not least, far 
its human aspect concerned, the prototype human obedience. 
According its peculiar character does not have claim author. 
ity; owns it. 

These tenets guide Barth’s labors the latest volume his 
dogmatics. Bible asserts itself time and again asserted it- 
self the history the Church spite much maltreatment, 
neglect, and blindness the part Church The Bible 
has preserved and still preserves God’s people. Wherever God gath- 
ered them, was around the Bible, thus inspiring, illuminating, and 
guiding the minds men. The Word God was heard wherever 
the Bible made room for its hearing. 

can now arrive more precise description Barth’s theo- 
logical method. developed over almost two decades from his 
Romans the prolegomena the Church Dogmatics. The cri- 
terion theology the Word God three forms, revealed 
Jesus Christ, written the Bible, and proclaimed the ser- 
mon. difference the forms requires division labor 
exegesis and dogmatics. Through exegesis the Bible possible 
for the Church arrive appreciation the Word God 
entity standing over against her, which, course, with respect 
the Bible only past Word God. However, Barth just 
much concerned about the present reality the Word God, 
absolutely new overcoming the alienation preacher, peo- 
ple, and Bible. Thus dogmatics must deal with the Word God 
proclamation, critically examining the proclamation the Church 
measuring with the Word God the Bible, and preparing 
the way for new proclamation which possibly will conform more 
the Word God than past proclamation. Whenever Church proc- 
lamation conforms the Word God which the Bible bears wit- 
ness have dogma. individual dogmas the Church have 
critically examined the light the Biblical witness that they 
may also become dogma Church proclamation. 


II. AND INTERPRETATION 


The Word the words. Historica] criticism had left Barth 
and his generation with sense awe the presence history. 
Was this awe faith? Obviously the answer criti- 
cism was not sufficient. Left alone tore the Bible into 


Barth, Kirchliche Dogmatik, IV/2, 1955, pp. 762-764. 
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sand this point Barth set out inquire into the relation- 
ship the words the Word: What the subject-matter which 
the words answer his question deepened the 
cal-critical method and supplemented with concern for wholeness 
encompassing text and subject-matter. 

impossible this article show any detail the working 
this approach which comparatively well-known. should pos- 
sible, however, briefly sketch the subject-matter which Barth be- 
lieved have found experimented with his new approach. 
Also Romans heard the individual asking, this 
“Who Man seemed out focus, suffering from the inver- 
sion God and man, time and eternity. had destroyed his unity 
with God and made God one his equals. Now seeks relate 
himself God and posits himself over against 

Jesus Christ God acts restore the disrupted relationship. 
Apart from Christ there only judgment and destruction. 
God unknown, and the pronoun spells judgment. Jesus 
Christ, however, the unknown becomes known and the invisible be- 
comes visible: God does not stop say Yes Christ the 
new subject, the Ego the coming His death brings into 
being the void which man’s usurped independence longer ex- 
ists. This void pure beginning which cannot histori- 
cally psychologically observed. 

this context the subject-matter exegetical inquiry well de- 
scribed the following: “The things which are must seen 
though they were not order that the things which are not may 
called though they faith are what are not.” 
view faith God affirms those who are not. Time and 
again Barth refers the man who what are Jesus 
Christ, the risen Lord with whom are invisibly one faith, who 
the man, the individual, the soul, the body. stands 
place. the restoration the invisible union be- 
tween the creator and the 
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Romans Barth thus found more than human words, Word 
God, spoken human language, entrusted the lips Paul, yet 
independent all human words, judging them, but also redeeming 
them that they could serve channels divine did 
not all presume that had explained everything. the con- 
trary, felt that almost every verse left him with unexplained 
Nevertheless had sought find the subject-matter 
throughout and not disregard the more difficult passages. That 
attempt, not anything else, was least highly commendable the 
theological situation which was caught. 


The Word and the words. the progress his work Barth 
found necessary not only beyond strict historical criticism, 
but also correct Biblicism and the theory verbal inspiration. 
there had been any doubt what thought the nature 
the Biblical word the early stages his work, the rewritten first 
volume the Church Dogmatics made the point quite clear. The 
theological subject-matter must make itself relevant. This should 
have been implicitly clear from the commentary Romans, but 
now was formulated well-elaborated teaching, doctrine 
Holy Scripture the context comprehensive doctrine the 
Word the Word God become relevant more 
must take place than “repetition and transcription the vocabulary 
Biblical witness.” Something has said the Church. 
God has speak. The Church has right identify her own 
speaking the Biblical witness with God’s speaking. Her task 
recollect past revelation the hope that future revelation will 
take place. 

this point that the Bible becomes highly relevant. The 
Church can recollect past revelation only reflecting the Bible. 
Once God spoke the words the Bible; once Jesus Christ had 
been near, and the Holy Spirit had been reality. This, course, 
supposition faith, but the basis this supposition alone the 
recollecting mind the Church has hope that God will speak again 
using the Biblical words. Wherever God speaks the “Bible be- 
comes God’s Word the this speaking. 


pp. 269, 325. 

Karl Barth, The Doctrine the Word God, tr. Thompson, Edinburgh, 1936, 
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his Romans Barth felt that order ascertain the Word 
the words must come the point where could almost forget 
that was not the author the book interpreted, where 
would know the author well that could speak his name. 
However, that did not imply any magical power over the subject- 
matter. becomes manifest all, becomes manifest through 
itself, matter how thoroughly one explores the meaning one 
word how painstakingly one weaves together the meaning 
group words. The Word also not deposited the words. 
They are plainly human and perishable. The manifestation the 
Word act God uses the human word and unites himself 
it. 

The relationship the Word the words lies the core 
Barth’s thinking. provides the basis for the rejection Roman 
Catholic well Neo-Protestant The Word the self- 
manifesting subject-matter over which theology has control. 
Barth objects Roman and Neo-Protestantism be- 
cause both proceed though they had the theological subject-matter 
their disposal. Rather for him the Word sovereign and free 
form and re-form faith and doctrine ever anew. 


The Word the words. There slighting the words 
the idea that one should interpret the Bible though one were 
its author and the concept the sovereign freedom the Biblical 
subject-matter. Many have come regard the great exegetical pas- 
sages the Church Dogmatics Barth’s most instructive contribu- 
tion theology.” regards exegesis suggests greater appre- 
ciation the wholeness the words, their differentiation well 
their relationships, than historical criticism, Biblicism, and the 
theory verbal inspiration have shown. All words are tested 
their possible relationship the Word, Jesus Christ, and Barth em- 
phatically means all words. There quick discarding any 
word because does not immediately promote the Word. 
Miskotte has called this approach the all inclusive interpretation 
the entire 

For Barth the Bible choir quite different voices, often mu- 
tually independent, although their utterance rather 


29K. Miskotte, Die Erlaubnis Denken, Antwort, Karl Barth zum 
siebzigsten Geburtstag, Zollikon-Ziirich, 1956, 33. 
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Basically the utterance one: was Christ reconciling the 
world unto himself” (II Cor. what extent and what 
way, however, all Scriptures tell the one fact? Barth finds the 
answer minute, almost infinitely detailed, reflection Biblical 
words, sentences, passages, and books. its center the inter- 
pretation the Gospel story this reflection apparently based upon 
the conviction that the words are acts. The act Jesus Christ 
Word and his Word act. With respect the Word Jesus 
Christ must completely “drop the familiar distinctions between 
logos and ethos, speaking and doing, inasmuch they imply sepa- 
rations and devaluations setting one over against below the 
lest totally misunderstand his speaking and doing. 
What manifest the New the identity the Word 
and act Jesus Christ potentially not less real the Old Testa- 
ment Scriptures. 

Essential understanding Barth’s all inclusive exegetical 
concern his basic exegetical decision pertaining John 
The words are familiar. Verse same was the beginning 
with God,” Barth interprets this mean that Jesus, the incarnate 
one, was the beginning with God.* the basis this decision 
God’s act and Word must regarded one from creation the 
end. This opens the door view act and Word potentially one 
all words God’s covenant people. can thus interpret crea- 
tion already the basis thorough exegetical 
examination the Genesis story! All seeks establish the 
unity act from all eternity. 

This, course, has great implications for 
Hans-Joachim Kraus has summarized well: Any encounter be- 
tween God and man covenant history already contains the ful- 
filled final reality any act God: God’s act Jesus 
This truth must shine detailed exegesis will not shine 
all. All exegesis becomes retelling Bible history. knows 
that theological truth essentially historical and that reveals itself 

way through history. Consequently, can known only 
while accompanying its way through his ex- 

2nd ed., 1946, pp. 102-106. 

2nd ed., 1947, pp. 418-476. 

Hans-Joachim Kraus, Das Problem der Heilsgeschichte der “Kirchlichen Dogmatik,” 
Antwort, Karl Barth zum siebzigsten Geburtstag, Zollikon-Ziirich, 1956, 80. 
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egesis Barth accompanies God through history, that every single 
word becomes important for the purpose demonstrating the whole- 
ness God’s total work history. 


III. FROM AMONG BARTH’S PEERS 


Acceptance the Bible bloc? One the most refreshing 
winds blowing theological scene growing increasingly arid came 
from recent article Reinhold Niebuhr entitled “Literalism, In- 
dividualism and Billy Niebuhr claims that, accord- 
ing Barth, necessary accept the Scripture bloc.” 
Niebuhr’s point clear. However, there are exceptions Barth, 
say the least, which make bloc judgment such 
untenable. Barth not only sophisticated, Niebuhr points out 
with reference Barth’s use the terms Sage and Urgeschichte; 
places will plainly not accept Biblical witness as, for instance, the 
words Peter and Jude about fallen angels, neglect which Berk- 
houwer has noted with considerable dissatisfaction. 

Niebuhr’s point more explicitly that facts history should 
“exempted from historical scrutiny the name 
raises issue battle Barth fought long ago which found its lit- 
erary deposit the first volume the Church Dogmatics. made 
quite clear then that could not accept implication theo- 
logical honesty the relevance “the standards the whole world 
culture” (Niebuhr) for theology. flatly denied that the reality 
ascertainable culture encompasses the reality faith. 

Niebuhr has attacked one the basic presuppositions Barth’s 
theology. Barth was always eager point out that saw rea- 
son why culture should necessarily own the yardstick which the 
truth the Biblical witness should measured. One his her- 
meneutical axioms that the interpreter first ought listen what 
the text has say. can even far expect the possible 
forming the categories interpretation the text itself. His 
position can only understood from thought already expressed 
his Romans which claims that the things which are must seen 
though they were not order that the things which are not may 
called though they were. believes that there reality 
which uniquely creates the standards for judging it. Niebuhr seems 


Reinhold Niebuhr, Literalism, Individualism and Billy Graham, The Christian Cen- 
tury, vol. LXXIII, No. 21, May 23, 1956, 640. Compare with Niebuhr’s concept, 773 
IV/2 the Kirchliche Dogmatik. 
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assume were settled that the reality faith part onto- 
logical context and accessible all, whether they are believers 
not. this respect Barth made major contribution modern 
theology simply raising the question the nature the theo- 
logical subject-matter. After all what the standards modern 
culture teach the believer about the nature “the invasion the 
historical absolute word (Niebuhr). 

Dissociating Word and world? Even though the theological 
subject-matter may sui generis, still necessary face the 
inescapable issue relating this unique entity man and his world. 
Perhaps this not the crux the sermon, but lies right next 
it. well known that, according Barth, revelation creates its 
own point contact. understandable objection this view 
asks whether this does not mean throw the Biblical message 
man like stone. Paul Tillich has taught much this issue, 
and impressive that has been unwearied the cumbersome 
task analyzing the “situation” and its categories. the com- 
munication the message complex world helps keep 
from throwing too many stones. 

Obviously Barth does not want allow the become 
specific theme his theology. seems presuppose, however, 
that the message will able reach man situation not entirely 
unprepared. regards the Holy Spirit good friend com- 
mon sense. this respect has made another contribution 
modern theology proposing the ultimate kinship between man’s 
spirit and the Holy Spirit and between man’s logos and the divine 
Logos the unity God’s act. seeks view this kinship 
terms God’s revelation and not the basis general anthropol- 
ogy ontology. Although Tillich and Barth are far apart 
their respective premises, both could agree the relevance the 
for the message. Because different premises, however, 
they are required take different approaches. 

history not amenable The inquiry into the na- 
ture the theological subject-matter and its relation the world 
sooner later leads the question how revelation takes place. 
The simplest form this question is, What history from theo- 
logical point view? Actually only the other side the ques- 
tion dealing with the nature revelation. 


Karl Barth, Kirchliche Dogmatik, 1948, pp. 428, 431. 
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Rudolf Bultmann asked with respect Barth: What does mean 
question was specifically concerned with the res- 
urrection, but actually pertained the entire range theology. 
Bultmann complained that Barth positing historical events which 
cannot ascertained means the methods historical science. 
Bultmann himself has two concepts history, objectively ascertain- 
able history and existential history. Heinrich Ott has well 
pointed the twain never really meet Bultmann. Much 
the evangelical history has fall the wayside because does not 
prove acceptable objectively ascertainable history. Finally history 
both respects subject ontological framework which pre- 
judges what history can be. Especially Barth’s last two volumes 
his dogmatics are one great effort find category history which 
history and objectively ascertainable history not break apart. 
Thus another great problem theology posited anew: Whether 
there history which beyond the control ontology not 
oriented faith? 

From another viewpoint the area this problem has provided the 
field for Barth’s controversy with Catholicism. was circumscribed 
Hans Urs von Balthasar his well-known book. Here the 
problem the analogia entis versus the analogia fidei. core 
the problem the discussion between Balthasar and Barth lies the 
question whether there being, ever small and insignificant, 
which relatively independent the act God Jesus Christ 
avenue from man God and which thus might still claim signifi- 
cance for itself. far Barth concerned still reacts this 
problem with unequivocal: No! 


IV. REFLECTIONS FROM ONE AMONG 
THE YOUNGER GENERATION 


Barth, who the early stage his work was impressed the 
non-historical and non-psychological truth the Bible, gradually 
developed the tenet that the relationship between revelation and 
world should viewed the light revelation and faith. 
now seeking establish the unique quality God’s history. The 
positive contemporary significance his theology appears the fol- 
lowing propositions: (1) raises the issue the special nature 


Rudolf Bultmann, “Das Problem der Hermeneutik,” Glauben und Verstehen, vol. 
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theological subject-matter. (2) constant reminder the 
Church’s responsibility for the entire covenant-history God’s peo- 
ple recorded the Bible. (3) catholic, opening these is- 
sues not only for inner-Protestant, but also for Protestant-Catholic 
discussion. 

Inquiring into the nature the unity seek, are learning 
what difficulties focus those points. How much group prejudice 
still left among Christians? How much the Bible still only the 
religion Protestants? Just who Jesus Christ? possible 
discover the wholeness among the covenant people, their book, and 
their These are potent questions. Barth certainly not the 
only one who raising them, but voices them with greater vigor 
and circumspection. His quest for the subject revelation and its 
nature unequalled its intensity and catholic challenge. 

The axiom theological formulation Barth’s vast dogmatical 
work applied every can summed few words: 
“The Word waits for the words the prophets and apostles. 
this sense Holy Scripture the source and the guiding-principle 
all Christian doctrine and exposition which claims preach the 
Word God the basis the revelation Broken down 
into its components the axiom may regarded threefold: (1) The 
Word must manifest itself the words. (2) The meaning the 
Word the words must ascertained and re-thought. (3) The 
meaning must translated into contemporary thought patterns. 
From Barth’s work clear that the process the traditional and 
contemporary language the Church has critically examined. 
Barth has considerable hopes that the application the above 
axiom the two desks the pastor’s study will become one, and that 
the exegete and the dogmatician will live effectively together per- 
sonal union. 

this respect finally Barth makes another important contribution 
present-day theology. major work, the Church Dogmatics, 
constantly asks, implicitly well explicitly, whether not Prot- 
estantism still needs dogmatics. deepening the historical-critical 
method, correcting Biblicism and the theory verbal inspiration, 
and emphasizing the coherence all Biblical words points 
necessary agreement between the Word God and proclamation, 
word truth and authority for the Church. Are obligated 
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search for such word? Barth seems think and thus devel- 
ops not merely systematic but predominantly dogmatical theology. 


What Although may have the highest regard 
for the force with which Barth tackles the great issues, may still 
have difficulty understanding some his solutions. Acknowledg- 
ing his great effort arrive genuine theological concept his- 
tory, still wonder whether the historical remains historical his 
concept. His exegesis should make that clear. Unfortunately the 
exegesis frequently systematically prejudged. For example, 
exegetically self-evident that the only way understand John 
view Jesus integral the beginning? Some systematic con- 
siderations may want venture forth that far. Nevertheless there 
new beginning Jesus that not limited its unique occur- 
rence How could speak new creation already 
were the prius the not time. historical events 
should truly historical, ought they not have temporal bounds? 
Concretely: Was there not when Jesus Nazareth was not? 
What meaning does the history salvation have time has ac- 
tually long before eternity? Does Barth’s category 
history leave room for the historically unique, for the really new? 

There also problem with respect the historical character 
the Biblical language. Barth himself has taught us, least axiomati- 
cally, much about the veiling about the unveiling the Biblical 
word. However, what about the veiling the Church Dogmatics? 
Are there not instances where the mystery seems become trans- 
parent that almost disappears? Who has known the mind the 
Lord? Are there not passages his doctrine election where 
Barth seems know the mind the Lord slightly more than Paul? 
unqualifiedly clear that Jesus Christ the electing 
deed, the Deus absconditus the Deus revelatus, but does revelation 
abolish the absconditus? not have this treasure earthen 
not see through glass the thick 
God’s kingdom hastening. There nothing particu- 
larly virtuous intriguing about the darkness. only question 


43a Barth himself emphatically pronounces, “The veil thick. not possess the 
Word God otherwise than the mystery its (The Doctrine the Word 
God, tr. Thompson, Edinburgh, 1936, 188). Nevertheless what does this empha- 
sis imply regards the historical character the Biblical language? Barth can say strong 
words about the “hiddeness” Jesus Christ, as, for instance, Kirchliche Dogmatik, IV/2, 
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Can have faith without religion? The believer simul 
peccator. Can there thus faith without religion? Not 
that possibility knowing the Word God should ascribed 
the religious let the Word God make itself known; 
let create faith, its own point contact; will still enveloped 
together with faith religion. Applying the terms Chalcedon 
the man faith and the Word God, could say that Barth 
emphasizes slightly more the “without division, without separation” 
than the confusion, without change.” ‘There seems 
trend towards purism faith Barth which tends slight the 
deep involvement the divine that darkness” which 
religion also part. 

The claim made that man’s darkness can turn into light. How- 
ever, can see stick dipped the water only broken 
faith the Biblical word and any believer’s perception 
the Word God can conform it, but that which conforms 
deeply embedded the history the universal religious quest. 
The many parallels prove True enough, and yet 
the stick “completely unbroken.” Nevertheless are 
aware only its broken form. should interested 
the stick,” and that primarily, but should not also 
become very open for the mystery the religious Why does 
God not despise the very inadequate myths religious quest 
vehicles his truth? Could the mystery the quest not help 
see how deeply are involved common human predica- 
ment and common human hope? Was merely chance which 
brought the religious quest man and revelation together? Can 
religion also have positive meaning for faith long our theology 


see salvation. However, does Barth always take the “hiddeness” into account throughout the 
theological enterprise? 

Hermann Diem Dogmatik, Miinchen, 1955, suggests, since according Barth Biblical 
truth and historical truth should not fall apart, that should also able ascertain theo- 
logical truth historically and thus entitled beyond the Biblical texts (p. 
cause the “hiddeness” Jesus Christ also historically conditioned, should not hesitate 
whatever can means historical research throw more light the person 
Jesus Christ. The demand that should entitled beyond the texts historical 
research valid. 

Karl Barth, The Doctrine the Word God, tr. Thompson, Edinburgh, 1936, 
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quaerens fidem? ‘There was time when there was 
warranted fear that, for all the explanation the things faith 
terms reason, faith would explained away. Now for all the 
emphasis faith there tendency not concerned about what 
all this means terms reason that longer know what 
are doing so-called faith because are unable give account 
rational terms. This not much criticism Barth, 
who well able explain rational terms, need be, having gone 
through the struggle with reason himself. rather concern for 
the following generations which have not really known the days 
reason theology. What need not much 
fidelity the standards modern culture the ability explain 
ourselves rational beings and then also others what are 
doing faith. From Barth can learn that the reality faith 
cannot historically and psychologically ascertained. Neverthe- 
less least this negative insight historically and psychologically 
ascertainable. What its meaning for man mysterious uni- 
Whether the answer calls for demythologizing the Christian 
message seems not absolutely certain, but undoubtedly will require 
some hard thinking. 

the celebration Barth’s seventieth birthday the theological 
faculty Basel University, Lukas Vischer, young Swiss pastor and 
theologian, presented Barth with old candlestick whose shade 
has picture When the candle burns the pic- 
ture lights up. This most happy comment how some the 
younger generation feel about Barth. The great problems Neo- 
Protestantism still exist truly are modern men. 
work does not free from seeking our own solutions, but lights 
our way. 


Basler Nachrichten, Beilage Nr. 199, May 14, 1956. 
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course Protestant theology our time took sharp turn 

the year 1919 with the publication commentary 

Paul’s letter the Romans. The author was young and 
little known pastor village church Switzerland. Barth 
now his seventy-first year and has just retired from the professor- 
ship theology the University Basel. feverishly work, 
race against time, trying complete monumental work the 
foundations and substance theology the tradition the Refor- 
mation. volumes eight large and separate books have al- 
ready been published. The first two parts Volume Four have also 
appeared; and least two more parts, together with Volume Five 
and its subdivisions are projected. Happily this continuing work 
will done connection with ongoing lectures the University 
for what one can only hope will indefinite period. Owing 
the range, thoroughness, and penetration its theological analysis, 
Barth’s Kirchliche Dogmatik has been compared the Summa Theo- 
logica Thomas Aquinas. Although Barth has written volumi- 


nously, both books and articles, the Kirchliche Dogmatik, 


and the six editions through which the Commentary Romans has 
passed, that offer the clearest and most reliable guide the substance 
and the development his thought.’ 


There are two early passages which provide illuminating clue 
what Barth thought was doing when began his theological 


This discussion revision what was first prepared and delivered lecture 
the William Cooper Foundation Swarthmore College, Swarthmore, Pennsylvania, 
March, 1953. 

Hereinafter, references these works will indicated follows: Der Roemerbrief 
(Commentary the the Romans), 2nd-5th editions, Munich: Chr. Kaiser, 1922-29, 
the abbreviation Rb, denoting the fifth edition; Die Kirchliche Dogmatik (Church Dog- 
matics), the abbreviation KD, followed the volume, and the year 
1932 was published Munich Chr. Kaiser; beginning with I/2, 1938 and including 
IV/2, 1955, the volumes have been published the Evangelische Buchhandlung, 
Zollikon. KD, has been translated into English Thompson under the title The 
Doctrine the Word God, Edinburgh, Clarke, 1936. has been translated into 
English Sir Edwin Hoskyns, London, Oxford, 1933. 
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labors, and why felt that theology had turn sharply from its 
previous course. “May I,” Barth asks, brief personal ex- 
ology. was not really mine, sure, but that unforgotten 
teacher Wilhelm Herrmann, grafted upon the principles which had 
learned native home—the principles those Reformed 
Churches which today represent and honored represent 
official capacity. Once the ministry, found myself growing away 
from these theological habits thought and being forced back more 
and more upon the specific minister’s problem, the sermon. sought 
find way between the problem human life the one hand, 
and the content the Bible the other. minister wanted 
speak the people the infinite contradiction their life, but 
speak the less infinite message the Bible, which was much 
riddle life finally went work upon the Epistle the 
Romans, which first was only essay help know 
own mind. Naturally and evidently there are many subjects men- 
tioned the book but you will best understand when you 
hear through all, the minister’s question: What preaching?—not, 
How does one it? but, How can one Contained there 
reflection the light, though not the light itself, toward which 
saw that was pointed and wished point. And there grew what 
threatens now broaden out somewhat into ‘my theology’ or, let 
say, ‘corrective theology.’ 

theology which does not serve the Church bringing the Bible 
life the midst human life actually lived true the- 
ology and must corrected. serves the Church because 
the Church the place where the new and Biblical possibility life 
occurs. And “the need and the promise Christian preaching,” 
Barth calls his essay, that this possibility new life should always 
real possibility and real event. True the central re- 
discovery the Protestant Reformation, Barth’s initial and primary 
concern was and has been with the living Bible the living Church. 
result this concern, and contrary plan, found himself the 
initiator corrective theology which envisaged kind 
marginal note, gloss which loses its meaning the moment 

2“The Need and Promise Christian Preaching,” address delivered ministers’ meet- 


ing, July, 1922, The Word God and the Word Man, translated Douglas Horton, 
Boston: The Pilgrim Press, 1928, pp. 100, 101, 103. 
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becomes more than note and takes space new theology next 
the 

The other passage shows that Barth was not unaware his own 
exposure this danger new theology. shows too that al- 
though set out not write new theology, and above all, not 
found school, was, nevertheless, prepared accept the theologi- 
cal responsibility implicit his concern for the living word the 
living Church. say, conclusion,” Barth wrote the Pref- 
ace his first and now long supplanted attempt systematic elabo- 
ration what had written the Commentary Romans, “one 
necessary for those among previous friends who have taken and 
will take hard that seem the road towards becoming 
theologian. They will perhaps remind the beginning 
address “The Need and Promise Christian Preaching’ 
1922, and will reproach with the charge that this volume 
obviously going beyond the marginal and corrective theology that 
address new theology own. They will perhaps say that 
the ‘peril orthodoxy’ which, well known, many have long seen 
over head has now transparently overtaken me. They will 
perhaps complain that the Springtime the ‘Reformation gospel’ 
which six years ago they found possible somewhat loudly cele- 
brate, has been followed all too rapidly dubious Autumn and 
that have certainly become own enemy. What shall reply 
them? Asa look back upon course, seem myself one who, 
ascending the dark stair case church tower and trying steady 
himself, reached for the banister, but got hold the bell rope instead. 
his horror, had then listen what the great bell had 
sounded over him and not over him alone. had not wished 
this. Neither can he, nor does wish recall it. has been 
struck the event and will continue his ascent best may. 

previous labors have here and there had the effect mar- 
ginal note and corrective, such cannot have been purpose 
not feel myself justified taking the prophet’s mantle 
and persist pioneer, role which many momentarily be- 
lieved cast and would, for their own joy and comfort, like 
must take the unhappy risk which every theologian must take, 
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namely, that seem ‘to make theology’ out the Word God, 
out the truth and reality God’s kingdom. have, however, 
never been aware doing anything else but pursuing theology—is 
old? the Word God spoke for itself, did not 
speak, according God willed. 

have since the Commentary Romans, just before it, gone 
own way the world. ‘That meant for simply and concretely 
that had study and busy myself with Christian theology 
without asking myself what might come Therefore, may 
least ask whether those who are now shocked ever 
understood that did not then, and not now wish pull the bell 
rope; whether they ever understood that never shared the griping 
against ‘orthodoxy’ and ‘scholasticism’ (though did occasionally 
this other respects with the wolves)? Will the bell sound 
another peal this time? What Why have ask 
about And why readers? can only ask friends 
now then busy themselves with the problems, which, now 
then, are quite earthly 

must admitted that the voluminous pre-occupation this 
“ordinary with the earthly obscures for 
the casual, and even careful, reader the Roemerbrief and the 
Kirchliche Dogmatik, the bell-rope and corrective character this 
“new Whether not Barth desired it, there can 
little doubt that since the pealing the bell, Protestant thought 
could longer continue upon its previous way; could not, indeed, 
avoid fundamental re-orientation. Both its polemical and its 
constructive content, the theology Karl Barth has broken fresh 
ground for theological thinking the tradition the Reformation. 

Insofar the term points both the tradition 
the Reformation and this ground for theological think- 
ing,” may said correctly applied what has happened 
contemporary Protestant thought consequence the work 
Karl Barth and his principal associates. Orthodoxy the concern 
for and the formulation doctrine for the sake 
the reliable guidance the Christian mind and the Christian 
Church. This does not mean that departures from orthodoxy, 
known heresy, have not been fruitful the development the- 
ology. Indeed heresies have been the creative catalysts orthodoxy. 


Christliche Dogmatik, Munchen: Chr. Kaiser, 1927, Preface, pp. ix, 
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paraphrase apt remark Reinhold Niebuhr’s, “every truth 
has come riding into the field inquiry upon the back some 
Nevertheless every responsible theology aims orthodoxy; 
and the theology exception the rule. Even 
theological liberalism exception the rule. Theological lib- 
eralism protest against the sterile rigidity orthodoxy which 
took the quite necessary and proper form liberating and liberal 
movement for the sake the reliable guidance the Christian mind 
and the Christian Church the the way think 
about the Christian faith. Liberalism found orthodoxy heavily 
burdened with stagnation that rejected the term. Similarly Barth 
and his associates rejected liberalism because they regarded mis- 
leading the Christian mind was the orthodoxy which they joined 
the liberals repudiating. 

thus term which denotes the historical posi- 
tion Barth’s re-orientation the course Protestant theology. 
The term (in far not mere slogan) belongs historical, 
rather than doctrinal systematic theology. Indeed from doc- 
trinal systematic point view, the phrase Crisis” 
more appropriately denotes what Barth and his associates are trying 
say than does the term Nevertheless from 
historical point view, the theologians crisis, and all those whose 
theological thinking has been shaped their work, may said 
the following positive sense. Neo-orthodoxy 
the theological movement contemporary Protestanism which 
seeks correct both liberalism and the orthodoxy against which lib- 
eralism rightly protested, return and contemporary 
interpretation the fundamental and formative significance the 
Bible the theology the sixteenth century Reformers, chiefly 
Luther and Calvin. Neo-orthodoxy means that impossible 
rightly guide the Christian mind and the Christian Church our 
day without taking seriously the creative significance Protestant 
liberalism; that necessary make the return the Reformation 
which liberalism wanted make, differently than liberalism did; 


The theologians crisis themselves prefer different designation still. have often 
been asked,” says Emil Brunner, “what the ‘Dialectical Theology’ really driving at. The 
question can easily answered. seeking declare the Word the Bible the world. 
further asked why called ‘the Dialectical Theology’ ‘the Theology Crisis, 
the answer not simple. Neither Barth nor nor any other member our group has 
conferred this title. Our only possible name for would ‘the Theology the Bible 
‘Christian Theology.’” Emil Brunner, The Word and the World, New York: 
1931, 
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that authentic orthodoxy always what the Reformers recognized 
be, namely, the exposition the theology the Bible such 
way give critical and creative meaning the contemporary 
situation and the individual who can only live that and 
other situation. word, neo-orthodoxy the corrective theology 
required the living Word the living Church world which 
new possibilities meaning and behavior are always emerging the 
edge those possibilities which have become old and have played 
out. every scribe who has been trained for the kingdom 
heaven like householder who brings out his treasure what 
new and what old And one puts new wine into old 
wineskins; does, the wine will burst the skins, and the wine 
lost, and are the skins.” 

may objected that the vigorous polemic against liberalism 
the theologians crisis scarcely bears out this mellower 
tion the relations between these two trends contemporary Pro- 
testant thought. The reply that one the marks the changing 
course neo-orthodoxy its revised regard for the liberal move- 
ment, revision which was explicitly foreshadowed Barth’s early 
writing. The most moving case point Barth’s appraisal his 
esteemed theological teacher Wilhelm Herrmann. Barth recalls the 
panegyric Gregory Thaumaturgus upon Origen the model 
his own esteem for and departure from his unforgettable theological 
master. was,” says Barth, “the theological teacher 
student days came Marburg already convinced Mar- 
burger. And when, the day which began first pastoral 
ministry, five minutes before was enter the pulpit, the mail 
brought the new fourth edition the Ethics gift from the 
author, regarded this coincidence consecration the entire 
future. Was self-deceived? cannot deny that through the years 
have become somewhat peculiar But gen- 
uine conversion away from Herrmann, could never inwardly con- 
cede, could not even today. What really means the 
real disciple real master, general, and theology particular, 
finds yet unanimity among scholars. see it, means that 
received from Herrmann something fundamental, that thought 
out all its consequences, required afterwards say almost 


Matthew 13: 52; Mark 22. RSV. Unless otherwise noted, all Biblical references are 
the Revised Standard Version. 
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everything completely differently, and eventually even interpret 
differently that fundamental principle itself. The last direct 
contact that had with Wilhelm Herrmann was 1918, also kind 
dedication. carried the laconic remark: ‘Nevertheless, with 
kindest regards from Certainly from the inside 
—from inside Barth’s epoch-making theology, which has shaped the 
thought his principal associates and many more—neo-orthodoxy 
the theological elaboration this Nevertheless! Orthodox?—yes! 
—in the sense which Herrmann, the theological fountainhead 
contemporary liberalism, especially the United States, wrestled 
bring life the sola gratia—sola fide the fides salvifica the Re- 
formation! Nevertheless neo-orthodox!—in the sense that what 
Herrmann wanted most say, and indeed, what the Reformers them- 
selves wanted most and most truly say, had, just that account, 
said new and different way! 

The Neo-orthodox movement Protestant thought thus com- 
mitted its corrective character changing course. Despite the 
polemical vigor and theological bulk over three decades accu- 
mulating literature, the movement cannot said have settled 
down into ready-made and rounded-out theology. This the cen- 
tral thesis this essay. supported, the one hand, the de- 
veloping substance Barth’s own thought; and the other hand, 
the several lines emphasis and debate among the theologians 
crisis themselves and those whose theological writing has been 
influenced the theology crisis. 


CHANGING BARTH 


Whatever may the judgment future historians Christian 
thought about the theology Karl Barth, the present judgment must 
this: Barth the most consistent Christological theologian the 
Church. This does not mean that his theology consistent. Nor 
does mean that other theologians have not been Christological. 
What means that other theologian the Church has been 
steadily determined his theological thinking with mind single 
the fact that Jesus Nazareth lived, died, was raised from the 
dead, and, the words the oldest the Church’s creeds, 
the right hand the Father; and shall come again with glory, 
judge both the quick and the dead; whose kingdom shall have 


Karl Barth, Die Theologie und die Kirche, Munchen: Chr. Kaiser, 1928, pp. 240 
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The theology Karl Barth unique because the persist- 
ence and comprehensiveness with which has pursued the explo- 
ration and the implications this Christological faith for the mind 
and the life the Church. St. Thomas really the only theologian 
whose work comparable steadfastness and range, and aim. 
But the pattern different between Barth and St. Thomas the 
competence similar. And the pattern, course, decisive. For 
theology, other disciplines knowledge and communica- 
tion, old and tested maxim the mind applies: duo dicunt 
idem, non est 

Barth sees it, the Christological faith the Church requires 
Christo-centric theology. Christo-centric theology changes funda- 
mentally what central and what peripheral the relations be- 
tween God and man; changes also the interpretation man’s 
edge God; and changes the nature theology itself. look 
each these alterations turn, shall acquire both some under- 
standing the formative conceptions with which Barth works and 
some understanding the ways which his thought has changed 
the course its elaboration. 


(1) Christo-centric theology changes what central and what 
peripheral the relations between God and man 


such theology man’s search for God becomes peripheral; God’s 
search for man becomes central. The peripheral always fraught 
with distortion and leads idolatry. The central full recon- 
ciliation and leads the truth that makes men free. The “gospel 
concerning Jesus Christ our whose claims Paul the 
Apostle pressed upon the Christians the congregation Rome, 
“does not involve the propagation personal conviction: the 
‘Name the Lord’ must come light, sign the truth, the 
people that walk darkness. The Roman Christians now also stand 
within the circle cast the light this sign the truth They 
stand, and they should stand, upon the foundation new relation 


The Niceno-Contantinopolitan Creed its eastern form the oldest conciliar statement 
the faith the Christian Church, adopted the Council Consantinople A.D. 381. 
More familiarly known “The Nicene Creed,” the symbol the only one the so-called 
ecumenical creeds the Church which acknowledged and used today Greek Orthodox, 
Roman Catholic, and Protestant Churches. Cf. Schaff, Philip, Creeds Christendom, New 
York: Harpers, Vol. pp. ff. 

Literally translated, “If two say the same, not the same.” origin the maxim 
obscure. 

10Romans 
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between God and the world, objectively established Christ; under 
his grace and his peace (5:1f.). This the beginning and 
the end and the content the letter the this 
really the beginning and the end and the content Barth’s theology. 
Three years later the meaning this new relation between God and 
the world objectively established Christ came more sharply into 
focus. Christ our Lord,” Barth wrote the greatly revised 
edition the Commentary, “this the Gospel salvation, this 
the meaning history. this name, two worlds meet and separate, 
two levels intersect, known level, and unknown one. The 
known level the world the ‘flesh,’ created God but fallen from 
its original oneness with God, and therefore need salvation. 
This the world men, time, and things; our world. This 
known level intersected another, unknown level; from the world 
the Father, the world the original creation and ultimate re- 
demption The recognition the point intersection not 
self-evident. The point which the intersection and will 
recognized Jesus, Jesus Nazareth, the ‘historical’ Jesus. 
‘Jesus’ historical event [historische means the 
point separation between the world which know and another 
and unknown world Thus the years are once the time 
revelation and the time discovery.” 

The reader who pauses long enough this point intersection 
really take Barth’s meaning will find the main accents Barth’s 
thought easier grasp than did many his early critics. When 
Barth talked about God the Other,” did not—as those 
who read too quickly were too quick proclaim—destroy for man 
the possibility knowing God. the contrary, the conception 
God the “wholly (der ganz Andere) expressed the sovereign 
freedom God, first all himself his relations with men and 
the world. And then, the Other,” God’s initiative, not 
only effecting man’s salvation, but any human knowledge 
him, could meaningfully affirmed and sustained. The “wholly 
God provides, the Commentary Romans, the founda- 
tion for the radical juxtaposition grace and faith which unhinged 
the Church the sixteenth century and made the Bible come alive 
the recovery the Reformers the dynamic thrust and content 
the Gospel. the Kirchliche Dogmatik, the Other” 


Der Roemerbrief, Bern: Baeschlin, 1919, 
Rb, 
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God becomes the God free and sovereign grace. This grace 
“pure (actus purus), acted (begotten) and known the self- 
communication the Divine Consequently, and basic 
opposition Roman Catholic thought, God not known the First 
Truth, not the ground all being (Being act), but the 
is, who is, the act His revelation What 
makes God, God: the divine self-hood and discreteness [Selbstheit 
und the essentia essence God—will encoun- 
tered either there where God deals with Lord and Savior, not 
all.” God, known this way, can brought under 
propositional formulation, the sentence would read: who 
freely 

Similarly, when Jesus the intersection” for the 
edge God and faith him, the relations between God and man 
are relations crisis. When Barth talked about crisis, did not 
mean that men lived, and were living, uninterrupted 
dither, the “fever pitch,” were, diseased and dying exist- 
ence. Nor did mean that God’s activity the world time and 
space and things was kind hit and run game, according which 
God had already disappeared get ready for the next blow, the 
time man had arrived the scene the crash. true that the 
Commentary Romans, Barth excavates deep gulf between God 
and man. But the chasm not unbridged. With Barth, with 
Saint Paul, Romans does follow Romans succession which 
not very great arithmetical but immense theological significance. 
The theological significance that the crisis human existence 
not man’s inability search and find out God. The crisis due 
not man’s impotence but God’s attack. God’s attack upon man 
and the world Jesus Nazareth act pursuit judgment 
and redemption. Every previous possibility living and thinking 
and believing shut behind the inexorable barriers futility and 
death. But these barriers are inexorable precisely because God has 
broken through them from the other side. The crisis human ex- 
istence crisis the attempt live freely” 
between the “great negative possibility” submission and the great 

1/1, 1982, pp. 

Ibid., pp. 323 II/1, 1940, pp. 306 ff. 


pp. 288 ff. 
pp. 459-510. 
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shall stand before the judgment seat ‘God,’ because this the criti- 
cal truth under which stand, namely that God who elects 
rejects, therefore, the ‘strong’ (those who are ‘elect’) have not the 
slightest advantage over the ‘weak’ (those who are rejected). 
the faithfulness God that faith justifies. the knowledge 
God that human knowledge true. God’s hope that 
are saved hope. the love God that love the incom- 
prehensible Thus, the crisis human existence the de- 
cision man look steadily life from the view” 
(Kierkegaard) Jesus Christ and follow what note- 
worthy that the Kirchliche Dogmatik, the conception crisis 
conspicuous for its Barth’s systematic theology, the 
accent falls upon what the Church has say about God’s redemptive 
sovereignty, active and known the world and through his self- 
revelation Jesus Christ. There striking movement thought 
these volumes away from negation towards affirmation. The most 
vivid instance is, perhaps, the shift from the rigor the divine judg- 
ment with its implicit particularism the universalism the divine 
favor and through the divine judgment.” But Barth himself 
says, are some who are trying track down the secret the 
alleged real shift that have undergone, say, between 1932 and 
have gradually (always, however, still for debate’ [‘freudvoll 
zum come deeper and deeper understanding the affir- 
mations which and with which man can live and 


(2) Christo-centric theology changes the interpretation 
man’s knowledge God 


The affirmations which and with which man can live and 


are based upon the knowledge faith. Christian theology has, 
the main, always insisted that faith was special kind knowledge. 
such, faith could opposed other kinds knowledge, but 
never was the antithesis knowledge itself. From the beginning 
systematic reflection upon the world, the governing role acquiring 


498. 

This particularly notable the anthropology, III/2, 1948. Although have not 
checked detail, think the word “crisis” does not appear the Dogmatik all the 
sense which the term used the Commentary Romans. 

KD, 1942; for instance the passage 35. 

KD, 1951, ix. 
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and organizing knowledge has been assigned human reason. Con- 
sequently there has been perennial tension theology between the 
claims faith and the claims reason knowledge. 

Barth has followed the main line the theological tradition 
insisting that faith knowledge. But has broken more sharply 
with the tradition than any his predecessors the way which 
relates the claims faith the claims reason the determi- 
nation what man can know and say about the ways God. 

The knowledge faith not direct immediate knowledge 
God and his ways. According Barth (and the theologians 
crisis), faith responding recta cognitio Dei 
obedentia nascitur (all true knowledge God born obedi- 
ence), said Calvin.** And Barth approvingly quotes this remark 
support his own insistence that “faith human action deter- 
mined Jesus Christ, God’s gracious concern 
for the thin line which makes all the difference 
the world between Barth, following the Reformers, and St. Thomas, 
following Augustine. togetherness God and man 
the knowledge faith) not togetherness the same level 
makes sense insist upon human self-determination 
‘somehow’ and even dialectically over against the determina- 
tion man through the action God. Human self-determination, 
precisely determination subordinate determination God 
terminative action, impossible that human self-determination 
should displace the determinative action God, Pelagius wished; 
that there should co-operative relation between the two, 
the Semi-Pelagians wished; Augustine desired, that God’s de- 
terminative action and man’s self-determination should secretly 

Barth believes that possible and necessary interpret the 
knowledge faith quite strictly with reference the fact that God 
communicates himself his Word. God has communicated him- 
self; and continues so. Obviously such interpretation 
could expected raise the cry intellectus from the 


Brunner cites Kierkegaard’s statement that “the position that God can known di- 

John Calvin, Institutio Religionis Christianae, 

KD, 1932, pp. 16-17. 

208. The parenthesis mine. For Barth’s fully developed critique Au- 
gustine this point, cf. the essay Zur Lehre vom heiligen Geist, Zwischen den Zeiten, 
Beiheft Nr. Munich: Chr. Kaiser, 1930, pp. ff. 
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Pelagians, the Semi-Pelagians, and the Augustinians. The objec- 
tion, however, beside the The epistemological theory de- 
veloped the Prolegomena Barth’s theology (KD, states 
scientific and systematic theological way, the position taken the 
Commentary Romans. that work Barth wrestling with the 
overwhelming reality God’s free and sovereign initiative deter- 
mining the human situation. The noetic character the Word 
God overshadowed the concern interpret the actuality the 
divine behavior. the Kirchliche Dogmatik the noetic character 
the Word God the foreground attention. But the closest 
possible connection maintained between the Word God ad- 
dress and the Word God deed. shall the human reason 
not operative the orbit the divine activity, into which the 
whole man has been drawn, and totally? The question not one 
the denial the human reason over against the recognition 
question recta cognitio, return Calvin’s phrase, true 
knowledge over against blind knowledge, what Luther would have 
called, bound over against “the fickle and autonomous 
(in Luther’s robust language, whoring reason”). 
business the reason is—not think God according its lights— 
but think God’s thoughts after him. 

come now one the most controversial aspects 
thought. And the point issue, Barth has made one the major 
changes his thinking. Whether the shift one position 
emphasis must remain moot point, least until the Kirchliche Dog- 
matik has been completed. much, any rate, plain already: 
there has been change emphasis which changes, say, the 
center gravity Barth’s theology. 

The point issue concerns Barth’s anthropology and specifically 
the interpretation the human side the knowledge God. How 
the knowledge God understood from the side man, the 
knower? 

The answer most consistently given this question the theo- 
logical tradition the answer natural theology. Natural theology 
declares that the possibility knowing God inherent human 
nature. Man’s very being requires this possibility, the knowledge 

Cf. KD, 1940, pp. where Barth discerningly shows that the charge sacri- 


ficium intellectus really applies those who wish interpret the knowledge God 
terms the knowledge man. 
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structure, capacity man which explains how man comes talk 
about God, know anything about him all. Usually this possi- 
bility man know God has been ascribed the human reason, 
although occasionally the accent has fallen upon human freedom. 
And the theological doctrine which has usually seemed best fitted 
support these claims natural theology the doctrine that man has 
been made the image God. 

Barth categorically rejects natural theology. The chief ground 
for this rejection that natural theology contradicts the Christo- 
logical foundation the Christian faith and the Christian Church. 
Natural theology has basis the Bible, and order pull the 
principal peg out from under the claim that does, Barth offers 
remarkably ingenious re-interpretation the traditional view the 
image But the main thrust Barth’s elaborate argument 
support his rejection natural theology directed against the 
conception the analogy being (analogia entis). The analogy 
being, Barth defines it, fact similarity between God and 
the creature, even the fallen world, and consequently, the pos- 
sibility applying (in the last analysis also ontologically) God 
and divine things, the presuppositions profane knowledge and 
experience.” This means that between God and man there 
continuing relationship previous and apart from self- 
revelation his Word. Besides being un-Christological and un- 
Biblical, this conception the keystone Roman Catholic theology, 
and thus especially inadmissible any theology that seeks faith- 
ful the fundamental insights the Reformation.” 

The rejection analogy being consistent with the sharp 
confrontation the God and man the 
human existence set out the Commentary Romans. And 
the whole steadily adhered throughout the Kirchliche Dog- 
matik. Nevertheless the latter work has unfolded, certain am- 
bivalences have crept into Barth’s theory knowledge which point, 
not change his thought, least impasse which cannot 
satisfactorily overcome without modification the initial in- 
transigence against natural theology. The clue these ambiva- 
lences supplied the relations between Christology and anthro- 
pology Barth’s thought. 

KD, 1945, 205 ff. 


KD, 1932, 
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understand God ‘from the side Barth wrote the 
Prolegomena, either essentially impossible procedure 
one which can only followed the form Christology, not, 
Christology Anthropology. But there way from Anthro- 
pology And the Prolegomena, this theological 
dictum strictly, even pragmatically applied. 

will recalled, that the Prolegomena, Barth sets out both his 
doctrine the Word God and his doctrine the Trinity. The 
doctrine the Word God the epistemological result theo- 
logical reflection upon quite pragmatic fact. the Christian 
Church preaching goes on, the basis the Bible. This verbal 
behavior either senseless action the central action the 
Church. Barth takes the view that the verbal behavior the 
Church central because the words the sermon and the words 
the Bible point and are based upon the verbal action self- 
communication Jesus Christ. the beginning was the Word, 
and the Word was with God, and the Word was God And the 
Word became flesh and dwelt among us, full grace and truth 

Common all three kinds speaking are the fact 
communication, and the fact communication and through 
action. What distinguishes the three kinds speaking the time 
occurrence and the fact that God’s act self-communication 
act self-disclosure living human and historical person, not 
vocalization syllables. the case the sermon and the 
Bible, God’s self-communication Jesus Christ pointed through 
the words and signs living human beings. There thus three- 
fold action divine self-communication which makes the Christian 
Church the Church. The several dynamic elements this action 
are distinguishable, yet inseparable; and exact correspondence 
with the content what God has made known concerning himself. 
doctrine the Word God its three-fold form,” Barth de- 
clares, the only analogy the doctrine which will concern 
fundamentally the exposition the meaning revelation, 
namely, the doctrine the tri-unity The focal point 
the way God makes himself known and what makes known 
about himself Jesus Christ. And the epistemological consequence 
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KD, I/1, 124-125. Cf. also 1940, 73. 
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that God can known, and fact known, only through his 
Word. the Word God heard and received men can 
recognized themselves and others only through faith. 
say the same thing when say, through the Holy Spirit 
course, the Word God always actual quite definite human ex- 
periences, attitudes, and thoughts, but its own power and dignity, 
and not though these human experiences, attitudes, and thoughts 
could certify the presence the Word God, not though they 
were necessarily and unequivocally the signs its reality.” 

This may tenable theory knowledge, open man the 
way from Christology anthropology. But does seem leave 
one who tries deal with the knowledge God from the side 
man, the knower, rather exasperating predicament. Now you 
have it, and now you don’t! Now you see it, and now you 
And because this predicament that the ambivalences Barth’s 
theory knowledge emerge. 

Consider, for instance, the ambivalence the treatment the 
analogy being (analogia entis). not,” say Barth, 
the catholic doctrine the analogia entis denial the concep- 
tion analogy such. What say that the analogy question 
not analogy being but, following Romans 12: the analogy 
faith: the correspondence the known the act knowing, the 
object thought the act thinking, the Word God the con- 
ceived and spoken word man. But succeeding vol- 
ume the Kirchliche Dogmatik, are told that have an- 
alogy the basis which the nature and being God Lord 
could And subsequently the same volume, Barth 
says that the conception analogy such and this context un- 
true, course, that the denial analogy refers 
its being burdened association with natural theology. true 
also that the adoption the term serves continue the earlier al- 
lusion the Romans passage and express certain kind relation 
between God and man, the relation between grace and faith, rather 
than correspondence being. Nevertheless difficult escape 
the impression that Barth trying say more, and indeed must say 


KD, 1932, pp. 190-191. 

KD, I/1, 1932, The Romans passage reads: “Having gifts that differ according 
the grace given us, let use them: prophecy, proportion our faith” 
rijs 

KD, 1940, 82. 
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more, than his presuppositions permit. the Prolegomena Barth 
proposing Christological theory knowledge which may properly 
find the analogy faith more appropriate than the analogy being. 
The anthropological elements this account remain subordinate 
and implicit. But when the exposition moves out the Prolego- 
mena and into constructive theological formulation, the anthropo- 


logical elements the knowledge God become explicit and press 


hard against their Christological barrier. often Barth’s anal- 
yses, everything depends upon the accents. Borrowing from his 
habit accenting, could say that: the knowledge God Christ 
may well keep the anthropological elements knowledge within 
Christological bounds; but where the knowledge God Christ 
under discussion, the anthropological elements knowledge have 
way breaking across the Christological barrier the direction 
more adequate ontological foundation. 

That Barth himself aware this “ontological indi- 
cated further ambivalence. The limitation under which 
man experience, attitudes, and thoughts express real knowledge 
God has already been referred to. But once again, when 
thought moves out from the Prolegomena into constructive theo- 
logical formulation, the accent changes. “We can, may, and must 
able speak about the God who awakens faith through his 
revelation. ‘Therefore, this God can, may, and must recognized 
[angeschaut] and conceived. limitation within which this oc- 
curs must kept mind. But now, must longer consider 
only the limitation but the matter itself. The proposition Deus 
definiri nequit [God cannot defined] would cancel itself out the 
subject the proposition could not understood spite its 
predicate, knowable; and that means also recognizable and 

When Barth turns from the discussion the doctrine God 
the doctrine man, the same theme appears. The Anthropology 
undertakes thoroughly Christological and goes far as- 
sert that all our knowledge man general unsteady and incon- 
clusive, indeed, without foundation and ultimate sense apart from 
what theology based upon the revealed Word God tells about 
the relation Jesus God, the one hand, and man, the 
other. Weird sounds our ears, accustomed are hear- 
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ing that Jesus best the quintessence our knowledge man, 
worst, irrelevant it, Barth insists that Jesus Christ the only 
basis for understanding and interpreting what calls phenom- 
enology the human.” And yet when Barth comes state what 
calls fundamental form humanity” proposes, the 
“broadest definition,” the formulation: “Humanity itself [schlecht- 
the humanity each man consists the determination his 
existence the fact togetherness with the existence another 
human being.” 

this merely formal statement theological knowledge, there 
reason principle why theology cannot state what knows 
terms which have quite familiar ring quarters other than theo- 
logical. Barth himself admits the possibility, although denies 
that there necessary connection between such theological and 
non-theological But Barth also wants say more than 
this. wants say not merely what broadest terms can 
known about man, but also what man actually is. And since this 
the case, matter principle whether theology says the 
basis Jesus Christ what Kant (perhaps) and Socrates (certainly) 
said without him. Barth’s constructive position seems here really 
have come upon has altered the rigorously 
Christological character his theory knowledge, cannot give 
ontological meaning his doctrine either case, ma- 
jor shift Barth’s thinking has occurred. judgment, 
too much regard shift position, since the Christological 
intention continues with unabated thoroughness. The change 
rather regarded shift emphasis which changes, say, 
the center gravity Barth’s theology. When the final volume 
the Kirchliche Dogmatik in, the balance may have been 
But meanwhile would seem that Barth’s effort give ontological 
persuasiveness both his theory knowledge and his anthropol- 
point away from the second, and toward the third person the 
Trinity the pivotal center his theology. 


KD, 1948, paragraph 44, Section 

290. 

pp. 109-110. 

Brunner thinks that doctrine man shows change from the position taken 
the earlier volumes which more than change emphasis. goes too far, however, 
supposing that Barth has come around Brunner’s own anthropological view. Cf. Emil 
Brunner, Die christliche Lehre von Schoepfung und Erloesung, Dogmatik, Bd. 
Zwingli, 1950, 93. 

There are hints such redress balance passage like that cited note 33, and 
many others that could offered. 
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(3) Christo-centric theology changes the nature theology itself 


come now change Barth’s thought which change, 
not emphasis but position. This has with the nature 
theology. well known, Barth’s theological method has been 
from the first dialectical. still dialectical. dialectical way 
thinking was first applied constructive way Socrates his 
battle against the Sophists. The Sophists had been the habit 
discussing problems setting statements opposition each other, 
thereby exposing the error the arguments their opponents. 
What Socrates did was take this method argument opposi- 
tion and use expose the truth beyond the opposition, without 
which the argument itself was pointless. Thus all dialectical 
thinking, there the method juxtaposition opposites. the 
theology Karl Barth, however, dialectical thinking more than 
rhetorical discursive form. theological form designed 
express the actual character the relations between God and man. 
Owing the God and the “crisis” human 
existence, the relations between God and man are paradoxical. God, 
for example, both merciful and just, both eternal and incarnate; 
man, both forgiven and sinful, both free and bound. These para- 
doxes cannot dissolved arranging their terms temporal se- 
quence reducing them logical and more inclusive state- 
ment. One can say, for instance, that God love, and love includes 
both mercy and justice; that man redeemed, and redemption 
includes both forgiveness and sin. But such statements express 
neither the exact content Biblical faith, nor the actual situation 
between God and man the crisis human existence. 
cal Theology,” Brunner succinctly puts it, the mode think- 
ing which defends this paradoxical character, belonging faith- 
knowledge from the non-paradoxical speculation reason, and vin- 

the Commentary Romans, well the Christliche Dog- 
matik, Barth applies this dialectical method though theology were, 
say, function the theologian. The theologian man 
his own time and culture has the task establishing the independ- 
ent character faith-knowledge based upon revelation over against, 
and the midst of, other attempts give meaning human ex- 
perience. But how could the truth revelation made relevant 


Emil Brunner, The Word and the World, New York: Charles Scribner’s Sons, 1931, 
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the time and culture the theologian himself without weakening 
the paradoxical character the truth revelation? the other 
hand, the paradoxical character the truth revelation were 
faithfully expounded, how could the theologian avoid the mere repe- 
tition Biblical language, and how could make meaningful con- 
tact with his own day and generation? 

characteristic Barth’s theology that prefers the hammer 
and tongs the scissors and paste. Here the point which that 
fundamental principle which had learned from Wilhelm Herr- 
mann leads him say everything differently than his revered teacher 
had done, even the fundamental principle itself. Herrmann wanted 
nothing much establish the independent character faith- 
knowledge. was the great “auto-pistian,” use Barth’s vivid 
phrase, nineteenth century theology. But Herrmann, like his 
great predecessors, Albrecht and Friedrich Schleiermacher, 
did not succeed finding platform, the cultural situation which 
surrounded him, adequate for launching the rocket-power 
free and sovereign self-communication Jesus Christ. The ortho- 
dox Christology, continue the metaphor, had the rocket power, 
though was badly need improved radar equipment. Or, 
take Barth’s pre-nuclear metaphor, compared Herrmann’s Chris- 
tology, the orthodox Christology like waterfall 3000 meters. 
Herrmann’s Christology, the other hand, the hopeless attempt 
drive quiet lagoon this height with hand was 
obvious Barth preacher parish that Herrmann’s theologi- 
cal undertaking was unworkable. became obvious Barth, after 
the Christliche Dogmatik, that his own efforts changed theologi- 
cal course had not gone far enough. “Because can discover that 
said the Christliche Dogmatik, new pro- 
motion the line Schleiermacher-Ritschl-Herrmann, and because 
every conceivable advancement that line, can only discover the 
clear destruction Protestant Theology and the Protestant Church, 
because can longer see third alternative between the 
grandeur and the misery natural knowledge God the sense 
the Vatican and Protestant Theology which has finally freed 
itself from that secular misery nourishing itself from its own 
source and standing upon its own feet, therefore, can only say here, 


Die Theologie und die Kirche, 276. 
KD, 1932, viii. 
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Theology must rigorously Christo-centric. This means that 
cannot function the theologian particular cultural situa- 
tion. Instead theology function the Church. This the 
really ground-breaking change Barth’s theology that appeared 
the mere alteration the title his revised constructive theology. 
The theologian concerned not with Christian theology, but with 
theology and the Church. Therefore Barth writes, not christ- 
liche but kirchliche Dogmatik. the Church, the theologian re- 
flects upon the central and Church-creating action God his self- 
revelation his Word. the Church theology can never either 
identical with revelation the servant tradition revelation 
which kept intact the Church for the sake that revelation. 
the Church theology becomes the critical self-reflection and con- 
versation the Church with itself concerning the free, sovereign, 
and uninterrupted self-communication God. Such theology 
serves Jesus Christ and over the Church and and for the sake 
the Church and the world. thus always open one and the 
same time the present self-communication God his Word 
and the God who Jesus Christ same, yesterday, and to- 
day, and forever.” And the theology Barth one does indeed 
learn know and listen the whole Church thinking aloud 
every generation the thoughts God after him. 

The categorical rejection both the Vatican and the line Schleier- 
macher-Ritschl-Herrmann seemed first sever any constructive 
connection between Barth’s theology and the cultural situation 
which the theologian works. But there are many evidences that this 
impression was premature. One these Barth’s political activity. 
Another the importance which assigns the artists the inter- 
pretation the ethical situation with which the theologian must 
deal. Still third the charming, yet highly symbolic, ecstasy over 
Mozart for whom foreground position anticipated, rather than 
for Bach, when the saints the Most High gather about the throne 
the Lamb the New 


Hebrews 13: 

Compare, for instance, Barth’s political position Theologische Existenz Heute, Heft 
1933, with that the little treatise Church and State, London: S.C.M., 1939. eth- 
ics, cf. KD, 1942, pp. 600-603. Mozart, cf. Die protestantische Theologie 19ten 
Jahrhundert, pp. ff. There charming and characteristically ingenious epigram 
the close Letter Thanks Mozart,” which Barth wrote from Basel December 
23, 1955. “How with music, where now are,” Barth remarks, can only guess 
outline. Once ventured put like this: that not absolutely certain whether 
the angels, when they are engaged praising God, play Bach—but certain that when 
they are among themselves, they play Mozart, and that when they do, God also likes espe- 
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Perhaps the most impressive evidence change Barth’s 
thought the question the relation between theology and cul- 
ture indicated his remarkably positive and articulate regard 
for Schleiermacher. Barth thinks that those who not know the 
excellence Schleiermacher’s personal combination and exempli- 
fication scholar, teacher, author, and preacher, can only told 
and learn from him what culture really might be, what the 
theologian’s cultural responsibility is. and again,” de- 
clares, ought have very clear picture (of this cul- 
tural responsibility) order not prattle, if, for example, con- 
trast Schleiermacher, they wish find the secret Christianity 
beyond and above all culture.” Again remarks, man can 
say today whether have actually overcome him, whether spite 
much loud and fundamental protest against him are not still 
the deepest sense children his century.” Already early 
essay Barth had said that the attack upon Schleiermacher Emil 
Brunner and himself was regarded “war movement.” 
There can doubt that the first campaign the war for the re- 
direction theology was fierce and bitter opposition. But what 
Barth’s revised estimate Schleiermacher means that sufficient 
ground has been won make possible the extension the conflict 
exactly where Schleiermacher himself had taken his stand. “In the 
face widespread attitude theological circles today,” Barth 
writes, “it necessary remind ourselves clearly that 
means revealed that the nineteenth century was time 
during which God withdrew his hand from the Church, that 
permitted assume that the nineteenth century theologians 
were ultimately and decisively concerned about something other 
than the knowledge and confession Christian revelation.” This 
certainly change position. Whether altogether new 
note Barth’s theology, merely the explicit elaboration what 
had always been implicit, minor point. The Schleiermacher 
episode means that Barth himself prepared face and pursue 
principle the responsibility the theologian for the cultural sit- 
uation his day. 


cially listen them.” Karl Barth, Wolfgang Amadeus Mozart, 1756/1956, Zollikon, Evan- 
gelischer Verlag, 1956, 13. 

Karl Barth, Die protestantische Theologie 19ten Jahrhundert, Zollikon, 1947, 
388. Parenthesis mine. 

Ibid., 380. 
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III. THEOLOGY TRANSITION 


There will, course, always people around who will say, “we 
knew allalong. The theology crisis had sooner later come 
its turn the road. would have choose between obscurant- 
ism and the way back culture.” people, who always 
nize after the event that they were wise before the event, are what 
Nietzsche called, yesterday They never make any so- 
cial and cultural advances but always move hold the gains that 
others have made and thereby their best undo them. The 
theology crisis has drawn its share scorn from yesterday 
people” but happily has not produced them. the contrary, 
the still going on, and the participants the 
changing course this corrective theology are those who have been 
creatively indebted the theology Karl Barth, while the same 
time going their independent ways. Indeed, insofar movements 
culture and history can said have beginning and end, 
the theology crisis the strict sense has had very short life. 
The theology which began with the Commentary Romans 1919 
may said have ended 1933 with the displacement the orig- 
inal periodical series, Zwischen den Zeiten [Between the Times] 
the series, Theologische Existenz Heute [Theological Existence To- 
day]. this time Gogarten and Brunner had separated from the 
consistent Christological position adhered Barth and Thur- 
neysen, and Rudolf Bultmann’s always somewhat remote connection 
with the original movement was becoming remoter still. neo- 
orthodox movement contemporary theology had itself turned 
corner and entered upon still unsettled way. add those 
already named, the names Reinhold and Richard Niebuhr and 
Paul Tillich, especially because their connection with the theo- 


logical situation the United States, may note least some 


the problems that confront the theologian today and tomorrow. 
would not correct represent Karl Barth having originated 
these problems which have since been taken the other theo- 
logians mentioned. But can said that the problems now press- 
ing for theological attention and solution have become the formida- 
ble problems which they are because Barth ventured turn the 
course Protestant theology sharply from its previous way. The 


That is, the sense the theology the small group those who gathered around 
Barth the beginning his attempt break new ground contemporary theology. 
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theologians mentioned belong the neo-orthodox movement be- 
cause with Barth they recognize the importance and necessity the 
turn given theology the Commentary Romans and because 
they have entered into vigorous debate with Barth over these prob- 
lems and level which presupposes Barth’s creative work. 

The changing course Barth’s thought has given rise least 
three fundamental problems which are now engaging neo-orthodoxy 
transition. One these problems the problem communica- 
tion; another the problem culture; and third the problem 
hermeneutics. 

The problem communication the problem the possibility 
and the terms meaningful thinking and speaking about the God 
who revealed Jesus Christ. form the problem the 
relation between Christology and anthropol logy and and the problem 
the analogy being sharply raised Barth’s analysis. 
well known, the break between Brunner and Barth came over Barth’s 
refusal face the question contact” theological 
knowledge between God and And Brunner has since been 
engaged trying draw sharp distinction between natural the- 
ology and the revelation creation order overcome the 
anthropological and epistemological impasse Barth’s position. 
Richard Niebuhr has proposed contextual theory knowledge 
which, with Barth, acknowledges the confessional character theo- 
logical knowledge, but draws less marked distinction between 
the situation the believer the Church and the situation the 
believer the world than Barth tends Paul Tillich has 
frankly begun his systematic theology with attempt clarify the 
terminological ground that the theologian may say meaningfully 
whatever says. Like Barth, Tillich concerned stress the 
independent and initiating character kerygmatic theology. But 
unlike Barth, thinks that theology must also have apologetic 
character, chiefly because the theologian uses language which the 
non-theologian also uses. theology not reduced seman- 
tics, must face the ontological problem implicit all communi- 

The problem culture the problem the relevance the in- 


Karl Barth and Emil Brunner, Natural Theology, translated Fraenckel, Lon- 
don, Centenary Press, 1946. 

Richard Niebuhr, The Meaning Revelation, New York: Macmillan, 1941. 

Paul Tillich, Systematic Theology, Vol. Chicago: The University Press, 1951. 
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sights theology based upon revelation the total life men, 
and the ground for this relevance. This has been, course, the 
great concern Reinhold Niebuhr. Niebuhr shares with Barth 
the conviction that the Biblical revelation does contain primary and 
independent insights for the interpretation the total life men. 
But thinks that Barth refuses see that the question the 
vance theological statement part the truth theological 
statement, least the extent that the truth theology cannot 
properly understood unless its relevance directly considered 
while that truth being thought about and formulated. For Nie- 
buhr the Biblical view Christ the God” and 
power makes this connection between truth and relevance 
Christological theology which satisfactorily grasps 
and states this connection will, Niebuhr’s view, more relevant 
the heights and depths man’s cultural existence than alternative 
attempts give meaning human life. 

The problem hermeneutics the problem how understand 
and communicate the Bible. Obviously form the prob- 
lem communication. But deserves special notice this con- 
nection not only because the running debate still going be- 
tween Barth and Bultmann over Biblical interpretation but because 
the neo-orthodox movement theology has raised afresh the whole 
issue Biblical interpretation. Neo-orothodoxy has rejected Bibli- 
cal literalism and transcended Biblical criticism such way that 
the problem meaningful contemporary interpretation the 
Bible has become urgent one. Bultmann has been particularly 
concerned about the gulf between the Bible and the modern man, 
owing the cosmological outlook the Bible, particularly the 
New Testament. wants accordingly the 
Bible, that is, show the anthropological rather than the cosmo- 
logical validity the Biblical message concerning Jesus Christ. 
Barth, the other hand, while agreeing with Bultmann’s concern, 
insists that Bultmann interprets the Bible means categories 
which distort the Christ event and belong more appropriately 
existential philosophy (especially Heidegger) than the Christo- 
logical witness the Bible 


Reinhold Niebuhr, The Nature and Destiny Man, vols., New York: Charles 
Scribner’s Sons, 1941, 1943; especially Vol. chapter 

Cf. Werner Bartsch, Kerygma und Mythos, Hamburg: Volksdorf, 1952, Vol. II, pp. 102- 
125. Also and especially, Karl Barth, Rudolf Bultmann, Ein Versuch ihn Verstehen, 
Theologische Studien, Heft 34, Ziirich: Zollikon, 1952. 
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plain that these are inter-related problems. But their pres- 
ent significance for the ongoing story contemporary theology 
that these problems have acquired fresh and central importance ow- 
ing the impact corrective theology, and that the work cor- 
rection still going on. not Barth himself said the begin- 
ning his theological work that theology its meaning the 
moment becomes more than note, and takes space new 
theology next the those who are vigorously 
continuing with him the work correction have spared his own 
theology the fate which wished avoid. have also spared 
(who enjoy the fruits their efforts) that fate committing 
the continuing theological responsibility correction. 


Cf. note above. 
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HOW BARTH HAS INFLUENCED 


influence that Karl Barth may have had upon was chiefly 
indirect. 1924 had published Jesus Christ and the 
Human Quest, book written while was still under the in- 
fluence the idealistic philosophy Andrew Seth Pringle-Pattison. 
Then editorial undertaking some magnitude (on the Abingdon 
Bible Commentary) kept immersed, from 1926, 1929, close 
Biblical study. This saturation Biblical concepts profoundly 
affected theological thinking. turn, however, from the- 
ology philosophically conditioned one Biblically conditioned was, 
the situation then prevailing, not easy. What needed was cour- 
age take the Biblical revelation seriously. Reading Karl Barth 
created that courage. 

But this did not mean that thereupon became 
The supposition that had done had curious origin. the fall 
1932 gave request public address the student body Drew 
Theological Seminary Main Emphases the Theology Karl 
Barth. address was published booklet, and the booklet was 
reprinted two successive issues The Christian Century. (How 
the booklet reached the Century never knew!) Later the editor 
asked for another article more critical nature. Apparently 
more people read the first two expository articles than read the criti- 
cism, and the belief arose that had become follower Barth. 

Actually could never accept Barth’s view revelation, nor yet 
his virtual rejection philosophy proper ally theological 
structure. always felt closer Emil Brunner than did Barth, 
especially the Brunner The Mediator and Reason and Revela- 
tion. one thing force revelation come terms with pre- 
conceived philosophy; another round out into Weltan- 
schauung. This attempted Philosophy the Christian 
Revelation (1940)—which hardly book. 

What therefore Barth chiefly did for me—and was great deal— 
was help find the courage, important period life, 
throw off the shackles mere contemporaneity and keep mind 
“exposed” the Bible the effort determine the nature and the 
significance the Christian The immediate result this 
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effort was Christian Manifesto (1934). The mixed reception 
given that book quickly convinced that had fulfilled in- 
tention writing it. That had formed this intention was due 
small measure study Karl Barth. 
Professor 

Theology Emeritus, 

Drew Theological 

Seminary, Madison, 


the time when wrote Realistic Theology (1934), had not 
been positively influenced Barth. was aware his growing in- 
fluence Europe, Japan, and even America, kind gather- 
ing storm-cloud the horizon, menacing the supremacy liber- 
alism theology. Such anti-modern phenomenon this black 
storm-cloud demanded explanation from one who believed was 
still living the modern age; and tried explain pathetic 
but natural reaction the atmospheric disturbances generated 
Europe World War 

With the coming the great economic depression the early 
found myself suddenly forced take Barth seriously. 
That modern culture was life-or-death crisis, then first clearly 
realized; and from that moment have agreed with Barth that 
liberal theology which borrows its presuppositions from modern cul- 
ture danger perishing with that which leans. Not 
human experience but divine revelation, not human effort but di- 
vine judgment and redemption, can alone bring the world through 
such crisis. acknowledged Realistic Theology, while 
the same time warning the danger over-compensation such 
pendulum swing: from near-pantheistic immanentism near- 
deistic transcendentalism. 

What wrote Barth before the one long interview had with 
him (about 1937) remains most persistent judgment him. 
regard you,” said, “as great prophet and great heretic.” Asa 
prophet, has brought back the Word God from the word 
man, and enabled take refuge the divine Majesty amid 
the crash falling kings and empires. heretic, has made 
war natural theology and natural religion the point irra- 
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tionalism, and made hard address intelligible word modern 
unbelievers. has been his own best critic and corrective 
cent years, yet cannot feel that good prophet this age 
anxiety was the age over-confidence that preceded it. 
With all such reservations, let admit that the “neo-liberalism” 
now champion differs from the old liberalism repudiate precisely 
because has passed through Barth’s thunder and lightning. 
MARSHALL 

Graduate School 

Theology, Oberlin 

College, Oberlin, 

Ohio 


The theology Karl Barth was first teaching assignment. 
brief for few weeks. The students hungrily devoured this anti- 
liberal diet the point where balloon burst when told them that 
this line attack was not own. Just before this had been 
Sweden where was exposed another form theological revolu- 
tion against the prevailing liberalism. Immediately afterwards was 
dig deep and long into Kierkegaard’s passionate rejection liberal 
presuppositions. Barth, the Lundensians, and Kierkegaard invaded 
life and thought the chief heralds new age. 

thank God for Karl Barth and hereby acknowledge deep in- 
debtedness him and confess continuing conviction that need 
his leadership. Instead symbolizing the man the stream,” 
for Barth signifies the man who both felt the stream coming and 
helped release it. theology Barth moves with the deeper 
general currents our era. seem entering the post-liberal 
age that Barth has done his share fashioning. religion this age 
witnesses general return the distinctive stress each faith. Our 
present interpretation the Christian faith, strongly aided Barth, 
becoming increasingly Biblical and Christocentric. 

have read one volume after the other Barth have mar- 
velled his combination Biblical stress and emphasis Christ 
along with rare capacity for both existential and theoretic interpre- 
tation. The fact that Karl Barth first-rate creative philosopher. 
himself early saw and repented his false use Plato and Kant. 
Actually, however, has kept dedicating first-rate philosophic abil- 
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ity along with decisive commitment the Christian faith. 
never bound down minute exegesis objective interpretation 
but works rather masterful creative, Christian thinker within 
certain main Christian assumptions. His work Anselm, Fides 
Quaerens Intellectum, illustrates capacity that continually uses. 

have great need return main Christian assumptions. 
method Barth puts faith first: the faith revelation, the Bible, 
and the Church. doctrine thorough-going supernatural- 
ist decisive evangelical faith. His stress the Bible and Christ 
magnifies God and refuses bound all narrow limits history 
and experience. How mightily combines the sovereignty God 
and his limitless love! eschatology, although rightly eschews 
all human predictions and basis for hope, announces the final vic- 
tory God clear and unmistakably Christian terms. How can 
any Christian teacher thankful enough Karl Barth! 

age when are threatened the total surrender clas- 
sical Christianity the hand theologians who the name sci- 
ence (and outmoded science that) reject supernaturalism out- 
right, would seem wise strategy make Karl Barth the bearer 
the Christian banner theological interpretation. His main lack, 
however, feel that has understressed God’s work creation 
the point where man’s conscience, reason, and freedom can 
longer relied upon, even under God, serve the channels 
communication with the secular and the non-Christian 
bitrariness, therefore, outstrips legitimate discontinuity nature, 
will, and vision. God’s work creation, however, organically re- 
lated the summit his redemptive work Christ, while still also 
being vital fact and proportion discontinuous with it. 

Nevertheless the main stress Karl Barth vigorously Christian. 
has, fact, helped change our sights. hail him great 
teacher through his works and thank him from heart. 

Philosophical Theology, 
Vanderbilt School 
Religion, Nashville, 
Tenn. 


not Barthian. cannot follow Barth his repudiation 
Natural Theology, his confining revelation the Word 
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God contained the Bible, his contention that the divine 
image man has been totally obliterated that there 
diate point contact any quality man with the Word God. 

three specific directions, however, Barth has influenced me. 
The first has with his plea for shift emphasis from man 
God. has reawakened many not only the sovereignty 
God but the wonder God. has reminded the narrow- 
ness science and the limitations humanism. Concentrating 
many were—under the influence Schleiermacher—on religious 
experience source both for theology and preaching, has bidden 
ask whether claiming experience and interpret God were 
doing anything more than engaging subjective thinking, analyzing 
our own states mind, philosophizing about God purely terms 
man, regarding him the sum that which fairest and finest 
human nature. Here Barth has been corrective. The stress 
the Otherness God, the distinction the Divine from human 
life something different dimension, points element 
the Bible which had taken too little notice. 

The second has with the uniqueness the Biblical revela- 
tion. Some were genuine danger regarding the Bible 
merely repository noble ideas about God, man, and society. 
extolled great literature and unparalleled for its lofty ethical 
ideals and immediate spiritual nourishment. The topical sermon 
was favorite with us, and selecting text Biblical incident 
point departure, constituted ourselves amateur economists, so- 
cial reformers, practitioners the art mental healing. was 
difficult recognize ministers the Word. Here again Barth 
has served corrective. has obliged distinguish between 
the Word and the Idea. has expounded revelation terms 
concrete events and personal encounters. has re-illumined the 
Protestant principle that God speaks directly men through the 
Bible, that the medium his message the world, his own 
appointed channel communication with us. 

The third has with the place and pertinence Biblical 
preaching. Barth’s two chapters the subject The Word 
God and the Word have gone back again and again. Every 
year make them prescribed reading for the members preach- 
ing class Union Theological Seminary. know contempo- 
rary who stresses Barth does that every time the preacher enters 
the pulpit assumes responsibility for the proclamation direct, 
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divine commission. stands it, not much offer message 
insight from man man, but revelation from God man. 
Barth trenchantly puts it, “He expected not whisper 
mumble about God, but speak him; not merely hint him, 
but know him and witness him; not leave him somewhere 
the background, but disregard the universal method science and 
trace him the foreground.” 
—Rosert McCracken, The 
Riverside Church, 
New York, 


effort recapture what once profoundly moved me, 
have been re-reading Barth’s Romans, trying listen, pleads 
the preface, for the Word within the words. which once 
profoundly moved did even more after the lapse some years. 

like many others, came Barth the rebound from dis- 
satisfaction with seventeenth century Lutheran orthodoxy and con- 
sequent turning idealistic philosophy and then back again the 
“Word read Kierkegaard before read Barth, and, there- 
fore, could appreciate Barth’s assertion that had any system 
was take seriously the infinite qualitative difference between God 
and man. 

this taking seriously God the and the 
recognition “the strange new world within the Bible” which 
helped personally come terms with the whole problem 
revelation the light the advances science and modern 
higher criticism, without landing the pitfall substituting the 
apprehension universal, immanent truths for the encounter with 
the living God. seriously God’s rules out mere 
super-naturalism and all the attendant problems apologetics that 
result when the break between Creator and creature not radical 
enough. This makes impossible the identification anything 
human with God. The word man not the Word God. 
theology equated with the Gospel. All are but the long, 
human finger, pointing like that the Baptist Gruenwald’s Cru- 
cifixion, away from themselves, the hidden revelation the Cross 
where the real crisis God’s own entry perpendicularly from above 
into the sinful world takes place. Thus revelation means absolute 
miracle; means the absolute sovereignty grace. Faith means 
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being apprehended God himself, held him counter all evi- 
dence and all false assurances probability. Only where God him- 
self encountered the you-side despair can the existential 
transformation life into the new being Christ take place. The 
uniqueness the Christian categories consists precisely their 
paradoxicalness which prevents mere intellectual appropriation and 
forces the decision either and the attendant 
transformation existence. 

Whatever criticism standing the tradition Luther rather 
than Calvin, may have Barth, is, trust, the basis stand- 
ing with him “the life free detachment” which the Gospel 
alone liberates. 

Theology, Lutheran Theological 
Seminary, Philadelphia, Pa. 


Barth described follows the role his teacher Wilhelm Herr- 
mann the development his own theology: him received 
the ‘stimulus unending movement’; or, put more humbly, ever 
since reading Herrmann’s Ethik have known what theology 
about.” Barth himself who plays this role theological de- 
velopment. The crisis theological education involved losing 
the security traditional conservative ideology, which coincided 
with the inexplicable but imperative sacrifice Kierkegaardian 
Regina. This cancellation all the meaning which life had bourne 
made death seem nearer than meaningfulness, and one form which 
this romance with death found expression was temporary experi- 
ment the absurd. one were for brief period the radi- 
cal assumption that were actually so, this would occupy 
time, and could even serve hasten death. This was experiment 
the absurd, since the absence any theological justification for 
such move was constitutive situation. Only such psychologi- 
cal explanations “‘a sublimation one’s flight paternal 
presented themselves, and all such explanations only accentuated 
the purely dilettantish nature the move. was only reading 
Barth’s Romans along with his other works that period, that the 
previous alternatives terminating the experiment letting slide 
into unreflected bourgeois respectability were superseded theo- 
logical understanding: God always encountered first judgment, 
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and only the judgment accepted, the encounter grace; one 
must die, rise; only who rejects his own righteousness, justi- 
fied; only who concedes the futurity the kingdom, inherits it. 
was this kaleidoscopic terminology Barth’s Romans which il- 
lumined existence. 

Meanwhile wrote doctoral dissertation under Barth Das 
Problem des Heiligen Geistes bei Wilhelm Herrmann (Marburg: 
Universitats-Buchdruckerei, 1952), with the specific purpose trac- 
ing the theological development from Ritschlianism dialectic the- 
ology. was through Barth that came know and appreciate 
the classic German liberal tradition, and love its leading repre- 
sentatives, does he. His attachment Schleiermacher still 
strong that the last session his seminar the Reden iiber die 
Religion the students had request him specifically state his criti- 
cisms Schleiermacher, had been busy throughout the se- 
mester defending him against the hasty criticisms eager young 
historicism, when Herrmann was forced Schweitzer and Drews 
move from the “historical Jesus” “the traditional picture 
(kerygma), the basis for the encounter which produces surrender 
the ethical imperative. the early, Herrmannian Barth this 
ethical imperative the conscience ceased primarily mark 
distinction for the Christian which equips him with program 
for improving the less enlightened, and became rather revelation 
God’s judgment upon oneself, that only identifying oneself 
with the human dilemma does one receive forgiveness and thereby 
witness God. there appeared Barth’s understanding his 
own theological tradition, which exerted determinative influence 
his stringent rejection Brunner’s Ankniipfungspunkt. 
movement “progress” German theology runs from Schleier- 
macher’s religious priori which needs only the stimulus re- 
ligious virtuoso aroused, through Herrmann’s insistence upon 
the indispensability historical encounter the ethical ideal 
actually experienced almighty power effecting surrender, 
Barth’s denial religious priori, and his derivation the possi- 
bility revelation solely from that which encountered. 

teaching responsibility involves both contemporary continental 
theology and New Testament theology, that considerable 
recent research has been the New Testament field. The scope 
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this research has been the combination historical and theologi- 
cal interpretation, which the exegetical task Barth defined the 
preface the German edition The Resurrection the Dead. 
Barth that time felt could concentrate upon theological interpre- 
tation, find the necessity continuing accurate historical research 
terms New Testament scholarship well, and this end have 
supplemented doctorate systematics with doctorate New 
Testament Princeton Seminary (The Problem History Mark, 
London: SCM Press, 1956). But, with Barth, define the task 
Biblical theology not exhausted when the ideas the Biblical 
writers are stated historically accurate way. Since the subject 
matter theology ultimately God’s revelation more than Hellen- 
istic religious lore, the task Biblical theology includes the norma- 
tive kerygmatic function traditionally reserved for systematics. 
Barth quotes saying concerning Schleiermacher the effect that 
founded not school but century. the twentieth-century 
progresses, becomes increasingly apparent that much the same can 
New Testament research mediated through such scholars Karl 
Ludwig Schmidt, Oscar Cullmann, Rudolf Bultmann, and Ernst 
all whom have exerted considerable influence upon me, 
and none whom would wish deny that their work mediates 
significant points the influence Barth. Thus, for example, 
understanding Bultmann’s theology has been facilitated the 
recognition its roots the early Barth, while the self-criticism 
within the development Barth’s subsequent theology provides 
stimulus relevant and constructive criticism 
thermore own New Testament research reflects the stimulus 
ideas first encountered Barth. research into Jesus’ under- 
standing history motivated not only the historian’s conviction 
that part the facts the historical Jesus’ teaching has been largely 
overlooked, but also Barth’s reaction against the one-sided theo- 
logical emphasis upon God’s futurity twentieth century theology. 
study Paul under the focus and stimu- 
lated not only the historian’s conviction that Paul’s understanding 
existence explained historically terms the kerygma 
rather than through analysis anthropological concepts, but also 
Barth’s insistence that the possibility faith resides the pro- 
claimed word. research into the problem and in- 


tic 
cal 
evi 


HOW BARTH HAS INFLUENCED 367 


tegration the New not only motivated the prac- 
tical situation which existence takes place, but also inspired 
Barth’s stand the Kirchenkampf, and the “confessing 
Church” which was the result. 

More than decade after studying under Herrmann, Barth wrote 
Herrmann’s influence upon his theological development: “It seems 
that let Herrmann tell something fundamental, which, 
carried its consequences, afterwards made necessary say almost 
everything quite differently and finally interpret that basis itself 
quite differently from the corresponding time has 
case gone by, this may also apply the influence Barth upon 
theological development. But even then, the statement will 
continue did Barth’s: yet was who showed 

Assistant 
Professor Biblical 
Theology, Candler School 
Theology, Emory 
University, Ga. 


Having for twenty-two years advocated Barth’s method theology, 
cannot this space set down what appeal the many high 
points his teachings. must speak terms impact, and begin 
autobiographical note. Like many another refugee from lib- 
eral theology, once looked for compensation “high doc- 
trine—in kind ecclesiastical romanticism which tempts one to- 
ward the Roman Catholic abyss. The first impact Barth upon 
was teach how artificial such consolation is; teach that 
the Church not equivalent God; and that one must, like Jacob, 
wrestle with God himself his mercies and his terrors order 
know what means the Church Jesus Christ. 

Proceeding from this initial discovery, have followed Barth’s 
methodology its characteristic restlessness. has shown that 
theology can never come repose fixed orthodoxy—not even 
neo-orthodoxy!—but must ever moving with knowledge 
where the journey will lead. Barth has exhibited theology 
with unique self-denying quality, that its most self-confident 
assertions must the same breath say that all this grand theological 
scheme highly questionable because God has the last word. 
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one learns how draw the resources historical theology, finding 
that these continually assume fresh rather than static meaning be. 
cause the continual originality and timeliness God’s word. 

Barth has taught how interwoven, indeed how identical, are 
such terms judgment and grace, power and love, that one can- 
not spoken without the other being interposed. produces 
fresh exegetical method, homiletical approach which comforts 
while disturbs, and the exhilaration which characteristic 
Barthian theology. 

would hope that how Barth has influenced would show 
the way that handle Scripture better than abstract statements 
may make about his doctrines. For Barth above all theologian 
for practical preachers and teachers. His theology originated the 
manse; and how man preaches and teaches best indicates how far 
has been affected Barth’s blazing paradoxes and creative contra- 
dictions. The desired mark this influence unexpectedness 
utterance which turns out after all theologically inevitable. 

Christian Education, 
Presbyterian Church, 
U.S.A. 


Karl Barth came attention just was emerging from 
seminary with conservative theology fairly well established after 
period doubt the resolution which incurred major debt 
philosophy and logic. 

Barth’s new-found orthodoxy was thus the main own and 
caused appreciable change views except connection with 
the doctrine revelation. His fresh and powerful presentation 
revelation (and here should have bracket Emil Brunner with 
him) had least three-fold effect. (1) measurably increased the 
scope and importance revelation own thinking. (2) in- 
troduced for the first time, and convincingly, the idea rev- 
elation personal encounter. (3) stimulated re-thinking 
the theory coherence the criterion truth, which sub- 
scribed, with the result that was forced revise understanding 
the theory make room for the admission their own 
merit factors which not carry the credentials adequate 
coherence. 
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Barth’s sharp antithesis between faith and reason was from the 
first uncongenial one indebted philosophy and logic 
was, and found myself readier accept his great affirmations than 
his anti-rationalistic denials. passage the years has not weak- 
ened initial feeling that theology which makes constant use 
reason while repeatedly belittling even denying reason’s efficacy 
matters religious unstable equilibrium which sooner 
later must resolved. the resolution hinted the fact that 
Barth seventy definitely less anti-rationalistic than was the Barth 
the Epistle the Romans the first half volume the Church 
Dogmatics? The most significant and serious result his attack 
reason the anomalous status Scripture his thinking. Revela- 
tion, holds, not propositional, yet some degree the words 
Scripture express its (revelation’s) cognitive content; the idea Bib- 
lical inspiration state desuetude, and yet Scriptural quota- 
tion usually enough slay any philosophical experiential 
dragon; the errors Scripture are freely admitted and yet its words 
are indiscriminately selected and adduced authority the Church 
Dogmatics much the same way would Fundamentalist; literary 
and historical criticism accepted and yet, especially since the rift 
with Bultmann, the critic told that has right behind the 
records the question their historicity. Hasn’t something 

know Barth personally impossible without being influenced 
his cordiality, graciousness, and unremitting fidelity his task 
and conviction—recently, admits, more irenic—but always cou- 
rageous. These qualities not only make him what is, but through 
him help others become what they ought be. 

Theology, Union Theological 
Seminary, Richmond, Va. 


Even before studied theology, was the fresh and revolutionary 
writing the early Barth which described most accurately the mis- 
violent stressing the absolute and incomparable grandeur God 
already promised be, through the real God-man, Jesus Christ, our 
true and genuinely human greatness. This struck solid real- 
ism against the background the fading nineteenth century ideal- 
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ism with its pseudo-humanistic optimism. this ground, dared 
venture into the field theology. 

While student under Barth, discovered the secret his ana- 
lytic vigor and keen sensitivity for the essence and theological sig- 
nificance any given piece writing. Barth, his lectures and 
seminars, would not rest until theme had come life and given its 
specific radiance the enlightenment greater theological whole. 
The genius his theology exactly not that has his own particu- 
lar closed system, but, the unconditioned centrality Jesus Christ, 
Barth finds the equally unlimited openness and freedom embrace 
the fullness all that lives and moves and has its being Him. 
The sole criterion which, like X-ray, uses scrutinize the to- 
tality creation consists either the and fulfillment 
our being when glorifying the very source our existence deny- 
ing and destroying our life where claim raison our own. 
this Karl Barth nothing but the resolute pursuer the- 
ological intention. 


There question but that his rediscovery the 


principle insist the radical absoluteness the relation between 
the Word the flesh and the Word the Bible liberated him from 
the Scylla petrifying orthodoxy and the Charybdis diluting 
liberalism. But even more important recognize how the later 
Barth the Kirchliche Dogmatik gained from this point most sur- 
prising but safeguarded freedom deal with any possible subject 
human insight experience. told once himself: 
nothing but think continually about the creature before his Creator. 
Thus nothing the world too peripheral 

certainly will not follow his playful scholasticism but also not 
disregard that this expression the joyful gratitude con- 
tented creature Barth adores much his idol Mozart. When 
shall venture into more Spirit-centered theology, will know 
that are indebted him for breaking the only possible ground; 


may even follow his own secret intention, namely take Schleier- 


macher’s search seriously within the genuine framework the Re- 
formed faith. 
—Hans HorMann, Associate Professor 
Theology, Princeton Theological 
Seminary, Princeton, 
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logian with whom, through his books, one has lived for nearly 
quarter century. was early ministry when was trying 
find way out theological confusion into some clarity faith 
that first picked book sermons, Komm Geist, 
Barth and his friend Eduard Thurneysen. had been reading the- 
ologians the past century and had found more help from John 
Oman than from any other, and yet even with him had never been 
able feel quite home. They all seemed start their thinking 
point that was beyond me. They assumed what could not as- 
sume. But the Swiss theologians spoke where was. They 
knew others did that problem was primarily not under- 
standing but unbelief. And they opened the Scriptures such 
way that revelation ceased merely concept theology and 
became the reality God’s present self-manifestation which the 
Church and the Christian the Church might live. “Ministers 
the Word” ceased formal title and became literal descrip- 
tion what the preacher, teacher, and pastor should claim, with 
humility and yet with boldness, his proper function. The hope 
this ministry was that God would speak and act through now. 

this was speedily added the conviction that the responsible 
minister the Word must also critical theologian. Theology 
had seemed academic affair, chiefly concerned with 
the problems understanding that arise for the Christian the 
intellectual world the university. had little relevance for the 
situation village preacher. But Thurneysen’s essays and Barth’s 
Dogmatik gave theology totally different character. them the- 
ology came back out the university into the Church and was estab- 
lished essential activity the Church every aspect its life. 
The dilemma the Church which they described, painfully torn 
between truth and error, was dilemma and Church’s dilemma. 
Claiming the body Christ let ourselves possessed 
other minds than his. Claiming declare his Gospel the world 
let our Churches become sounding-boards for confusion gos- 
pels. then, the peril the Church, not from hostile isms 
round about but from its own failure word and deed the 
Church. And theology the never-ending scholarly scrutiny the 
life and teaching the Church whereby have hope discovering 
our errors and finding God’s deliverance from them. 
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the early part ministry chief interest was Old Testa- 
ment studies, but latterly have been deflected into Christian educa- 
tion. both these areas the direction which have worked has 
been consequence awakening the importance and inescap- 
ability theology. Though have had years specialized studies 
Old Testament, had preparation for the interpretation the 
Old Testament essential part the record God’s revelation 
himself and his truth the Church. whole new development 
was clearly needed which the Old Testament scholar would rec- 
ognize his responsibility Christian theologian. began there- 
fore work the problems theological interpretation the 
Old Testament and was happy learn that others elsewhere were 
doing the same. 

The situation Christian education during the past half century 
has been roughly parallel that Old Testament studies. The 
educator has tended ignore theology, considering himself edu- 
cational scientist. the early 1940’s the rising tide theological 
interest and concern was making this attitude more and more un- 
tenable. own endeavor has been convince educators every 
level that they must responsible theologians. 

Persons who acknowledge that they have been strongly influenced 
Barth are sometimes suspected uncritical adoption total 
viewpoint from him. own experience has been that reading 
Barth makes stop reading Barth and get own task the- 
ology. His own interest not making devoted followers but 
rather awakening men everywhere the essential theological 
work that waiting done. 

—James Professor Biblical 
Interpretation, Union Theological 
Seminary, New York City. 


Barth’s greatest influence came during graduate study when 
read his Credo (1935) many times. recent re-reading confirms 
opinion that one his best works setting forward the his- 
toric faith terms that have kerygmatic power today. His 
brief never moved very much because kept hearing the beating 
his drum more than the Gospel behind Paul’s words. 
clear grasp revelation centered Jesus Christ, the Word be- 
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hind the words the Bible, has been permanently helpful 
although cannot draw most the negative conclusions which 
feels are necessitated his positive affirmations. This agreement 
with his positive statement the great Christian doctrines, together 
with suspicion most his negative conclusions about the phi- 
losophy religion and the need for theology find philosophical 
expression, find also operative opinion his political and 
social judgments. Many the essays collected Against the Stream 
seem informed extreme naiveté his judgments about 
current patterns power the international scene. 

look forward eagerly the English translation his Church 
Dogmatics that present superficial acquaintance with the later 
volumes the series may replaced the deep study that have 
found rewarding the earlier ones. against widespread 
modern Anglican devotion the analogy” the Trinity, 
his restatement Augustine’s position more personal and indi- 
vidual terms has been needed corrective. admire his creative 
power the exposition the attributes perfections God, 
section that usually heavy and dull most conventional dogmatics. 
His historical study Protestant thought the nineteenth century 
shows impressive ability understand men with whose thought 
his system battles. feel sure there much more for learn 
from him the future. 

Episcopal Theological School, 
Cambridge, Mass. 


Karl Barth, me, stands for the possibility Christian theology 
thinking the middle the twentieth century. The question 
is, what manner are think and understand our 
take our doctrines literally, end both idolatry and ab- 
surdity. them, saying, for instance, that sin 
means either guilt weakness, change the faith species 
our wisdom. understand our doctrines metaphorically, sym- 
bolically, figuratively, align the Christian faith with any “phi- 
losophy which finds necessary state truth terms 
poetry against prose. But Christian doctrine grows out 
pel God,” and not out reflection life the world apart from 
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it. Christian doctrine literal metaphorical? Christianity 
myth Such questions turn our attention man 
thinks rather than God who creates and redeems. But this 
the traditional faux pas modern theology well modern 
philosophy; and for all its genteel and reasonable appearance, 
aspect the modern man’s alienation from the Gospel. 

One major accomplishment Barth have overcome the prob- 
lem the knowledge stated the modern 
world. contrasts between literal and metaphorical symbolism, 
between the objective and the subjective, (as has been stated more 
recently) between Geschichtlich and Historisch, simply are not cen- 
tral Barth’s thought. The very ontological assumptions which 
underlie them are set aside; not that does not use human language, 
but that will take none literally, not even What 
does start naturally (and took him it) with Jesus Christ 
related the Church and the Christian the Church; that 
is, the living Word God preached and heard the Church; 
the Bible bears witness him and the Holy Spirit enables hear 
him. Quite clearly the knowledge received has with God 
and with man defined God. not literal because God not 
does not-attempt get God’s essence way poetry. not 
objective because God not known individual belonging 
class. not subjective because man not the source his 
thought God. Even the contrast between Geschichtlich (experi- 
ential) and Historisch (objectively historical), useful though is, 
misleading because Christian experience grows out God’s action 
and cannot identified with it. 

Over against all this, Barth thinks terms divine self-revela- 
tion which alters our lives, and with our lives our whole way look- 
ing Christ means new man new world, even 
though the new revelation the real man and the real world 
God’s creation. The Gospel restores man and his world their 
original dignity God’s handiwork overcoming our enmity 
life and restoring our minds the creature’s original sanity. 

this context use words quite simply symbols the things 
which occur our world. But also not identify God and the 
world; the things our words symbolize act signs pres- 
ence and activity our world. Thus our language theological 
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rather than scientific poetic. speaks God who Christ, 
the possibility truth and freedom and love among us, and our 
world. 

This line thought opens the possibility Christian theology 
thinking which shall concern itself with the Gospel illumines 
our whole life earth. Our historic problems are still with us, and 
are still confronted with the mystery God. But are now 
called upon faithful the Gospel, and take new courage; for 
God with us, and God the Lord Christ Jesus who “suffered 
under Pontius and the Holy Spirit who raises the dead. 

HAROUTUNIAN, Professor 
Systematic Theology, 
McCormick Theological Sem- 
inary, Chicago, IIl. 


THE DOCTRINE SANCTIFICATION: 


REVIEW KIRCHLICHE 
DOGMATIK, 


CocHRANE 


work for man and sanctification with man’s service God, 

then this latest volume Barth’s Dogmatics should excite the 
keenest interest among his practical-minded, yes, activist readers 
America. Yet spite our preoccupation this side the At- 
lantic with good works, audacious would the few among who 
would claim that they had clear grasp sanctification. suffer 
from the same confusion that seems have plagued this particular 
doctrine all lands and throughout the history Christian thought. 
Augustine appears have gotten the Church off the wrong foot 
with the view that sanctifying grace new supernatural imparta- 
tion divine life infused exclusively the Church through the 
sacraments and carrying with the theoretical possibility perfec- 
tion. Aquinas and the medieval scholastics went farther and taught 
that the presence sanctifying grace the soul remitted original 
sin, enabled the believer perform the three theological and the 
four philosophical virtues, and held out the promise perfect holi- 
ness. Good works gained merit before God and secured increase 
grace. this process the pious became less and less sinful and 
the goal was called justification, the actual making just right- 
Luther’s doctrine justification faith alone was, course, 
radical break with the medieval teaching. Yet spite Calvin’s 
excellent treatment sanctification the must ad- 
mitted that the Reformers did not succeed clearly distinguishing 
between justification and sanctification. The matter was further 
complicated the rise experiential views sanctification Pi- 
etism, Moravianism, and Methodism which persist today various 
“holiness” movements. The picture was further confused 
view the moral will virtue which sanctification could con- 


—speaking generally for the moment—justification has with 
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strued simply the development moral character, and Schleier- 
macher’s view the progressive growth the God-consciousness. 
Recalling that Barth has been his best the Church Dogmatics 
where the Church’s doctrine has been weakest, notably the doctrine 
predestination, was with considerable curiosity and excitement 
that this reviewer plunged into the 982-page second half-volume 
the doctrine reconciliation. Would the seventy-year old Basler 
theologian with his Christological approach bring some sort order 
out the confusion? can give answer the af- 
firmative. But Barth’s treatment sanctification exhaustive 
and comprehensive that the reviewer staggered the task re- 
porting volume that really five books one. discussion 
covers Christology, doctrine sin, sanctification proper, the up- 
building the Church, and Christian love—all from the standpoint 
the exalted Son Man. How much simpler and rewarding 
would single out one these subjects for review! Reluctantly 
decided attempt four things: (1) indicate the position 
the present volume the context the entire projected doctrine 
reconciliation; (2) give the table contents this volume, 
together with translation the legends the head each sec- 
tion; (3) outline the Christological principles that constitute the 
basis for the doctrine sanctification; and (4) report somewhat 
greater length the section that deals specifically with sanctification. 


Hans von Balthasar has likened the beauty Barth’s theology, 
structurally and materially, the music his beloved 
where the harmonious interweaving themes more conspicuous 
than the doctrine reconciliation—all conspiring produce the 
triumphant praise the grace God. The essence the work 
God the Reconciler conceived with us” fulfillment 
the covenant grace. introduced the start the motif 
that will carry through the four volumes. The doctrine then un- 
folds God’s threefold work justification, sanctification, and call- 
ing, corresponding Christ’s threefold office Priest Judge, 
King, and Prophet, and requiring many volumes. The third vol- 
ume, and fourth ethics—the commandment God the Recon- 
ciler—have not yet appeared. Each the three volumes begins, 
will begin, with discussion Christological aspect the Person 
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and Work Christ, proceeding delineation man’s sin the 
light the several Christological aspects—since there 
edge sin apart from the revelation God’s grace Jesus 
and thence exposition justification, sanctification, and call- 
ing respectively. This material covers what termed the objective 
reality and possibility reconciliation. But Barth does not stop 
there. The second half each volume devoted its subjective 
reality—the work the Holy Spirit the assembling the Christian 
congregation and the faith the individual Christian; the work 
the Spirit the upbuilding the congregation and Christian 
love; and finally the work the Spirit the mission witness 
the congregation and Christian hope. 

God one the three modes his existence Father, Son, 
and Holy Spirit, and God the Creator, Reconciler, and Redeemer 
are one, God the Justifier, Sanctifier, and Caller one his one 
work reconciliation. The three aspects reconciliation may and 
must distinguished, but they may never separated. They find 
their unity Jesus Christ and the quickening, animating, and il- 
luminating power the Holy Spirit. Their diversity grounded 
the various Christological aspects: justification Jesus Christ the 
Lord servant, sanctification Jesus Christ the servant Lord, 
and calling the unity the God-man the Mediator and Guar- 
antor the covenant. 


TABLE CONTENTS 
Jesus Christ the Servant Lord 
The Exaltation the Son Man 


Christ, Son God and Lord, who humbled himself 
servant, also the Son Man who this servant was exalted 
the Lord. the new, true, royal man because participates 
the being and life, the sovereignty and deed God, and because 
honors and bears witness tohim. such the Head, Repre- 
sentative, and Saviour all other men, and the source, content, and 
criterion the divine directive given the work the Holy 
Spirit.” 

The Other Problem the Doctrine Reconciliation 

The Return Home the Son Man 

The Royal Man 

The Son’s Directive 
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II. Man’s Slothfulness and Misery 


“The divine directive which proceeded from the resurrection 
Jesus Christ who was crucified for our sakes subsequently uncovers 
the man who was overcome his death: man who did not want 
make use his freedom but was satisfied remain the low level 
self-sufficient being and who, being therein incorrigible, was thor- 
oughly and subject the power his own stupidity, in- 
humanity, dissoluteness, and anxiety, and was delivered his own 
death.” 


The Man Sin the Light the Lordship the Son Man 
Man’s Slothfulness 
Man’s Misery 


Man’s Sanctification 


elevation man, which has taken place the death Jesus 
Christ spite man’s refusal and has been made known his res- 
urrection, such the creation new form his existence 
faithful partner the covenant. rests entirely upon man’s 
justification before God and, like justification, has been realized only 
Jesus Christ. Yet him has been realized sovereignly and 
bindingly for all attested when effective among men 
Christ’s directive. attested the life people composed 
men who—in virtue their call discipleship, their awakening 
conversion, the praise their works, and their being marked out 
the Cross laid upon them—even sinners already have obe- 
dient and already possess the freedom conduct themselves the 
saints God, provisional presentation the gratitude which 
the whole world bound the act God’s 


Justification and Sanctification 
The Holy One and the Saints 
The Call Discipleship 

The Awakening Conversion 
The Praise Works 

The Dignity the Cross 


IV. The Holy Spirit and the Upbuilding the Christian Congrega- 
tion 

“The Holy Spirit the animating power which the Lord Jesus 

builds Christendom the world his body, that is, his own 


earthly-historical form existence. the power which Jesus 
permits grow, preserves, and orders the fellowship his 
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saints, and thus makes fit provisional exhibition the sanc- 


tification all mankind that has taken place 


The Real Church 

The Growth the Congregation 

The Preservation the Congregation 
The Order the Congregation 


The Holy Spirit and Christian Love 


Holy Spirit the animating power which Jesus Christ 
places sinful man his congregation and grants him the freedom 
God’s witness active devotion him and his fellow- 
man, and thus correspond the love which God, overcom- 
ing his slothfulness and misery, drew him himself and lifted him 
up. 

The Problem Christian Love 

The Ground Love 

The Act Love 

The Nature Love 


The section Christology begins with preliminary discussion 
the “other problem the doctrine reconciliation.” KD, 
IV/1, Barth had discussed reconciliation from the standpoint the 
Son God who humbled himself and journeyed into far country 
becoming flesh for our sakes. the Lord who became serv- 
ant, the Judge who was judged our stead. Reconciliation was 
considered God’s mighty movement from above—the restoration 
the covenant: will your God.” The problem” con- 
cerns the man who reconciled with God, the movement from be- 
low upwards—the restoration the covenant: “You will peo- 
‘Those who recall the Barthian polemic the Epistle the 
hear him now speak frankly about just such way. Indeed 
this volume Barth anxious full justice the concerns Pi- 
etism, Methodism, and even Roman Catholic monasticism. (His 
sympathetically critical discussion monasticism one the high- 
lights the book.) the other hand, one ought not be, like 
certain Zurich observer, rash talk about “new Barth.” 
fully aware the danger the “immanental theology the pious 
man” that dominated the eighteenth and nineteenth centuries and 
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has revived our day with the invasion existentialism into the- 
ology. Actually Barth pains show that the movement from 
man God included the movement God man Jesus 
Christ. 

The Son Man returns home! But who and what this in- 
stance verus homo? repeats the thesis had advanced 
his anthropology (KD, that true humanity known only 
Jesus Christ. The special humanity Jesus Christ seen 
altogether like that all other men and wholly unlike it. 
like that partakes our creaturely and sinful nature. 
unlike us, not simply because also the Son God, but be- 
cause him humanity exalted. Barth careful insist nu- 
merous occasions that the raising humanity Christ did not sig- 
nify removal alteration his humanity. does not cease 
like us. His humanity differs from ours that alone raised 
the side God. His humanity becomes true humanity, but 
not deified. 

Having stated general way that the return home the Son 
Man the exaltation human nature that has taken place Jesus 
Christ and which—seen from below, from man—is the basis recon- 
ciliation, Barth discusses the humanity Jesus from three stand- 
points: (1) its ultimate ground gracious election; (2) its 
historical realization the event the incarnation; (3) the source 
its revelation the resurrection and ascension the man Jesus. 

(1) The first these three points had been dealt with fully the 
doctrine election (KD, According Barth, the true hu- 
manity Jesus Christ was, is, and remains the content God’s 
eternal decision, the execution and revelation time God’s eter- 
nal will and purpose. 

(2) But how the historical realization the true man 
understood? The mystery the becoming and the nature the 
existence Jesus Christ is: (a) that God the Son also became and 
man; (b) that his existence also became and the existence man; 
(c) that the divine and human natures became and are united through 
and him; and (d) that elevated human nature himself and 
true God also became true man. The fourth these propositions 
for Barth’s present purposes the most important and turn 
developed along three lines: (i) the communication the divine na- 
ture the human nature Jesus Christ and the human nature 
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the divine; (ii) what specially bestowed upon the human nature 
Christ this communication; and (iii) the joint realization 
human and divine nature that occurs the basis this communi- 
cation. 

(3) Jesus Christ his self-revelation the basic text for the 
edge the exaltation man The self-revelation effected 
the power the same Holy Spirit which lives. The refer- 
ence the Spirit legitimate, however, only when understood 
reference the presence Christ himself. The Spirit not 
second power beside him; his power! Moreover, since the Spirit 
self-witness his resurrection and ascension. Barth stresses that the 
resurrection and ascension were not Christ’s exaltation earlier 
theology had thought. All they added was that Jesus could seen 
what was and is. Actually the entire history Jesus was 
his exaltation the right hand God the Father, especially when 
was raised the Cross. Resurrection and ascension are two 
distinguishable but inseparable elements the one and the same 
event. resurrection its terminus quo, the ascension its ter- 
minus quem. 

The sub-section, The Royal Man, unfolds the knowledge Jesus 
Christ insofar he, the Son God, also the Son Man, and 
the new man whom the sanctification all men has been realized. 
Barth discusses length the way which jesus was present among 
his contemporaries; how existed man analogy God’s mode 
existence (Eph. 24); the character his life’s work word and 
deed, with penetrating treatment Jesus miracle-worker and 
healer; and finally the place the Cross Jesus’ life. 

this point Barth has been discussing the humanity and ex- 
altation Jesus himself. the last sub-section, The Son’s Direc- 
tive, inquires about the significance, rather about the power, 
Jesus’ existence for other men. “His being the Son Man,” 
are informed, per definitionem his being with us, his action 
such his action for us. does not require any completing per- 
fecting order his being with and his work for the 
Son Man, Jesus Christ directly the center our anthropologi- 
cal sphere: already encompasses and governs it. What afterwards 
said about man’s slothfulness and sanctification, about the 
upbuilding the congregation and about love, included alto- 
gether the being and doing the Son (p. 294). The 
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history the Son Man who returned home was not private af- 
fair; was representative history that took place for the reconcilia- 
tion all other men. The Christmas message relates what ob- 
jectively real for all men thisone man. are first and last what 
him. “In him” means that while are like him and are 
his brothers participate that wherein unlike us—in his 
fellowship with God and his obedience ourselves 
servant God. Our justification and sanctification are Christ 
alone. the same time not live way that would demon- 
strate our being him. Rather our being contradicts our being 
Christ. Yet not much our sinfulness that conceals our being 
Christ the fact that depends upon the mystery his Cross. 
For what does mean see our being Christ when its very reality 
consists his death? Consequently his resurrection not only the 
unveiling Christ’s new being but also our being him who was 
exalted his dying. 

But how come recognize our new being 
replies that according the New Testament matter letting 
something said us, being challenged and claimed 
the freedom and power, not repeat the being Christ be- 
come second Christ, but draw the consequences our being in- 
cluded Christ’s exaltation. freedom and power the pres- 
ence and work the Holy Spirit. awakens true knowledge be- 
cause proceeds from the man Jesus who was raised high, and 
because not only the gift the Father and the Son but God him- 
self—the source all truth. 

How does the Spirit operate? How does encounter and move 
What does mean “receive,” “in” the Spirit, and 
after” the Spirit. means receive and live under his 
directive. The Holy Spirit the Son’s directive (Weisung). 
what familiarly refer the leading and guidance the Spirit. 
But perhaps the best equivalent English for Barth’s 
word and for his precise meaning. are directed into new situ- 
ation freedom Christ (Einweisung). also directs man into 
the right way. defines the one possibility that 
distinguishes his freedom from all else that would constitute bond- 
age. Thus possesses critical, reprimanding function (Zurecht- 
weisung). Finally, the directive positive instruction (Unterweis- 
ung). imperiously shows man the one possibility real- 
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ize. him act keeping with his real freedom. With 
this threefold meaning the Son’s directive Barth strives eluci- 
date the New Testament concept paraclesis. 


the first sub-division the doctrine sanctification proper, 
Barth deals with its relation justification. God’s work recon- 
ciliation consists not only man’s justification but, inseparably 
linked with it, his sanctification. explains that what meant 
could also described such terms re-birth 
(regeneratio), conversion (conversio), repentance (poenitentia), 
even the Synoptic concept discipleship. The word 
preferred because reminds the holy God who 
much the acting subject man’s sanctification his justification, 
man’s returning God God’s condescending him. 
tification not divine action which temporally runs parallel to, 
precedes, follows justification. God’s reconciliation the world 
with himself Jesus Christ single action, which justification 
and sanctification are two aspects corresponding the historical 
being Jesus Christ true God and true known the 
whole, undivided Christ and his one grace. Barth claims that 
this insight was forgotten early Protestant dogmatics when justi- 
fication and sanctification were considered steps so-called ordo 
salutis, preceded vocatio and illuminatio and succeeded 
regeneratio, conversio, unio mystica, and glorificatio. order 
salvation was increasingly understood temporal sequence 
which the Holy Spirit produced his effects men here and now. 
paved the way for interpretation sanctification terms 
religious-moral psychology. 

the same time Barth takes pains show that justification and 
sanctification are two distinct aspects the one saving event. They 
are not identical and they are not interchangeable. 
not absorbed sanctification, nor sanctification justification. 
The proper human response the one deed God faith 
which sinful man lays hold the righteousness imputed him 
Christ and obedience and love that correspond the holiness 
communicated him Christ. Soteriology suffers, Barth argues, 
when justification absorbed into process sanctification, 
the Roman Catholicism that followed Augustine. also suffers 
when faith Christ the Judge who was judged our stead 
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dissolved into obedience which the Christian dies the world 
and himself. This the most serious objection, Barth believes, 
Bultmann’s theology. the other hand, soteriology suffers 
when sanctification allowed disappear justification, cer- 
tain exaggerated statements the younger Luther, Zinzendorf, and 
Kohlbriigge. 

Nevertheless still more important, Barth believes, empha- 
size that justification and sanctification belong inseparably together. 
Disregard their connection leads the notion that God acts alone, 
what Bonhoeffer called grace,” and lazy quietism. 
results the idea that man, having been pardoned, acts alone 
his sanctification, and thus illusory activism. What would for- 
giveness sins mean, Barth asks, were not immediately accom- 
panied actual freedom from sinning? Faith without obedi- 
And what kind freedom for obedience would have that 
from the start and each new day did not rest upon the forgiveness 
What kind obedience that was not the obedience faith? 

Finally, Barth raises the question whether there not fact 
ordo salutis the relation between justification and sanctification. 
true that the simul God’s saving act Christ cannot unrav- 
elled into temporal sequence and hence cannot treated psycho- 
logically. But priority must ascribed justification the pre- 
supposition for sanctification. the other hand, sanctification 
could considered first the divine intention. Teleologi- 
cally sanctification prior justification. How fitting, therefore, 
that Karl Barth should have attained his three score years and ten 
with the publication the volume the Dogmatics the goal 
God’s grace man: his sanctification! 

the sub-section, The Holy One and the Saints, Barth moves 
consideration the special sanctification the people God. 
Man’s sanctification, his returning God, is, like his justification, 
change that jure has befallen all men, but facto only those who 
offer provisional exhibition the sanctification the whole world 
Jesus Christ. Israel and the Church are not holy themselves 
but virtue Jesus Christ who, strictly speaking, the only holy 
One, and whom the sanctification all saints has 
often been said that justification Christ’s act whereas sanctification 
has been left us: did this for you. What are you doing for 
Barth does not believe that the New Testament speaks this 
fashion. Jesus Christ not only the suffering Son God but the 


n- 
i- 


386 THEOLOGY TODAY 


victorious Son Man our stead. Our sanctification has already 
been accomplished and with his sanctification, and can only 
gratefully recognized and respected us. are not sanctified 
our knowledge and good works; the contrary, because are 
sanctified are summoned perform good works. Our special 
sanctification consists our participation Christ’s holiness the 
ground the efficacy and revelation his grace. the last vol- 
ume the doctrine reconciliation Barth proposes deal with the 
specifically Christian ethics which results from what Calvin called 
our participatio Christi. Barth does not make the mistake con- 
fusing sanctification and ethics. 

Barth not satisfied, however, with the way which Calvin con- 
ceived this participatio. Because the latter’s doctrine predes- 
tination, the universal significance the sanctification all men 
Jesus Christ was denied. Only the elect were destined reconcili- 
ation, justification, and sanctification. Barth contends that the par- 
ticipation the saints Christ’s holiness not private affair but 
matter testifying God’s great decision that has befallen all 
men. 

How God’s people come share their facto sanctifica- 
tion? being placed under the Son’s directive, that is, being 
reached and moved the Holy Spirit. For the Spirit the living 
Lord Jesus himself the work sanctifying his peculiar people 
the world: the congregation and all its members. (We recall what 
had been said the Christological section about the Son’s directive.) 
With his directive Jesus Christ stands over against his saints those 
who are still sinners—slothful, foolish, inhuman, dissolute, and fear- 
ful sinners—who, confronted his directive, must confess them- 
selves such. What then the character their holiness 
they remain sinners hate God and their (Heidel- 
berg Catechism)? answering this question Barth exercises 
understandable reserve. begins describing them 
turbed men who the face the directive can longer 
satisfied with themselves. Secondly, they now know that limit 
has been set their existence sinners the directive they have 
received. Their life the flesh radically called question. 
Thirdly, men continually need justification they are chal- 
lenged look unto Jesus whom they are sanctified. Their look- 
ing him, which also God’s gift, their facto sanctification. 
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And looking him their sinful lives are nevertheless conformed 
Christ’s. There obedience the midst disobedience, 
seed that must die order bear fruit. Fourthly, the directive 
not only man but positively grants him the freedom 
live for God and his brethren. Whether avails himself that 
freedom question for itself. But cannot say that freedom has 
not been given longer under the necessity com- 
mit ever new sins. Without the presupposition this freedom there 
would Christian ethic. The saints are men who, though still 
prisoners sin, have already been set free. Their imprisonment 
lies behind them; their freedom before them. 

“Follow the wording the call the power which Jesus 
makes men his saints. Barth states that Dietrich Bonhoeffer’s 
book, The Call Discipleship, especially the first three chapters, 
excellent that was tempted insert long quotation 
place what himself has written. Since Bonhoeffer’s book 
available English, will pass over this sub-section honor 
man who not only described discipleship magnificently but 
sealed with his death. 

Barth next addresses himself the question how men are 
reached Jesus’ call that they forthwith forsake all follow him. 
They are awakened from their sleep indolence. awaken- 
ing synonymous with their being turned around converted. 
Once again Barth prefers speak more cautiously men being 
about converted. movement conversion the renewal 
man’s life. the debate whether conversion personal 
matter has social ramifications, Barth strongly insists that con- 
version not just private affair between individual and God. 
The man who converted assumes responsibility for economic, po- 
litical, and cultural action. conversion purely inward ex- 
ternal, religious social, character would not genuine conver- 
sion. The whole man involved, and man does not exist without 
his fellow-man. 

struggle takes place the movement conversion. man 
has come terms (sich auseinandersetzen) with the fact that 
still the flesh while moved the Spirit. already the new 
man and still the old—one and the same man under two mutually 
exclusive determinants. Luther’s simul (totus) iustus, simul (totus) 
peccator must rigorously applied conversion and sanctification. 
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However, not have here co-ordination balancing two 
equal factors. movement has direction and strives toward 
goal. Consequently Christian could satisfied with being 
once the flesh and the Spirit. must reckon with the fact 
that can longer who was and can only who will be. 
For the Gospel, the kindness God (Rom. 4), and not—as 
Calvin taught—the fear God horror his sin, that leads man 
repentance. Jesus Christ the ground our sanctification. 
Our returning God comprehended him. were born 
again his birth from above. Our old man died his death 
the Cross and rose new men his resurrection. 

holy ones have been called discipleship and awakened 
conversion for the performance good works. Good works, Barth 
teaches, are works that God praises and that praise God. does 
not ask about good works general but about the Christian’s. 
There are good works except relation God’s good work 
reconciliation. But this connection “even sinful man with his 
sinful work—and all men are sinners and all their works are sinful— 
can manifest God’s good work and therefore good 
even the good works God makes possible and which are done his 
behest require justification. This true even the work bear- 
ing one’s cross, the subject with which Barth concludes the chapter 
sanctification. The Christian’s Cross sense repetition 
even “re-presentation” Christ’s Cross! Barth speaks judi- 
ciously about the advantages cross-bearing and gingerly refers 
work especially pleasing God. the same time warns 
against seeking suffer for Christ’s sake, and declares that martyr- 
dom not the crown life but eternal life opened for through 
the crucifixion Jesus. 


the foreword Barth states that the content his book could 
understood attempt give evangelical answer the Roman 
Catholic dogma Mary. Although nowhere mentions it, much 
less directly contests it, believes has fact shown that has 
been automatically rendered superfluous the “exaltation the 
Son Man” and its anthropological implications. Surely has 
also demonstrated for Protestants that there need exalt the 
humanity any man and his good works the light his actual 
sanctification Jesus Christ. For these reasons are persuaded 
that not little order and clarity have been restored the doctrine. 
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both solemn and informal festivities. From the reports 

read about it, himself enjoyed particularly the latter. 
the more solemn part belonged the dedication big volume arti- 
cles and studies men and women from all over the world under 
the title Antwort (in English, Answer). quite different birthday 
present was prepared the Theological Faculty Basel who pub- 
lished two bulky numbers the Theologische Zeitschrift, the first 
containing contributions from most the members the Faculty, 
and the second from several Swiss pupils Barth’s. interesting 
note that each these two different publications provides with 
excellent portrait Barth, showing two aspects—both equally 
true—of his personality. Theologische Zeitschrift presents 
with the face the severe professor, somewhat mellowed age; the 
massive Antwort reflects the genial face the humorous and ironical 
Barth. 

The original idea for the Antwort volume was conceived 
friend Barth’s, Dr. Arthur Frey, who has since died. The idea 
was collect from all the corners the world “echo” 
dynamic and creative teaching, but the subsequent editors came 
the conclusion that the title Antwort would best serve their purpose. 


his seventieth birthday, Karl Barth has been honored 


Before entering into the subject-matter the seventy-eight con- 
tributions, permit ourselves few remarks more general na- 
ture. The editors must have had difficult job regard asking 
certain people for their contributions also selecting from those 
who probably sent contributions their own initiative. quite 
understandable that the editors, particularly because they were con- 


Karl Barth zum siebzigsten Geburtstag Mai 1956 (Evangelischer Verlag 
AG., Zollikon-Ziirich, 1956), 963 pages, 48.70 Sw. Fr. 
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fronted with such overtowering personality, have not arrived 
volume, which diversity composition and reflections the 
powerful irradiations which have issued from Barth’s lifework, com- 
pletely satisfies them. They cannot blamed for that. must, 
however, said that, leaving aside for the moment the quality 
the contributions, many respects the impact this necessarily haz- 
ardous work editing is, from the standpoint representing the 
fects Barth’s famous unintended “tolling the church some- 
what disappointing. true that many countries are represented, 
but the overwhelming majority consists Germans coupled with 
number contributors from some countries behind the Iron Cur- 
tain, from Holland, France, and Scandinavia. redeeming feature 
that Asia least represented two Japanese. The whole 
Anglo-Saxon world absent, except for Cochrane Dubuque 
Theological Seminary, There one contribution from Bra- 
zil, indicating the possible significance Barth for Latin America. 
far the reviewer can judge (many the contributors are new 
names him), practically all the contributors are either the Re- 
formed the Lutheran tradition except for one Roman Catholic 
and few non-Christians. 

Therefore, taking the volume is, the points just mentioned 
suggest some pertinent observations. Does demonstrate that 
Barth’s mighty voice has chiefly found its “echo” Europe (and 


possibly Japan), and that the Anglo-Saxon world (which means 


the biggest and most influential part the vocal “Christian” world) 
practically virgin soil Barth’s influence? answer would 
the main, the volume rightly reflects the situation 
is. Barth, the great revolutionizer the theological situation 
our time, apparently the most dynamic and fertile theological thinker 
since the Reformation, spite the profound impact his theology 
has exercised the life and thinking the Church and the world 
Europe, still stands the threshold his potential influence 
the world large. His real time still coming. saying this 
not intend suggest that the Anglo-Saxon theological world will 
ever turn “Barthian” (the Continent Europe is, sure, also 
far removed from that). But suggest that, once the language 
barrier has been overcome translation, the Anglo-Saxon world and 
the world the Younger Churches will, they muster enough open- 
mindedness, recognize that their thinking and action can enor- 
mously fecundated the powerful and truly original thinking 
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Karl Barth. ‘Till this time comes, will have put with the 
generally misapprehensive reaction which present governs the 
scene. 

avoid misunderstanding, add that not expect even 
wish any condescension Barth’s thinking the Anglo-Saxon world, 
but hope for real encounter which Barth’s drive taken seri- 
ously for what intends and provokes constructive-critical 
response. any rate, the fact that contains 
American response Barth proves that exercises the minds 
many American theologians and that the almost total absence con- 
tributors from the the volume Antwort does not fortu- 
nately reflect the real situation. 

The second general observation propose that although 
certain extent Antwort represents Barth, nevertheless 
inevitably falls short that. connection with directorship 
the Ecumenical Institute Bossey, have had the opportunity 
contact with people from all over the world, and would not 
impossible task for indicate the many influences Barth has ex- 
ercised directly and indirectly many different parts the world, 
for his thinking has often had subterranean seismical effect. 
would certainly far exceed the impression the volume under discus- 
sion gives. Moreover, would have been quite order, seems 
me, contributions for this volume had been invited from Rein- 
hold Niebuhr, Paul Tillich, Emil Brunner, Torrance (to men- 
tion only few). The volume, now, represents its very 
able contributions too exclusively the voice grateful pupils who, 
sure, are not afraid raising critical questions and reservations, 
but who are also often little too much under the ban 
character. purports token affection and sincere esteem, 
and not less seriously offer discussions truly critical character. 
The first need not necessarily inhibit the second, but nevertheless 
has the tendency so, and that must kept mind. 


is, course, impossible dwell all the contributions. 
Therefore will make some selections relation the great is- 
sues raised Barth’s monumental Kirchliche Dogmatik. This se- 
lection necessarily somewhat arbitrary and does not all mean 
that the contributions which not dwell are insignificant. 


n- 
e- 
r- 


392 THEOLOGY TODAY 


Moreover, must always kept mind that Barth’s work, not- 
withstanding its independence Calvin and Luther, embodies 
extraordinarily vigorous reassertion Reformation theology made 
relevant for the cultural and spiritual situation the twentieth cen- 
tury. this sense ecumenical theology that endeavors 
imposing way think behalf the whole Church, and 
reassertion Reformation theology that its heart theology 
the Word and the triumphant Grace God. 

employing the selective method, will follow the main divi- 
sions the volume which include: (1) small number letters 
addressed Barth, (2) number contributions discussing spe- 
cific aspects Barth’s opus, (3) group articles written vari- 
ous subjects rather independent, though not entirely, from 
thinking, (4) series more personal accounts Barth’s develop- 
ment, his significance teacher, and human being. 

the letters, mention only those Visser Hooft and 
Hromadka. Visser Hooft’s letter short expression 
gratitude from the General Secretary the World Council 
Churches, acknowledging the great critical significance Barth’s 
theology for the ecumenical movement and Barth’s positive co- 
operation especially the last ten years. more lengthy 
letter (10 pages) starts quite understandably with reminder the 
dark days Munich, especially dark and fateful for his own country, 
and Barth’s vigorous participation this moment European 
history his letter addressed Hromadka which occurred the 
provocative passage about the Czech soldiers fighting and suffering 
for the Church Jesus Christ. 

Frankly feel constrained confess that Hromadka’s letter is, 
least us, somewhat disappointing. rightly criticizes (he has 
Germany mind) that there is, spite the great fact the Con- 
fessing Church, tendency not apply the new insights which be- 
came manifest the hey-day the Confessing Church situation. 
That is, that the Church has independent any cultural spir- 
itual tradition and forms society and must try understand from 
within the new situation Christendom time revolutionary 
convulsion and transformation. uses, however, the main part 
his letter, not plead with Barth whom evidently takes be- 
ing his side principle, but with all responsible Church leaders 
for theological understanding and appreciation Communism and 
the new world emerging within the Communist dominated world. 
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This plea is, itself, quite legitimate, but the disappointing thing 
letter is, me, that offers only pessimistic esti- 
mate the Western world which more inspired considerations 
from the philosophy history rather than from Christian theology. 
himself does not offer real theological understanding Com- 
munism and what happens through society and human life, but 
fact requests fairer understanding what really and does 
our present human situation. Joyfully granting that the demand for 
fairness judgment always appropriate, must said that theo- 
logical understanding goes for deeper than “comprendre.” 


The second section offers more than 400 pages articles dif- 
ferent lengths which are meant Auseinandersetzung. More than 
one contribution reacts Barth’s exegetical excursions. well 
known how strongly maintains the basic significance exegesis 
the work the theologian. How could otherwise view 
the fact that his theology has grown out new, passionate search- 
ing and study the Scriptures? his Dogmatik the exegetical 
excursions are numerous, and have become for many either jewels 
stumbling-blocks. Barth’s exegetical endeavors, therefore, play 
great role the very lively debate Europe hermeneutics. 
His rule that, while fully acknowledging the fact that the Bible 
human production and the result diverse historical situations, 
the exegete must try understand what really meant the words 
the text. does not deny the determinative significance 
stressed strongly Bultmann, but accords 
more provisional and transitory role than does Bultmann. For 
example, Eichholz discusses illuminating way Ansatz 
Karl Barths der Hermeneutik.” Stamm deals with “Die 
Imago-lehre von Barth und die alttestamentliche 
coming the conclusion that Barth’s exegesis the first two chap- 
ters Genesis has had many respects liberating and illuminat- 
ing effect for the presentation the doctrine the “image 
heavily overlaid theological and philosophical speculations, and 
that although Old Testament scholars will have put question- 
marks after several his bold solutions, dialogue between them 
and dogmatic thinker Barth’s position cannot but fruitful. 
The real point, seems me, regard Barth’s challenging 
and often helpful exegetical performances that one cannot escape 
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the impression that the right balance between mente auctoris and 
mente Barth not always clear. may appropriate draw 
into the discussion this point contribution Oscar Cullmann 
the Festgabe the Theologische Zeitschrift which have al- 
luded above. Cullmann has often raised critical questions regard 
Barth’s exegesis. very interesting article 
der Seele und Auferstehung der Toten,” which also expresses 
doubts the rightness some Barth’s exegesis, raises few 
questions fundamental importance for every one who tries ex- 
plain the Bible faithfully, and urges the necessity the independ- 
ence the work the exegete, notwithstanding all due respect for 
the rights the systematic thinker. 

There is, says Cullmann, our present-day stress the centrality 
the kerygma, tendency distinguish too facile way between 
the substance the New Testament message and its contemporary 
unacceptable, and therefore discarded, form. the duty 
the exegete, says Cullmann, wholly concerned about the what 
the central the New Testament, independent the 
fact whether possible not accept such kerygma our age 
technics and science. Insofar discarding accepting in- 
volved after the faithful rendering the meaning, this does not con- 
cern the exegete. But fact this famous distinction between sub- 
stance and form often used the assumption that what our 
time cannot accept does not belong the substance the Bible but 
only its accidental form. This fatal for faithful exegesis be- 
cause excludes the possibility that substance and form might 
both central for the New Testament authors. And also excludes 
the possibility that just what deem unacceptable actually funda- 
mental for the New Testament message. must have the courage 
put the question this way and maintain the critical independ- 
ence the exegete and his proper contribution theological un- 
derstanding the kerygma. 


Another subject, which the new orientation and dynamic 
Barth’s thinking are expressed, the resolute Christological theme 
the Dogmatik. One sees this clearly the imposing series vol- 
umes already published, for one Barth’s outstanding characteristics 
the never-weakening tenacity and singleness purpose with which 
keeps his fundamental approach. never swerves from this 
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guiding star Christological orientation his thinking, whether 
the Trinity, Creation, Providence, Predestination, An- 
thropology. lies, seems me, great extent the cause 
the originality, the surprising freshness, and the richness Barth’s 
theology, which ought make imperative for everybody who 
seriously interested theology get know. Here lies—except 
for the important historical reasons for Barth’s initial revolt against 
all Kulturprotestantismus and his resolute stand against the confusion 
the Church syncretistic alliances with Deutschchristendom—the 
real basis his war against any form 

therefore appropriate that Iwand and Senarclens 
expressly dwell Barth’s Christological concentration, and that 
various other articles cannot refrain from entering into the discus- 
sion the natural theology controversy. Senarclens who, 
although cordially agreeing with Barth’s Christological point view, 
hints what seems critical spot Barth’s thinking. does 
not much involve the position holds (although course that 
score one may entertain agreement disagreement) his way 
thinking. That say, his exegesis, the elaboration his 
interpretation the Biblical revelation, one senses that the logical 
drive inherent systematic theology often dominates over the elab- 
oration many themes which cannot squared with the interpreta- 
tion revelation that presupposed. would fruitful under- 
taking scrutinize Barth’s Dogmatik from this angle, the more 
because his dynamic effect all fields thinking issues from his pro- 
gram affirming theology the Word, and from his firm intention 
not build system, because rightly denies the possibility im- 
prisoning the interpretation sovereign self-disclosure any 
system. And must added fairness and gratitude that 
high degree Barth has been faithful this last principle. 

the same context Christological emphasis and natural the- 
ology belong several contributions the subject analogia entis 
and analogia fidei, Barth his congenial provocative way has 
given expression his radical rejection all synthesis-theology 
his famous dictum that analogia entis invention Satan. 

Dumas raises interesting way regard ethics the point 
just mentioned important critical spot Barth’s thinking. 
Dumas’ article entitled: prolégoménes dogmatiques 
sertion éthique dans Karl Barth.” the Dogmatik 
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Barth has shown the amazement many who prophesied that 
would have nothing say ethics that for him ethics integral 
part dogmatics. Everywhere crops up, and considerable part 
the opus process formation devoted the subject. Dumas 
recognizes the great service which thus paid intelligent Christian 
thinking and action, but this case relation Barth’s exegetical- 
dogmatical passages the mutual relation man and woman 
voices his concern that Barth does not sufficiently show his basic 
interpretations the Biblical text awareness the historical and 
sociological relation the texts this subject. 


conceded everybody who informed about the discussion 
concerning Barth that the best book written the total purport and 
orientation his theology Roman Catholic, Urs von Bal- 
thasar. This Roman Catholic author shows degree congenial 
understanding hardly reached any Protestant. is, therefore, 
quite proper that also one the contributors Antwort. His 
article entitled: Being himself 
theologian immense learning and acumen, truly noteworthy 
take cognizance the motivation his title. says that 
have Barth Protestant theologian who, opposition the dog- 
matism many his adherents, has the power transcend the level 
“Oppositions Theologie” and reach the level truly Christian 
universalism. has risen inner catholicity theological 
which enables him enter into true dialogue with all 
views the world and life. 

connection with this last judgment, appropriate mention 
here the contribution layman, Karrenberg, his article, 
Probleme bei Karl Just the 
case von Balthasar, this article indicates that Barth, the rejector 
all points contact and all paradoxically for 
many his most eager readers the pathfinder toward true encoun- 
ter with the life the “world” all its manifestations. This 
good reminder the fact that one cannot get hold Barth simple 
slogans. fact that, least Europe, many leading and re- 
sponsible Christian laymen find not only real delight studying 
Barth assiduously but also firm basis for their Christian existence 
the world. 
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Only passing can point the meaty contribution Goll- 
witzer Einheit von Gesetz und Evangelium.” Especially 
since the Reformation, the relation between law and Gospel has been 
one the royal roads the heart Christian theology. Barth has 
given quite new impetus its interpretation his challenging re- 
versal terms—Gospel and law, rather than law and Gospel. This 
is, course, another example his Christological concentration. 
Gollwitzer deals with the importance this reversal and the stimu- 
lus which affords deeper interpretation Luther. 

Although space runs out, would inexcusable not mention 
two contributions which shed light the stimulative power 
Barth’s thinking rather unexpected (at least the uninformed) 
quarters. ‘The first Howe, participant discussions which 
since 1949 are going between theologians and physicists which 
men like von and Heisenberg also take part. The title 
zwischen der Theologie Karl Barths und der heutigen 
very interesting reading and shows clearly that Barth, 
far from being Biblicist who alien the world and its problems, 
actually plunges from his Biblical basis into the fundamental search- 
ings modern thinking. 

The second article, written Japanese the Shin sect, Gempo 
Hoshino, des buddhistischen Denkens Karl 
Barth.” writes tone genuine gratitude and testifies the 
wide echo Barth’s writings have found Japan, particularly among 
the theologians the Shin-Shu the doctrine the “pure land.” 
maintains that the founder’s (Shinran’s) theology sola gratia, 
sola fide and Barth’s emphases have many parallels and that therefore 
Barth’s theology invigorating and helpful this type Buddhist 
religious thought. tempting for historian religions 
write more extensively this interesting attempt bring to- 
gether Oriental idealism and Barth’s theology. 

The whole third section articles which are not written primarily 
reactions Barth must pass over silence, not because they are 
unimportant but for lack space. 


The fourth and last section vitam actionem requires some at- 
tention because its human interest. Thurneysen, the intimate 
friend and collaborator Barth from the days when they lived 
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neighboring pastorates young ministers, publishes small portion 
the letters which Barth wrote him during their intense corre- 
spondence. The contribution has the title: “Die (The 
Beginnings). prefaces these letters with introduction full 
intimate detail. for me, find this part the book the most 
fascinating, well for the insights one gets Barth’s development 
and struggles, because the splendid quality this spiritual 
friendship and collaboration. 

The two friends emerge from these pages extremely faithful 
ministers their congregations, while the same time, night and 
day (this must taken quite literally), they were studying and im- 
mersing themselves heart and soul the calling theology. One 
re-lives the whole drama the genesis the commentary Romans 
which made Barth once the central figure Continental theology. 
One has the opportunity note the passionate earnestness with 
which searched the Scriptures and became the initiator the 
the Word.” 

very remarkable article written Japanese non-Christian, 
entitled hindert mich noch, getauft (What still 
prevents from being baptized?). For considerable time this 
man has sat the feet Barth and, judging from what writes, 
has imbibed with heart and mind Barth’s powerful exposition the 
Christian faith. Yet the end confesses that notwithstanding 
the overwhelming enrichment and enlightenment has received 
with deep joy and gratitude, there one point which prevents him, 
just because his respect and his gratitude for the Christian Church, 
from becoming baptized Christian. This point that Barth, 
Takizawa’s opinion, against the fundamental radicalism his the- 
ology, still maintains Schriftprinzip.” Takizawa this the 
ultimate trademark both Roman Catholicism and the neo-Protes- 
tantism denounced Barth. 

must stop, although much would still have said, particularly 
relation this last mentioned criticism. Let end saying 
(foolishly?) that ought present obligation every one 
who claims theologian seek encounter with Rarth’s the- 
ology, not order become but order learn 
our twentieth century what means theologian. 
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THE CURSE CONFORMITY 


One the most vigorous analysts and opponents the pressures 
contemporary culture toward conformity patterns has been Rob- 
ert Lindner, Baltimore psychiatrist and prolific and articulate 
writer. Among his books are: Rebel Without Cause, Stone Walls 
and Men, Prescription for Rebellion, and The Fifty Minute Hour. 
More recently Dr. Lindner published group miscellaneous es- 
says and addresses under the title, Must You Conform? (Rinehart 
and Co., New York, 210 pages, $3.00). The chapters this vol- 
ume deal with variety matters, but they all give expression 
the author’s contention that modern life increasingly forcing 
into standardized molds, and result man’s for rebel- 
lion,” which alone can make him free and creative, being cramped 
and paralyzed. 

This pressure toward conformity, read, most vital issue 
our and upon our response the insidious plea for adjust- 
ment the fate our social order and the destiny our chil- 
issue especially serious the case children and 
young people. exists—and state this categorically—there 
exists nothing which does not require the young conform, ad- 
just, submit, become regimented. Examine religion, educa- 
tion, psychology, social work, philosophy, recreation, pediatrics 
each infused with the rot-producing idea that the salvation in- 
dividual and society depends upon conformity and adjustment.” 

Unfortunately Dr. prescription against conformity, “the 
germ social petrification,” not convincing his shattering 
analysis the adjustment.” tells that most 
our problems today are inward, and that neuroses (and even Com- 
munism) illustrate the tension between conformity and rebellion. 
The really person the “positive” rebel, but are not 
informed too clearly about this. 
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interesting and worth serious consideration that religion, 
least its institutional forms, lumped together with other con- 
formity-producing and adjustment-demanding trends. Dr. Lindner 
obviously has little use for religion sees it, and his indictment 
makes one wince. one point, however, suggests different 
line approach. believes that most religions are institution- 
ally conformist, but notes that they “were founded upon protest 
and rebellion.” what says about religion-in-general true, 
should forced re-examine the original char- 
acter religion, and, the case Christianity, learn afresh how 
Jesus his own day was regarded the great non-conformist. This 
might shocking but redemptive discovery, and might enable 
better proclaim that the business the Christian Church 
not reflect the spirit the age but redeem it, not copy but 
create, not imitate but initiate, not legislate but regen- 
erate, not duplicate but originate. 


HUMANISTIC COMMUNITARIANISM 


Another psychiatrist who also deeply disturbed the pressure 
conformity Erich his recent book, The Sane So- 
ciety (Rinehart and Co., New York, 370 pages, $5.00), Fromm 
ambitious survey human history diagnoses the pathol- 
ogy” our times increasing de-humanization. If, says, the 
nineteenth century problem was that dead,” the twentieth 
century problem that dead.” 

things are going, there hope for sane society either 
Communism Western there are striking dif- 
ferences between East and West, still their basic tendencies are 
alike. “Both systems are based industrialization, their goal 


ever-increasing economic efficiency and wealth. They are 


run managerial class, and professional politicians. They 
both are thoroughly materialistic their outlook, regardless 
Christian ideology the West and secular messianism the East. 
They organize man centralized system, large factories, politi- 
cal mass parties. Everybody cog the machine, and has 
function smoothly. the West, this achieved method 
psychological conditioning, mass suggestion, monetary 
the East all this, plus the use terror.” 
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The result that society today reproduces who fol- 
low without force, who are guided without leaders, who make ma- 
chines which act like men and produce men who act like 
All this makes for insanity. has meaning, there 
joy, faith, reality. Everybody ‘happy’—except that does 
not feel, does not reason, does not 

But Erich Fromm crepe-hanger. has gospel pro- 
claim, and enthusiast and prophet for sane society. The 
way out, says, lies with “humanistic communitarianism” (or 
manistic Communitarian This means that must 
aim community work” which will “prevent the profit motive 
from directing production into socially harmful directions. Income 
must equalized the extent giving everybody the material 
basis for dignified life, and thus preventing the economic differ- 
ences from creating fundamentally different experience life for 
various social classes. Man must restituted his supreme place 
society, never being means, never thing used others 
himself. Capital must serve labor, things must serve 

Apart from what may said for against Fromm’s social gospel 
from economic psychological points view, two impressions 
reflections come mind. One that there something romantic, 
naively visionary, and ultimately unrealistic about this prescription 
for tomorrow, and this especially disconcerting coming does 
from eminent psychiatrist who supposed know something 
about the irrationalities and complexities human nature. 

The second observation has with the place religion 
such analysis and prognosis. Fromm not much a-religious 
anti-religious. thinks need religion, new religion, but 
sees hope the tradition. holds that 
“theistic concepts are bound disappear the future development 
But envisions new religion corresponds 
the development the human race; the most important feature 
such religion would its universalistic character, correspond- 
ing the unification mankind which taking place this epoch; 
would embrace the humanistic teachings common all great re- 
ligions the East and the West; its doctrines would not contra- 
dict the rational insights mankind today, and its emphasis would 
the practice life, rather than doctrinal beliefs.” 

But some will find this pretty pale copy nineteenth cen- 
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tury liberalism, romantic, visionary, and unrealistic theologically 
who see something more profound, and more 
adequate, the realism the Biblical views man, the world, 
and history, may reflect sadly, confession and contrition, 
how futile and ineffective has been our witness for such Erich 
Fromm. 


OUT-DYING THE PAGAN WORLD 


The phrase from Glover who described the early 
Christian’s contempt for death under persecution. more mod- 
ern times, the phrase could aptly applied that innumerable 
host martyrs and victims the Nazi regime. very few these, 
like Dietrich Bonhoeffer, have become well known after their deaths, 
but most the men and women who were murdered under Hitler 
are unknown the present generation. 

good thing, therefore, that collection final letters and 
biographical sketches many these persons has been gathered 
together that may know who they were, how they resisted the 
pagan world their day, and what they thought about prison and 
concentration camp. The volume entitled Dying Live, and 
has been edited Helmut Gottwitzer, Reinhold Schneider, and 
Kathe Kuhn; the American edition contains introductions Rein- 
hold Niebuhr and George Shuster (Pantheon Books, Inc., 333 
Sixth Ave., New York 14, Y., 285 pages, $4.50). 

Extending from brief paragraph several pages, there are let- 
ters, poems, and meditations from about fifty victims the Nazi 
scourge from 1933 1945. There are Roman Catholics, Jews, and 
Protestants, men and women, young and old, rich and poor, political 
radicals and unsophisticated citizens caught the terrible tur- 
moil the times. Many were implicated the attempt assas- 
sinate Hitler July 20, 1944, but others were innocent bystanders 
accused preposterous crimes simply condemned outright dan- 
gerous. There diplomat, teacher, government of- 
ficial, newspaper editor, musician, theologian, pastor, priest, 
sister, poet, soldier, and many others. 

The letters, many which are intimately personal and addressed 
members the family, make heart-breaking reading. But there 
here nothing morbid about the contemplation death; the 
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contrary, there strange but consistent note joy and peace, 
the reality God’s love and purpose the midst seeming defeat. 
important that this grim chapter our recent history not 
lost memory but personalized this way. And for those who 
today are under the burden innocent suffering and tragedy, 
better aid Christian faith and courage could found than this 
martyrs’ testimony. 


CAMPUS EVANGELISM 


How should the Christian student witness the Christian faith 
his college university campus? Should join denomina- 
tional foundation and busy himself with the corporate activities 
the group “religious” gesture over against the disinterested 
campus? Should deliberately cultivate his non-religious fellow- 
students order, when the right moment occurs, proclaim his 
These and other related questions which are much the 
minds Christian college students are discussed exciting and 
realistic way paper-back booklet Bruce Morgan under the 
title Called Revolution: Perspective Ecumenical Mission. 
The book sort follow-up report the Student Volunteer 
Movement Quadrennial Conference held Athens, Ohio, during 
the Christmas holidays 1955. Bruce Morgan, who Professor 
Religion Wilson College, Chambersburg, Pa., has caught 
the major issues raised that conference and written manual 
which will certainly widely used youth groups all over the 
country. (Copies may secured for $1.00 writing The Student 
Volunteer Movement for Christian Missions, 257 Fourth Avenue, 
New York 10, Y.) 

The question about campus evangelism broached the end 
the discussion this need have closer social rela- 
tionships with non-Christians order bear witness 
There are, are told, some campus Christian groups who feel that 
their true vocation “to withdraw from the world—for them prin- 
cipally the campus—to isolated from it, different from it. 
Yet their sense mission drives them feel that they must address 
the campus the name Jesus Christ. And from their iso- 
lated platform, over against the life the campus world, they at- 
tempt speak the campus, stranger 

Stated this way, obvious that this approach rejected. 
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The author puts the matter bluntly when says, surest way 
not bear witness Christ religious, and draw together 
with other like-minded ‘religious’ persons religious interest 
group those who enjoy religion, away from the life the campus 
which for these few years largely the student’s 

more prudential, under-handed, approach cultivate our 
non-Christian neighbors the campus world for 
evangelistic purposes. “Do need ‘soften them up’ with jovial 
good fellowship that when they least expect can sneak 
their blind side and throw our sleeper punch, the Gospel, 
hoping that thus having lowered their guard, may able 
catch them off balance and convert them?” But this, noted, 
“too terribly analogous” certain types missionary activity 
where medical care, relief food, education are used 
asking the recipients ‘join 

not the purpose this book lay down blue-print for 
campus evangelism, but does serve most important purpose 
raising such questions language which students can understand, 
and hoped that the Athens Conference will thus continue 
ferment and exercise the student mind and heart. 


ESSENTIALISM AND EXISTENTIALISM 


For those who want know what existentialism all about and 
also for those who wonder what Paul Tillich trying say our 
age, some help and light can had studying little essay tucked 
away recently published symposium. ‘The book Contempo- 
rary Problems Religion (Wayne University Press, Detroit, 
128 pages, $3.50), edited Harold Basilius, professor Wayne. 
addition chapters Tillich and the editor, there are contri- 
butions from Fred Berthold Dartmouth, Abraham Heschel 
Jewish Theological Seminary, New York, Powell Davies All 
Saints Unitarian Church, Washington, symposium rep- 
resents series addresses Wayne known the Leo Franklin 
Lectures Human Relations. 

The chapter Paul Tillich bears the foreboding 
tial Analyses and Religious This not easy going, the 
discussion highly concentrated, but the distinct impression left 
profound philosophic mind cutting through the complexities 
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traditional and contemporary abstractions. ‘Tillich’s concern 
differentiate between essentialist and existential ways thinking 
and relate these religious—especially inter- 
pretations which may not only illustrate but illumine and enrich 
the philosophic quest. all this there kind 
end view, the sense that Biblical-religious are deeply 
meaningful for existentialism, whereas for essentialism they become 

Taking man, the human situation, case point, how 
essentialist and existentialist approaches differ? The essentialist asks 
the general question the ‘nature’ The existen- 
tialist more interested the human situation itself and man’s 
awareness his situation. may think here the difference 
between the observed death someone else and the anticipation 
one’s own word, the existentialist driven anxiety, 
and not merely intellectual curiosity, contemplates the finitude 
human existence. 

Thus, cite only the lead sentences the discussion, 
his existential anxiety feels estranged from that which properly 
belongs. Man feels estranged from what essentially is. 
Existential estrangement expresses itself loneliness. Finitude 
includes insecurity. The anxiety estrangement has the color 
existential guilt. Existential doubt cause and expres- 
sion While Tillich wants make legitimate place 
for essentialism (this what refuses do), his 
own philosophic affinities are with existentialism. 

far religious truth involved, analyses express 
conceptually what the religious myth [‘symbol’ the technical 
sense] has always said about the human predicament.” Here Tillich 
skillfully weaves into his essay the religious-Biblical myth-symbols 
man creature symbol creation shows the source the 
courage affirm one’s own being terms power and meaning 
spite the ever present threat the temptation 
Adam and Eve transition from the innocence potential- 
ity the tragic guilt sin estrange- 
ment from his essential being’’), salvation (“the act which the 
cleavage between man’s essential being and his existential situation 
hope conviction that the realities our 
daily experience, spite their seemingly meaningless transitori- 
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ness and ultimate emptiness, there dimension meaning which 
points ultimate external meaning which they partici- 
pate here and 

all this, really the “symbol God” that are talking 
about. relation creation, creator; relation salva- 
tion, savior; relation fulfillment, the eternal.” 
But the practical apologetic point that must start from 
below and not from above,” for only this direction will the re- 
ligious symbols emerge answers the existentialist questions 
about the human situation. 
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KARL BARTH REACHES SEVENTY 


May 10, 1956, the one and only Barth passed his seventieth 
birthday. Always modest man, was overwhelmed find that 
his long and eventful pilgrimage was made the occasion for celebra- 
tions was surprised that many friends had taken 
the time and the trouble pay him honors. responded his 
characteristic way, but let known that retirement from teaching 
Basle not going keep him from being the same industrious 
worker his beloved subject theology. 

Two celebrations particular were notable: the one Basle, and 
the other Lambeth Palace under the auspices Dr. Geolffrey 
Fisher, Archbishop Canterbury. course, the Basle festivities 
were official and definitive. Barth will always known Basler, 
since there was born and there came after Hitler had suspended 
him from his chair Bonn. Some 250 guests assembled pay their 
respects. Among the speakers were representatives from the Uni- 
versity, the city government, the Societas Theologorum Helveti- 
corum, the Swiss pastorate, and the world scholarship. Barth re- 
sponded expressing his gratitude for long and healthy life and 
for the large number friends whom had come know. 
spoke tenderly his mother who gave him life and whom prom- 
ised read the Greek New Testament assiduously. thanked 
Faculty members for their initiative extending him invitation 
join their ranks. Hitler, here,” testified Barth. 
said that never wanted found school, but only student 
his chosen subject: theology. pleaded with his guests take 
him was. 

After some Mozart music, the party moved the dining room and 
there another group friends from abroad greeted the guest honor 
and made suitable speeches: Visser Hooft the World Council, 
and representatives from Churches abroad; Dietze for the German 
Church behalf Bishop Otto Dibelius; Dehn Bonn; Vischer 
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Montpelier and Paris; Miskotte Leyden; Courvoisier Berne 
and Hall America; and last all Dr. Ott, president 
Basle’s Great Council, who thanked Barth for all parents because 
his guidance their sons theological study. 

Lambeth, many distinguished British Christians, churchmen 
and theologians were present. Festschrift, entitled Essays 
Christology for Karl Barth, edited Parker, was presented 
Barth who later remarked that the theme the volume was close 
his own thinking the last twenty-five years. After suitable ad- 
dresses about Barth and his work, the great theologian reminisced 
his meeting with English theologians 1930 which they were 
rather critical his theology, and that the time Barth had re- 
marked about Pelagian element the thought-pattern charac- 
teristic this island.” But Barth admitted that times have changed, 
and with them; and the Great Britain had changed 
too! showed interest the theological concerns the Churches 
Great Britain, and was “enjoyed, comforted, and encouraged” 
that the strangeness between him and them was overcome, especially 
their allegiance Jesus Christ. And hoped that this center 
would break down the lines demarcation until the Channel and 
even the Atlantic would not separate those who want see the truth, 
find and proclaim it. 

impossible short compass say much about the influence 
Karl Barth’s thought and personality over the past thirty-five years. 
They are felt places distant from each other Japan and South 
Africa and Southeast Asia (where one his sons, Christolph, teaches 
Djakarta) and the United States (where another son, Markus, 
teaches the Divinity School the University Chicago), not 
mention Europe. recognized Roman Catholicism theo- 
logian the Word God. Orthodoxy knows his work. has 
made his influence felt political circles. has had first-hand 
contact with Fascism and Communism. While little suspicious 
the ecumenical movement first, and even cautious yet, at- 
tended and addressed the Amsterdam Assembly the World Coun- 
cil Churches and has since co-operated study groups. Even 
among Lutherans his political counsel and radical Reformed faith 
may have been rejected, but has stimulated that great Christian 
group new interest the Biblical dynamics the Reformation 
and renewed study the young Luther. 
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But doubt his greatest influence has been felt the Czech, the 
German, and the Hungarian Churches. The Czech Church the 
Brethren needed Barth’s emphasis maintain its theological integ- 
rity the face continual struggle. Barth wrote his most famous 
letter Czech soldier which rather shocked many into thinking 
that Barth had experienced lapse theological integrity. But 
while his counsel that every Czech soldier who fought Nazism was 
doing something not only for the people Europe, but for the 
Church, may have been somewhat extreme, did put iron into the 
blood Czech Christians during those bitter war days. And Barth 
has since exercised pastoral care for the Czech Church, did for 
the Hungarian Church, through these last days when the nation went 
through the process socialization under the new order. 

Barth has shown great sympathy for the Hungarian Church, too, 
has lost its schools and universities and lands and state subsidies 
under the new regime. And while has been severely criticized 
because did not speak out against Communism did against 
Nazism, has been faithful and sometimes critical mentor the 
Hungarian Reformed people. will differences opinion 
regards Barth’s idea that Communism definitely atheistic and 
anti-religious, and know where stands, whereas Nazism 
claimed religious, and even and hoped absorb 
the Church into its paganism. ‘Thus the two are different, main- 
tains Barth. 

But Barth’s most dramatic influence was felt the German 
Church during the early years the church-state struggle under 
Hitler. saw that the enthusiasm national socialism was about 
co-ordinate the Church its pagan ideology, and warned the 
Church that this would the end the Christian Church. The 
“theological the Church was stake. result, 
became the rallying center the Church” which vowed 
maintain the Christian integrity the Church. blood-brother- 
hood hundreds pastors came into being the Barmen Synod. 

Barth lost his academic position Germany, but kept pastoral 
concern for his German brethren all through the War and afterward. 
had his critics, who said he, Swiss, could not understand the 
German situation, and that his radicalism would disrupt the organ- 
ized ecclesiastical institution. But some downfall must 
attributed this uncompromising core clergy who refused 
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co-ordinated, even though they loved Germany only Christians 
can love nation. Those were gallant days for the Church, which 
have faded with the coming peace and prosperity—except the 
Eastern Zone. 

But after all, Barth’s theology which will his magnum opus. 
Ten volumes have appeared since 1927, and the end not yet! 

Barth’s theology practically unknown except those who have 
waded through his voluminous writings and kept with his spir- 
itual pilgrimage. first, was critical the liberal idealism 
Schleiermacher and his followers. criticism was vigorously 
voiced the commentary Romans. moved slowly through 
phases religious socialism, crisis theology, dialetical method, and 
existentialism. finally broke clear through all these subjectiv- 
isms and began take more seriously the unique but resounding 
witness which had heard the Scriptures. More and more 
has dissociated himself from the languages and thought-patterns 
his former ways thinking until has become theologian the 
Word God. Barth writes Church dogmatics, which are meant 
guide the Church its education, evangelism, pastoral care, preach- 
ing, and worship. theologian! 

The Word God, especially the event Jesus Christ, the true 
Son God and true Son Man, the theologian’s subject-matter. 
listening obediently and interpreting faithfully, the theologian 
finds his true vocation. Reason not negated but used faith 
apply the Word all its ramification nature, personal life, and 
history. So, Barth theologian the concrete and objective 
Word, diligent and scientific workman serving the Word, and 
applier the Word every aspect life which the Word has 
touched with saving light and power. sense, Barth champions 
theology the Incarnation all its phases, climaxed the living 
lordship Christ through whose exaltation the body all mankind 
may exalted new dimension life. This not philosophy 
religion, but theology the Word, which God-in-action for 
men. Rightly understood this Word deep and compre- 
hensive life itself. Barth’s humanism humanism God-in- 
Christ. the Church plays major role, for while the Church 
not the Kingdom the Lord Christ, all its sinfulness 
nevertheless the frontier the sovereignty God. 

One must always keep mind that while Barth’s theology has 
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grown, its major theme has not changed. The Word conceived 
careful scholar the text. The Word bigger than the text, yet 
uniquely bound it. His theology personally Christocentric. 

have yet follow Barth his forthcoming volumes which 
will deal with the Holy Spirit and with the nature the new 
man Christ. shall await further this happy viator 
probes into the depths and reaches the Word God. 

must confessed that for most us, Barth’s theology vast 
undiscovered country. needs translation and interpretation. 
But does present with integral theology which some have com- 
pared with the Summa Aquinas. Barth theologian par excel- 
lence. His great subject the wonderfully resounding message 
the Scriptures which testify God-in-redemptive-action for men. 
His method that faithful listening, scientific understanding, and 
honest interpretation that Word. His objective that making 
the concrete Word God lucid and available plain language 
the pastors and people the Churches, and through them the 
world. 


TENTH ANNIVERSARY THE COMMISSION 
THE CHURCHES INTERNATIONAL AFFAIRS 


This year the Commission the Churches International Af- 
fairs observing its tenth anniversary. From the beginning has 
been joint enterprise under the auspices the World Council 
Churches and the International Missionary Council. years 
ago sixty statesmen” from fifteen nations met Cam- 
bridge, England, efficient channel for bringing the im- 
pact Christian ideals and standards into the realm international 
Among those present were political leaders, historians, 
theologians, economists, heads church organizations, and special- 
ists areas international affairs. The chairman the time was 
John Foster Dulles, now Secretary State the United States. Dr. 
Walter Van Kirk (recently deceased the very eve his departure 
for Europe participate the tenth anniversary the 
and Dr. Visser Hooft acted secretaries. Professor Baron van 
Asbeck the Netherlands was elected the first president the new 
Commission, Sir Kenneth Grubb England was made its first chair- 
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man, and Dr. Frederick Nolde the United States was chosen its 
first director. the Commission also includes Dr. Richard 
Fagley, executive secretary; Dr. Elfan Rees, permanent secretary for 
Europe (an expert the refugee problem); the Reverend Philip 
Eastmen, London secretary; and the Reverend Dominique Mich- 
eli, secretary New York. 

The membership has grown forty-four from twenty-nine coun- 
tries. are national commissions twenty countries and 
some 350 seventy countries which there are 
Churches affiliated with the World Council the International 
Missionary Council. Commission offices are located Geneva, 
New York, and London. 

The preamble the Commission furnishes the broad outline 
its nature: 


interpret the will God relation the tangled problems 
world politics and economics formidable task demanding ac- 
curate information and prudent judgment well spiritual insight. 
inescapable duty the Church the present hour con- 
tribute those who bear responsibility these fields the aid 
Christian perspectives and remind them Christian imperatives.” 

During the last ten years the Commission has carried ex- 
tensive work, spite its meagre budget and its lack fanfare 
publicity. Much its work has been done behind the Its 
program and nature are flexible and its work many cases confi- 
dential. most instances, staff members have been the 
where trouble brewing, and engaged encounters 
with parties involved. were present the Big Four Con- 
ference, the Korea truce negotiations, the atomic energy con- 
ference Geneva, the refugee meeting Beirut, the near-riot 
situation Cyprus. The hand times tension 
make the Church’s interest known, inject religious and moral 
principles into the case, offer counsel, and furnish authentic 
information about the Churches’ positions various matters. 

Most notable such situations was that the Korean truce ne- 
gotiations, when Dr. Nolde flew Pusan and helped bring about 
conferences between President Syngman Rhee and United States As- 
sistant Secretary State, Walter Robertson. 

Staff members are familiar figures the United Nations Organi- 
zation and they are trusted counselors who are ready give delegates 
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request documented statements the positions the Churches 
international matters. 

The pressure group, nor panacea for achieving 
“peace with Yet, has achieved many gains. first sug- 
gested the U.N.O. the plan for establishing observer 
trouble areas the world—though got little recognition for this 
suggestion and sought none. made possible services interces- 
sion before the Big Four and the Atomic Energy Conferences 
Geneva. has championed the rights religious minorities (Co- 
lombia, Spain, Cyprus), worked behalf war prisoners, helped 
measureably the refugee, health and resettlement problems, en- 
couraged financial and technical assistance projects, and maintained 
contacts with UNICEF (Children’s Fund), UNESCO (Economic, 
Social, and Cultural Organization), FAO (Food and Agriculture), 
and WHO (World Health Organization). Above all, helped con- 
siderably drafting the United Nations Universal Declaration 
Human Rights, with specific reference religious liberty. The 
Commission has recently undertaken the study most important 
subject: the Christian Approach International Ethos. 

unfortunate that the significant work being done this Com- 
mission not better known the members the Churches rep- 
resents. Indeed, the work the better known and more 
appreciated international statesmen than most Church mem- 
There doubt that fulfilling crucial responsibility 
the part the Churches among the nations. And its methods 
quiet counsel and face-to-face encounter with personalities and 
parties are commended. 


CYPRUS 


The old Biblical names and places are increasingly bobbing 
news reports these days. The Biblical world longer lost the 
archives antiquity. Egypt, Syria, Israel, Greece, Rome are re- 
peatedly the news. And now Cyprus, once associated with 
Paul and Barnabas and Mark! 

are interested the island for many reasons, chief which 
the fact that Archbishop Markarios has become world figure be- 
cause his exile the British Government the Seychelles Islands. 
The cleric has become the center much debate both Houses 


its 
h- 
n- 

“ 

C- 
1- 
4 


414 THEOLOGY TODAY 


British Parliament. Churchmen have expressed themselves rather 
passionate terms about him and his relation the struggle now 
progress that historic island. Some feel that the forty-two-year- 
old Archbishop the real source the Cypriot revolt against British 
rule and the agitation for enosis, the union Cyprus with Greece. 
They regard the Cyprus Church the inspiration terrorism and 
political fanaticism. Others again, who know him personally, are 
convinced that mild-mannered and soft-spoken man who 
martyr the cause Cypriote freedom. 

Cyprus has become important because its strategic location 
the eastern part the Mediterranean situated close 
Egypt, Turkey, and Greece. And now that the Suez Canal has been 
taken over the Egyptian government, even more important 
the eyes Britain and other Western seems the 
issue self-government regarded subordinate that military 
power. Its position through history caused occupied 
various groups and persons: Assyrians, Persians, Alexander the 
Great, Romans, Saracens, Richard the Lion Hearted, Knights Tem- 
plar, Genoa, Venice, the Turks, and from 1878 the 
was annexed the British Crown 1914. 

Yet, spite all this history, Cyprus today inhabited 
majority Greek-speaking people whose Christian history goes back 
for two thousand years. Cypriote Church has always been 
closely related the Greek Church. Cypriote nationality there- 
fore intimately associated with its Christianity. One can understand 
this association between nationality and the Greek Church only when 
one knows the struggle that Greek Orthodoxy has endured the 
hands aggressive Islam. therefore almost impossible 
make radical distinction between Cypriote religion and nationality. 
Church and nation together. This characteristic Orthodoxy 
the East. There denying the fact that what the four-fifths 
the people Cyprus who are members the Orthodox Church 
want some form union with Greece. 

The British, the other hand, apart from their desire keep 
Cyprus military base, sense the force the Cypriote desire for 
union with Greece. However, they would like the Cypriots first 
realize some kind self-government. The union question them 
secondary. feel that the Turkish people who compose one 
fifth the population must protected minority. Further, 
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they contend that the Ethnarchy, which the council Cypriote 
Orthodox Churchmen, has become overly concerned with politics, 
and that ever since 1878 has agitated for union with Greece. The 
Ethnarchy has even used its influence abroad win partisans its 
cause. Whether the council has been guilty exciting terrorism 
open question. And the British claim that members the 
council have not spoken out against violence. The British offered 
Constitution Cyprus 1947, but was not accepted because 
claimed that the terms self-government were not adequately set 
forth. ‘The Cyprus issue was brought the attention the United 
Nations General Assembly, but that body refused deal with it, 
thinking that was best keep the whole matter local 
sides, Greece has officially ceded Cyprus the British the Treaty 
Lausanne. Negotiations between the British and the Cypriots 
have not succeeded because certain conditions which the Cypriots 
would not accept concerning the release prisoners, internal secu- 
rity, and democratic elections. the whole matter 
standstill. The Archbishop was exiled, was claimed, because 
his involvement terrorist agitation. And Cypriote will now 
negotiate until the Archbishop released and present. 

The Commission the Churches International Affairs has be- 
come concerned about the issue. Its statement the effect that the 
rights the British Government and the Cypriote desire for self- 
government progressively realized ought respected the light 
the international situation was criticized both parties! 
Director and the Chairman the conferred with the Co- 
lonial Secretary and met with Churchmen Geneva about the prob- 
lem. further statement declared that Constitution should 
drafted the basis negotiation and the spirit goodwill, that 
Archbishop Markarios should returned his position, that order 
should restored, and that the international situation should 
taken into account. said nothing about the attitudes Turkey 
and Greece the matter. 

What will the future Cyprus? difficult say. Nothing 
positive can accomplished long the spirit distrust and vio- 
lence continue. With the British firm control, futile for the 
Cypriots think they can win enosis (union) force. But since 
the Church Cyprus has such firm hold the majority its 
people, seems the height wisdom for the leaders the Cypriote 
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Church dissociate their Christian faith from fanatical nationalism 
and seek those higher ends for the Cypriote people which will make 
Cyprus Christian land not only tradition but reality. 
bring this about, seems the height folly for the British keep 
Archbishop Markarios with Greece will not solve 
the larger Cyprus problem; military force may necessary restore 
and preserve order, but the long run will not provide that 
stronger bulwark Western values which only free Christian 
people can furnish. 


YOUTH EAST GERMANY 


The plight youth the East Zone quite desperate. 
sure, youth had been prominent the Hitler regime, also 
several political movements and social revolutions during the last 
seventy-five years. youth issue East Germany, however, 
associated with rather critical struggle through which the whole 
Church that country passing. 

The pressure upon youth being felt the schools. Students 
find impossible enter high school unless someone can vouch for 
their attitude,” besides their academic ability. 
student member the Christian Youth Fellowship, dis- 
criminated against. Religious instruction forbidden 
rooms and when given outside school time, all sorts affairs 
are provided for youth keep them from it. Communist ideology 
taught the schools either directly indirectly. 

But the greatest pressure brought upon youth the time when 
the Church seeks admit them into full membership the Church 
through the rite Confirmation. “counter-confirmation” has 
been set called Communist Youth Consecration. 
this ceremony youth are asked make declaration faith 
the Marxist-Leninist ideology, and thereby vow loyalty the Com- 
munist government East Germany. substitute confirma- 
tion, direct thrust against the rite and its preparation 
youth for that rite. 

The strategy dramatic indeed. either the ancestral faith, 
adjustment the social and political situation. Jugend- 
weihe and Confirmation are mutually exclusive. This the deci- 
sion the Church East Germany. youth who participate 
the Jugendweihe are excluded from Confirmation. All youth who 
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are confirmed and who participate are deprived 
the rites the Church, except for Communion. 

However, within the Church there are some critics this position. 
They say that great many people support the Church its struggle 
for political and not purely Christian reasons. use Confirma- 
tion political weapon against the East German Government. 
Further, they say that the question should not decided the au- 
thority the Church. This absolves the individual from respon- 
sible decision. Youth must make their own mind, and not allow 
the Church make for them. 

Many pastor dissatisfied with Confirmation. has become 
empty form denatured its real meaning. The ancient coming- 
of-age festival coupled with the traditional custom Confirmation 
being rudely challenged. pastors would like see Confirma- 
tion made something real instead inherited custom. 

least, the Church East Germany asking itself some serious 
questions about the relation socially customary Christianity ex- 
pressed Confirmation and the act personal decision for Jesus 
Christ Lord and Saviour. 

However, the Communists are not making much progress their 
campaign, for less than ten percent the youth East Germany 
have participated the Jugendweihe. Government officials are 
talking about new strategy, which young people will make 
act allegiance the state the time graduation from the ele- 
mentary schools. This will not such direct challenge the 
Christian faith the Jugendweihe. Others are talking about 
postponing the Jugendweihe until youth reach eighteen nineteen 
years age, after which they will confirmed and the Church will 
able little about it. 

Few can understand the difficulties under which the Church the 
East Zone forced live and work. ‘The youth issue, closely as- 
sociated with the problem Christian education, only one many 
which are confronting these brethren. 


THE CHRISTIAN POLITICS 


Politics for Christians William Muehl Yale Divinity School 
(Association Press) good book for Christians the United States 
read during election year. Muehl starts off saying that the 


418 THEOLOGY TODAY 


Christian does not exclude any area life from the formulations 
theology. The Christian faith must related life especially 
since government plays more significant role our highly organized 
and industrial society. And holds every individual morally re- 
sponsible for acts and our political officials. Ameri- 
cans have hesitated mix religion and politics because the myth 
rugged individualism which makes them think themselves inde- 
pendent social institutions and processes. 

Americans are peculiar that while they declare terms prin- 
ciples, they talk and act terms men and not issues. They have 
little conception political parties policy-making and integrating 
agencies government. And because they think politics corrupt, 
they believe minimum government. 

But the Protestant principle the priesthood believers—and 
even justification faith—implies that men are created or- 
ganically related and that they are judged and saved relationships. 
will not made known only through the individual, but 
the “creative relationships which modify and chastise, balance and 
correct, the presumption and error the 

more Christian society emerge, then all people must share 
the making corporate decisions. men plan together in- 
dustry and labor, they have right act together through their 
government. 

Therefore, says Muehl, Christian should become active one 
the political parties, unless can find some other way which 
can fulfill his responsibility. burden proof the one 
who stays outside some political party. And our author contends 
that the corruption any political party not due much the 
“natural corruption politicians” the default democratic 
mechanisms within the party. not due the failure voters 
turn out the polls, but the collapse member responsibility. 

So, politics important for Christians! 
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delphia, The Westminster Press, 1956. $3.00. 


Professor Cochrane’s book sub-titled, and the Being God.” 
One one takes seven different thinkers who are relevantly re- 
lated the philosophy existence: Kierkegaard, Jaspers, Heidegger, 
Sartre, Tillich, Gilson, and Barth. may surprise some find whole 
book existentialism’s doctrine God. The gossip about existential- 
ism hails rather atheistic, man-centered philosophy. But this 
precisely why Cochrane, Reformed theologian, finds theistically im- 
portant. There great temptation theology take one’s cues from 
philosophy. these times, however, take philosophy’s lead the 
matter the being God fashion God after the human surmise and 
hence neglect the controlling center Christian thinking which 
given God’s self-revelation Jesus Christ. 

The task the volume, therefore, polemical. new philosophy 
represents temptation the Church confuse its message with existen- 
tialism least base its message upon existential principles. the 
degree which theology succumbs this temptation will unable 
speak its own authentic Word comfort the present (p. 15). 
The antidote this poisonous fall-out contemporary theology 
secure the liberation theology and endow with peculiar task 
and dignity its own preserve its independence theology 
the Word God, define the being God over against existential 
ontology” (pp. 17, 18). 

The book begins with chapter Kierkegaard and ends with chap- 
Barth. The strategy the author obvious: Kierkegaard not 
the father contemporary existentialism (p. 30) and Barth the best 
example theology its dependence upon the word God and its in- 
dependence all philosophy. Kierkegaard paved the way for Barth, for 
his radical separation man from God implicitly created the de- 
mand for Christocentric theology which could understand both God and 
man through the God-man whom the radical separation overcome. 

The other chapters are set within this Kierkegaard-Barth parenthesis. 
Jaspers, for instance, claims too much for the religious relevance the 
human experience. The knowledge God comes not the human ex- 
tremity, limit-situations, but through the divine invocation. Sartre 
and Heidegger (treated one chapter) encounter nothingness way 
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roughly resembling the Christian’s encounter with sin, death, and the 
devil—before faith enters. But after faith, the Christian knows that his 
encounter with nothingness was fiction his estrangement from God. 
The abyss nothingness ultimately unreal for the man Christ, con- 
sidering that Christ has overcome the world. 

The other two persons treated this book are theologians, Tillich and 
Gilson, hence the criticism these positions stands methodologically 
more valid. The chief difficulty with Tillich that his correlation 
philosophy and theology based upon exegetically faulty Christology 
which makes Christ revelation God rather than the revelation, and 
makes available philosophy encounter with Being (God) which can 
by-pass mediation through Christ. one the Thomists who 
currently claiming Aquinas the first existentialist, for his view ex- 
istence precedes essence. this meant that man’s life contingent 
upon the creative act God. Man not, Aristotle, eternal the 
essences which form him. This, however, does not yet mean what ex- 
istentialists mean, for the formula, precedes essence,” does not 
simply signify contingency. means that concrete life precedes all es- 
sential, intellectual forms which mold it. 

very difficult appraise this book. One can wholeheartedly 
agreement with its underlying position, yet unalterably averse its 
procedure. Anglo-saxon theology today really position hold 
off such distance any philosophy which skilfull unmasking 
pretences? existentialism really becoming insidious force the 
English-speaking orbit the Church? The whole effort stress the 
autonomy the philosophical and theological disciplines sponsors the 
illusion that neither has anything learn from the other. 

The only theologians Cochrane criticizes are Tillich and Gilson, yet his 
critique Tillich pointed factors his thinking which are not par- 
ticularly the outgrowth his existentialism, and his critique Gilson 
virtually defense existentialism against the Thomist confusion the 
term. 

Among the philosophers criticizes, Heidegger and Sartre see exactly 
what Cochrane and his teacher, Barth, do, that the knowledge God 
not the disposal man; that the only valid objection Cochrane has 
against these philosophers that their nihilism not Christianly in- 
formed. The criticism which holds any extent the one against 
Jaspers. allows his philosophical faith posit more about God than 
revealed faiths allow philosophies outside their fold. But then the 
other more radical existentialists criticize Jaspers the same point, 
namely, for pretending know more than qua man and qua philoso- 
pher can possibly know. 
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From beginning end this volume written within the lines the 
theology Karl Barth. orientation existential philosophy 
hesitant, showing little acquaintance with primary sources. But his 
understanding the Barthian line unchallenged. himself the 
translator Otto Weber’s digest Barth’s Church Dogmatics. But no- 
where this volume does one hear what Heinrich Vogel calls quite prop- 
erly laughing theologian who sees threat from the 
world because Christ has overcome should able write without de- 
fensiveness. reader who knows Karl Barth only through the pages 
Cochrane’s book would find impossible believe that the first person 
Barth will seek out when gets heaven Mozart and not Calvin. 


MICHALSON 


Drew University 
Madison, New Jersey 


RELIGIOUS FREEDOM SPAIN; AND FLow, Hughey, Jr. 

211 pp. Nashville, Broadman Press, 1956. $3.00. 

Dr. Hughey has given this book cool-headed survey the his- 
tory religious freedom Spain from the fifteenth century the present 
day. Ina field that usually arouses passion and recrimination manages 
keep his tone objective. began his research the question 
candidate for Ph.D. thesis Columbia University. book bears the 
stamp its origins. eschews literary embellishments, perhaps some 
sacrifice readability. The tone detached, reportorial, times clini- 
cal, with the inevitable prejudices the author, who now Professor 
the Baptist Theological Seminary Ruschlikon-Zurich, Switzerland, 
subordinated scholarship. 

typical the author that gracefully applies the Catholic 
Church’s own euphemism, unity,” its policy intolerance 
towards other religions. can sympathize with the passion for national 
unity which has made religious freedom seem many Spaniards acid 
dissolving the bonds patriotism. begins his account attributing 
the origin the Spanish Inquisition, which the Spaniards did not invent 
but imported from other countries, Spain’s desire rid herself Jews, 
which France and England had already accomplished. was easy, too, 
for prudent statesmen find compelling reasons for driving out the 
Moors, old enemies who had remained Spain following the reconquest 
Christian armies. Unity became sacrosanct ideal which justified the 
most extreme measures. Its springs were more political than 

When the Protestant Reformation started creep into Spain the 
16th century, the Inquisition was already national habit. With many 
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Spaniards committed these precedents maintaining the transcendant 
importance religious unity, was not surprising that their zeal should 
turned this new threat. The Reformation was completely crushed 
Spain before could take root. Yet that victory, many Catholics 
well Protestants would say, proved curse. Spain, deprived the 
leaven the Reformation, fell far behind her neighbors that sharpen- 
ing sense inferiority has discharged itself periodically revolt against 
the ruling Church. One Spain both the most Catholic and the most 
anti-clerical nation the world. 

the subtitle, Ebb and Flow,” indicates, the author has perceived 
and down pattern rather than straight line development re- 
ligious freedom. For two short periods Spanish history, during the 
Republics 1868-1874 and 1931-36, Spain had religious freedom. 
between them was period toleration,” which Protes- 
tantism could practiced privately but under impediments marriages, 
burials, teaching, and proselytism. With the victory Franco 1939, 
the modern period began and still continues. distinguished the 
1953 concordat with the Vatican, the first since 1851. The author con- 
cludes that there has been return “Catholic Here perhaps 
his bias creeps in, exacerbated three-year residence Spain from 
1947 Though undoubtedly felt the modern inhibitions 
Protestant activities keenly from this personal experience, seems that 
they are not much different from those prevailing during the period be- 
tween Republics. Spain again period “religious toleration” with 
the government providing begrudged protection private worship 
guaranteed the constitution but allowing very little proselytism. The 
privileges Protestant burial and civil marriages are poorly defined. 
They usually depend how tenaciously the Protestants claim their full 
legal rights from civil authorities pressed the local priest bishop 
stint them. 

Spanish Protestants have never been sufficiently numerous have much 
influence the ebb and flow. Precise figures are not available, but there 
consistent estimate 10,000 out population million, with 
perhaps many more foreign Protestants resident Spain. re- 
markable fact that one searches vain for the names eminent Spaniards 
converted Protestantism after the sprouts the Reformation had been 
crushed the sixteenth century. Apparently there have been none. 
Dr. Hughey’s comment that the 1560’s there was Protestant 
movement the country.” Catholic unity prevailed for another 300 
years under the vigilance the Inquisition, proof against the Reforma- 
tion that was changing the heart the rest Europe. was not until 
the radical, secular, and atheistic ideas the nineteenth century arrived 
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Spain that religious freedom began its flow. The revolution 1868 
which introduced the first republic was made such secular leftists. 
their catalogue modernizing reforms religious liberty was included. 
For the next six years Protestants were free organize and proselytize. 
The author summarizes the fruits this work follows: 


“Protestantism had still (in 1874) not touched the wealthy and aristocratic 
classes Spanish society, and had not gained wide acceptance among 
the poor and uneducated. The masses the people still had their chil- 
dren baptized the Roman Catholic Church and looked that Church 
for marriage and burial. Catholicism was regarded the 
Spaniards and Protestantism the religion foreigners. first Pro- 
testants profited from the political and social ferment the times, and 
many them tended look with sympathy upon the cause Republi- 
cans and other left-wing liberals, but they seem soon have been dis- 
illusioned. was evident that Protestants could expect little re- 
sponse their religious message from the political leftists.” 


When the next period religious freedom came, during the Spanish 
Republic this experience was repeated. The separation 
Church and state which the Republic achieved was due the initiative 
liberal Catholics, atheists, Socialists, and radicals various kinds. Not 
one member the Constituent Cortes which drafted the constitution 
came from Protestant Church, though several said they were non- 
Catholic Christians. The violent struggle Spain which followed dis- 
establishment has been carried without significant Protestant partici- 
pation. candid judge lays the burning churches and assassination 
priests Protestant intigation. The issue religious freedom 
the hands Church which considers the principle false and sinful and 
anti-clerics who want free the country from the domination the 
church but have interest converting Protestantism. Protestants 
look this struggle helplessly and with some horror. The freedom 
nothing has aroused more enthusiasm than evangelism. the end 
the Republic (of writes Dr. Hughey, had still 
not become real and significant part Spanish culture. The ad- 
vantages resulting from the establishment religious freedom were 
great extent neutralized the growth religious indifference and even 
Opposition all religion.” 

These are discouraging conclusions for Protestants. Yet whether one 
looks the situation evangelist simply well-wisher Spain, 
must hope that Protestants will nevertheless continue patiently carry 
their message the country. The problem the Roman Catholic 
Church Spain dominates all others. Recent history confirms 
was legislation against the Church which split the country irreconcilably 
during the Republic. was champion the Church against atheism 
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that Franco dignified his rebellion 1936. was the Church and the 
clergy which received the cruellest blows popular fury provoked the 
rebellion. Pity for these sufferings had much with loss faith 
democracy. Today the Falange, Spain’s one political party, nails its me- 
morials the walls churches and prudently seeks accommodation 
between the spirit fascism and the Catholic religion. 

When the Church largely able, now, assert its will, virtually 
rules the country through its rights over the curriculum schools, 
through the threat church sanctions against the recalcitrant and 
through the influence exerted the hierarchy secular authorities. 
When the Church loses control the situation, 1931, finds it- 
self victimized. continues the country’s most dangerous prob- 
lem arousing its most violent passions. this poisoned struggle the 
Protestants are element charity and moderation. Given another 
opportunity and more time and perhaps missionary spirit willing 
educate itself the secular goals the twentieth century Spaniard, 
the Christian missionaries China steeped themselves the culture 
Confucius win hearing, Protestants may yet surprise this sick society 
with balm for its hatred and despair. 

Morray 
Tarragona, Spain 


CHRIST AND THE Thornton. 152 pp. London, Dacre 

Press, 1956. 18s. 

Christ and the Church the third part comprehensive treatise 
Form the two earlier parts—Revelation and the 
Modern World and The Dominion Christ have already been reviewed 
(Vol. July, 1952, pp. 248-256; Vol. 10, July, 1953, 
290-291). The present volume brings conclusion essay 
Biblical Theology which has been spoken one the greatest Angli- 
can theological works this century. 

own judgment Christ and the Church does not add substantially 
what has appeared Father Thornton’s earlier writings. well- 
known his main concern express the traditional Christian theology 
organismic terms. This does not mean that prepared bind 
himself within any specific philosophy organism but does mean that 
the imagery and language belonging organic life know this 
world are constantly being employed exhibit and describe the realities 
the Divine life which belong the world the heavenly order. 
course such use organismic terms regarded the author fully 
legitimate seeing that God the creator this world and has revealed 
Himself not only through the instrumentality phenomena belonging 
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the created order but above all through one whose life was manifested 
within bodily organism and continues manifested through the 
Church which designated his Body. 

The general lines discussion were laid down Revela- 
tion and the Modern World and that volume, seems me, that 
his original contribution modern theology found. The latest 
volume simply applies the earlier guiding principles the life the 
Church and its sacramental forms (though there also final chapter 
Resurrection Man” which takes the discussion into the realm 
the doctrine the last things). Perhaps the key-thought Thorn- 
ton’s great exposition new creation and his contention that the 
Church is, here and now, integral the new creation and that the sacra- 
ments are signs (in the fullest sense) the new creation. Thus 
through the sacramental life the Church that the age-long design 
God which has been thwarted and despoiled through human sin already 
being brought actual realization. fundamental the whole ex- 
position that the new creation not something belonging essentially 
the future but that the life the Church and indeed the individual 
Christian already being formed and expressed. Few passages the 
book are, think, more significant than that which the author writes: 


“The end, therefore, implicit the beginning surely the begin- 
ning like seed which contains within itself all its future development. 
the whole wealth the Godhead was present the self-impoverish- 
ment the Christ, this turn included within itself his glorification 
and our enrichment. the effects grace the Church were implicit 
what Jesus was each stage the gospel story; and also the whole 
pattern his sacrifice and its fruits present now the redeemed 


community.” 

this three-volume work Father Thornton has made exceedingly 
impressive contribution modern theology. has sought every 
way possible identify himself with the world the Bible—its language, 
its ways thinking, its correspondences, its images. Again has sought 
master the outlook and categories modern exponents organismic 
doctrines. Then has assayed the task reinterpreting the central doc- 
trines the Christian faith the light the Biblical material the 
one side and our knowledge the structure and processes living or- 
ganisms the other. The result most illuminating and many 
ways inspiring treatise. Yet cannot but feel that fails almost tragically 
the very quality which the author constantly returns—the quality 
wholeness completeness. 

This is, fact, one-sided interpretation the Christian faith. 
magnificent exposition the faith terms creation, fall, and new 
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creation: has comparatively little say concerning man’s personal re- 
sponsibility, his alienation and defection, his reconciliation within new 
order personal relationships. has much say the Biblical wit- 
ness structures the created order and their mystical significance; 
has comparatively little say the prophetic witness the events 
the historical order and their moral significance. Continuity, harmony, 
wholeness are stressed again and again: discontinuity, reformation, escha- 
tological judgment are less evidence. 

Father Thornton’s theology great importance only because 
the neglect the doctrine creation many circles recent years. 
possible criticize his use typology but not think this 
serious matter sometimes supposed. provides remarkable 
interpretation creation, incarnation, and resurrection and applies 
the ongoing life the Church and the individual Christian. But 
many ways his theology seems far removed from the day day life 
the Christian man personal relationships, commerce, industry, 
the home. possibly one the most successful attempts re-state 
mystical theology modern terms but cannot escape the conviction that 
only when the mystical checked and counter-balanced the dialectical 
can approach made whole theology. 

DILLISTONE 
Liverpool, England 


ADVENTUROUS PREACHING; THE LYMAN BEECHER LECTURES YALE, 
James Robinson. 186 pp. Great Neck, Y., Channel Press, 
1956. $2.50. 

James Robinson his book Adventurous Preaching, which con- 
tains his 1955 Lyman Beecher lectures delivered Yale, reminds Chris- 
tians large, well seminarians and ministers, that the Church not 
the place for stuffed shirts piously professional Pharisees. Instead, 
sees the Church place for red-blooded, heroic, and dedicated people 
who are not afraid face the needs and challenges the times. The 
man the world may look with permissible amount despair the 
terrifying events that are taking place around him, yet for the Christian 
there hope, the hope his faith the sovereignty God’s 
too often, James Robinson reminds us, ministers and their flocks are more 
interested their ecclesiastical edifices than they are the needs those 
whom they should whom God loved compas- 
sionately that sent His Son redeem them.” The Church sees 
not refuge from the world and its problems but fortress faith 
from which its members out into the world meet with people, 
love them and say something relevant each human condition, for 
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such the nature the men and women today, the 
bulk them who need Christ, are not churches all. are 
factories, stores, and shops, working six days week and trying 
their shopping, cleaning, washing, ironing, resting, relaxing, and mend- 
ing the seventh. They are trailer camps and cotton-picker 
camps. are ‘saloons’ and they are ‘night spots,’ and always 
desperate flight from themselves because they have not let God show 
them how love themselves.” Realizing the emergency the situation 
feels, might good thing for churches per destroyed, thus 
dispersing messengers the four corners the cities which they 
live. This might force them build their Holy Places, not famous 
architects’ plans and specifications, but the strength the message they 
can deliver hilltops, street corners, windswept avenues, subway stations, 
railway terminals, and bus terminals.” With this exciting vision before 
him the preacher cannot help but realize how much there for him do, 
and how little has accomplished. Inevitably must confess peccavi. 
best can redeemed sinner. only through the min- 
ister’s recognition this need for forgiveness and divine assistance that 
level that the adventure preaching may said adventure 
with God and our fellow-men.” And this the greatest adventure all 
because adventure into the infinite resources God’s grace. 

This book might well used with profit basis for discussion 
minister and his Kirk Session some similar group. has much say! 
very honest and searching way the reader confronted sinful 
world and reminded his own involvement it, not spectator but 
participant. times the author may seem carried away with 
his own enthusiasm, yet this good fault, and recognizing there 
hardly need question some his rhetorical excesses. 


ERNEST GORDON 
Princeton University 
Princeton, New Jersey 


CHRISTIANITY AND THE STATE THE LIGHT Parker. 

178 pp. New York, Harper and Brothers, 1955. $3.00. 

The relation Church state becomes urgent problem only 
times conflict. But the possibility conflict always there, and every 
adjustment best uneasy and provisional. This inherent the 
ultimate incommensurability these two institutions, for where the state 
merely natural institution the Church eschatological one. 
even America, which since the time Tocqueville has been recog- 
nized having made distinctive contribution the problem, final 
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solution all issues has been found. ‘Tensions greater lesser degree 
continue. 

admirable Bampton Lectures puts the problem his- 
torical perspective. Beginning with the Biblical view Church and 
state, Parker traces briefly the problem, with sure and deft touch, 
through the history the Church the Reformation. Concrete and 
detailed issues—as, for example, the early Church’s attitude toward war— 
are ignored. the broad expanse that the author covers, and what 
gives historical insight, not theoretical answer. 

Parker careful his analysis. His observations Constantine, 
Byzantium, Caesaro-papism, Gregory VII, Luther, are judicious capsule 
comments the best tradition scholarship. one the virtues 
the book that avoids easy solutions complex historical problems. 
Socio-economic and political factors are given full weight along with the 
theological. 

minor lapse seems have occurred page 59, where the tendency 
towards Caesaro-papism the Fourth Century attributed the pagan 
background the Empire, the influence the Old Testament this 
point being ignored. Again, Parker finds the New Testament witness 
the state split between the pros (Rom. 13) and the cons (the Apoca- 
lypse). This leads him find similar split among the early Church 
Fathers, spite the fact that such cited antagonist the state 
Tertullian thorough believer Romans 13—a situation, 
Parker (p. 39). The answer, surely, found Cullman’s recent book 
The State the New Testament, where finds unified, though com- 
plex, teaching the New Testament the state: The state good and 
obeyed (Rom. 13) except where oversteps its divinely set bounds 
(the Apocalypse). Differences among New Testament writers here are 
differences emphasis the light concrete situations rather than dif- 
ferences theory. 

Minor questions remain the mind the reader. Does the author 
minimize bit the persecutions the early Church? Are the categories 
“Church” and inherently opaque the post-Constantinian 
mind (pp. and 97), the light such episodes letter 
Constantius? But the multiplication such questions would trifling. 
The work stands splendid contribution the subject. 

One fact stands out from Parker’s study. rigidly doctrinaire ap- 
cal approach. Even granting dualism and theoretical separatism, par- 
ticular issues have thought out and re-thought the light par- 
ticular situations. Parker confines himself the early and medieval 
periods. The modern churchman left with the problem national- 
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ism his hands. Was William Temple right when early work 
claimed that the Catholic Church failed give Christian place 
nationalistic patriotism? What the Christian theory patriotism? 
Was Naumann right when said the Christian ethic 
civilization? there any significance for the culturally captive Church 
our time the fact that, Harnack pointed out, the recog- 
nition the Christian faith began [in the Problems and prob- 
lems, now and forever! 

RUTENBER 
Eastern Baptist Theological Seminary 
Philadelphia 31, Pennsylvania 


DEAN AND His Ernest William Hunt. 142 pp. 

London, S.P.C.K., 1956. $4.50. 

John Colet Dean St. Paul’s and friend Erasmus and 
Thomas More, was fortunate his biographers. Erasmus’ affectionate 
sketch set the tone for Frederic Seebohm’s appreciative study his Ox- 
ford Reformers (1867) and Lupton’s fine biography (1887). There 
has been thorough study, however, his theology, spite the fact 
that Lupton had edited and translated Colet’s extant writings before do- 
ing the biography. The present volume attempt fill this gap. 
Having read the biographies, the author tells “resolved read and 
study [Colet’s] writings the original Latin, and then try and paint 
word-picture his mind and character.” 

The result useful, but disappointing book—useful because faith- 
fully outlines Colet’s thought and offers generous excerpts from his works 
—disappointing because gives perspective the picture painted, 
sense Colet’s originality (or lack it) relation the tradition 
which was part. 

The author has stuck very closely his texts. His painstaking analysis 
summarized chapters Colet Christian Humanist, Reformer, 
Preacher, Exegete, and Mystic. concludes that Colet was 
thorough Humanist the contemporary sense, but 
one; that had much common with the later Protestant Reformers, 
but that portrait have him not that firebrand, seeking 
disrupt the Church, but that earnest reformer, wanting reform 
without and that was true The weakest chap- 
ters are those his preaching and his exegesis. hardly illuminating 
say that Colet’s preaching was apposite, Scriptural, methodical, prac- 
tical, and sincere, without offering least some hint about how usual 
unusual such preaching was 1500. Nor does the author make clear 
precisely how far Colet broke with the medieval tradition exegesis. 
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each case the books that might have provided answer these questions 
are the bibliography, but they are not used. Two important articles 
American journals (E. Rice, Jr., Harvard Theological Review, 
July, 1952; and Duhamel, Journal the History Ideas, Oct., 
1953) might have provided much-needed perspective Colet Christian 
humanist and Biblical interpreter. 

The chapter Colet’s mysticism, however, genuine contribution 
our knowledge. The evidence that Colet was even more profoundly 
influenced mystical categories thought than his biographers have 
hinted. How did reconcile his Neo-Platonic mysticism with his Paul- 
ine-Augustinian conception sin and the question that 
strikes the reader with disturbing force upon laying this book down, but 
the author has not even raised the problem, let alone answered be- 
lieve the answer may simply that Colet was not systematic thinker. 
could lecture write St. Paul Pseudo-Dionysius, and spite 
his growing consciousness differing historical contexts, could see 
inherent contradiction between justification faith and Di- 

onysius’ three-staged Mystic Way. There simply 
number relatively fresh and penetrating insights into early Christian 
texts held uneasy balance with each other. The complexity Chris- 
tian Humanism and Christian Mysticism before the religious storm broke 
nowhere more evident than Colet’s thought. 

can grateful the author for his first-hand study Colet’s writ- 
ings and still regret that has left his subject divided into five parts—Hu- 
manist, Reformer, Preacher, Exegete, and Mystic—with attempt 
limn the single mind the center and set this mind historical and 
theological perspective. 

Harris HARBISON 
Princeton University 
Princeton, New Jersey 


CRANMER THEOLOGIAN, Bromiley. 108 pp. New 

York, Oxford University Press, 1956. $3.25. 

might have been expected that the quatercentenary memorials the 
first Reformed Archbishop Canterbury burnt the stake Oxford 
would stress his liturgical ecclesiological contributions the Anglican 
Communion. the surprise Dr. Bromiley’s scholarly and succinct 
volume that the lineaments appear Cranmer theologian. 
more than the sketch for portrait, or, use the author’s own figure, 
study “embryonic” theologian. Dr. Bromiley has already supplied 
with biography Cranmer; here, apart from the masterly introduc- 
tion, concerned solely with Cranmer the thinker. Yet advances 
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only moderate and modest claims for his subject, denying that deserves 

Where, then, does Cranmer’s importance lie? Cranmer mere ed- 
itor other men’s thoughts, rehashing the mince Luther, Melanc- 
thon, and Bucer kind Chief Shepherd’s has been the 
prevalent view, now due for revaluation. 

Bromiley shows convincingly that was the divinity Cranmer rather 
than the divorce the uxorious Henry VIII which chiefly brought about 
the English Reformation. And this doctrine was provided the Bible, 
the Prayer Book, and the Confession Faith that helped prepare 
and introduced. This, itself, refutes the gibe Belloc that the Eng- 
lish Reformation was only English Accident.” 

Cranmer’s more than chronological significance, however. his 
chapter “Scripture and Dr. Bromiley shows that the de- 
scending authority Scripture, the Fathers, and reason (in that order 
importance) was the firm foundation future Anglican apologetics 
elaborated Jewel and Hooker. enabled them combat the twin 
Puritan and Romanist errors (as they saw them) bibliolatry and doc- 
trine development. 

Dr. Bromiley devotes special attention Cranmer’s doctrines the 
Church and the ministry, justification faith, baptism, and the Eu- 
charist. view some giraffe-like doctrines the “Apostolic Min- 
interesting read that Cranmer defended the three-fold order 
the ministry historic and pragmatic grounds, and that admitted 
that the New Testament the episcopate and the presbyterate seemed 
synonymous. His exposition the central doctrine the Reformation 
might better called Grace.” Its merits are that 
combines the objectivity the Divine acts Christ with the necessity 
for subjective response, and yet avoids the extremes justification 
works and the idea that faith mere pious attitude emotion. Faith 
the response the gracious favor God Christ and its correlates 
and consequences are works Grace. 

Cranmer’s chief contribution was his developed doctrine the Eu- 
charist, for framed doctrine which avoided the errors transub- 
stantiation and naked memorialism, conjoining the Word and the 
Spirit his exposition way that Calvin was improve. pity 
that Dr. Bromiley makes reference the witty and illuminating con- 
troversy Cranmer’s doctrine waged recent years the late Dom 
Gregory Dix and Professor Richardson. 

One the great values this monograph that Dr. Bromiley develops 
the hints Cranmer into the fuller treatment that the Archbishop might 
have given them, had his onerous duties uneasy age permitted. His 
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evaluations are often appreciative, and occasionally critical. What gives 
them their perceptiveness that they come from notable scholar the 
Reformation who keenly aware also the neo-Reformation theology 
the Continent Europe. concise, lucid, epigrammatic, and 
accurate. These are merits age when there are few paper verbal 
economies practiced. 

Horton 


Princeton University 
Princeton, New Jersey 
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